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ABSTRACT

This study examines the interplay of memory, mgtid history in the
construction of collective memory, collective idéntand historical narrativeThe result
of this interplay is conflicting historical narre#is. In spite of conflicting narratives, a
number of contemporary Palestinian-Jewish orgaoizatn the United States use
dialogue as the foundation of their cooperativergffto demonstrate that peaceful
coexistence is possible between Palestinians amsl J& the process a new collective
identity is formed based on historical and biblicailnmonalities rooted in religion and
culture. This project’s use of oral history techrags two-fold. First, oral history
provides the narrative that comprises the bullh@ $tudy and is used to broaden
understanding of the Arab-Israeli conflict and &swof collective identity formation.
Second, oral history (or dialogue) is the vehidediby the peace groups in their
meetings and community outreach projects. Thegreaps included in this study are
representative of a larger grass roots movemeemiiict resolution founded in

dialogue.
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INTRODUCTION

We are a people without a state and therefore a peopf®uticredentials,
without representation, without the privileges of a oatiwithout the means of self-
defense and without any say in our fate.

David Ben-Gurion, 1945.

David Ben-Gurion, Zionist leader and first primenmster of Israel, asserted the
right of the Jews to have a homeland safe fromegetson with the political powers of a
recognized state, a goal achieved in the 1948 nvahich Israel declared independence.
It is ironic that Ben-Gurion’s words can also bade@s a prophecy of the Palestinian
experience after the birth of Israel.

The core issue for both Jews and Palestinian Aglolentity, a person’s
connection to others and their connection to a,lardressed through collective
memories that lead to a collective identity. Femafly in the modern world, issues of
identity and the sense of belonging lead to nalistilamovements when power and
control over one’s destiny is desired. The “Hobnd” reflects Palestine’s religious
territorial identity. For Jews the Holy Land ietland of the Jewish biblical kings David
and Solomon, and Jerusalem is the site of theredaemples; for Christians this is the
land of Jesus’ birth and the source of Christiaang Jerusalem is where Jesus last
preached, was crucified, and then resurrectedf@andlam, a faith that also reveres the
Judaic and Christian prophets, Jerusalem is teeosthe Prophet Muhammad’s
ascension to heaven on a night’s journey from Axabikewise, Palestine is the land
many Palestinians have lived in for centuries, #wis have also had a continual
presence in the land for thousands of years. Baddsolds both political and religious
territorial identities for both Jews and Palestnsia The varied religious, political, and

cultural collective identities that Jews, Muslim®¥ristians, Palestinians, and Israelis
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experience in regard to Palestine are continuaxmtypeting for superiority. However,
interfaith and intercultural dialogue groups sezkierge these identities into one shared
identity.

This oral history project seeks to examine the dyinanature of collective
identity formation through the experiences and medmtion efforts of California-based
Palestinians and Jews who belong to either thei@®@ub of Orange County or the
Jewish-Palestinian Living Room Dialogue Group oh $#ateo County, two encounter
groups engaging in dialogue. The common threagd®t the dialogue groups is their
affirmation of the basic humanity of Jews and Ralems as well as the mutual
acceptance that both communities have sufferedetndous spiritual, material, and
physical losses. Jews and Palestinians both shéfiexing by virtue of dispersal and
exile from their homelands and as a consequentteedbss of loved ones in violent
wars. These common memories tie the Jews andtidges together, enabling group
members to form a new and united cultural memohg Tousins Club and the Living
Room Dialogue Group base their respective dialagua common heritage reaching
back in time well before the modern conflict. lctfshe name “Cousins Club” is founded
on the historical commonality of a shared Semiéidtage and of religious ties to the
patriarch Abraham.

This study emphasizes the historiographical andvatetiogical implications of
memory, myth, objectivity, and truth. Memory andtbry are intertwined concepts
frequently allowing the emergence of conflictingnaéives of particular episodes on the
historical timeline. Regarding Palestine, the ¢joasof conflicting historical narratives
are infuriating some and invigorating others aais begin to re-tell the story of Israel
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and Palestine from perspectives other than thelyatzepted Zionist viewpoint. Rather
than focus on the differences between the histon@aatives of the Jews and Arabs,
group members look for issues that unite peoplarat@onstructive changes, thus
reducing the divisiveness of ethnic and religiarsstons. These groups have a goal of
reducing the disparity between the differing histarnarratives of the Jews and
Palestinians and minimizing stereotypes of onelardhrough face-to-face dialogue that
promote accommodation rather than confrontation.

History is the record of the human experience.difi@al primary sources
including documents, letters, treaties between gowents and correspondence between
nations, all provide excellent understanding ofd¢aasal relationship between historical
events. Thus, a document such as the Balfour Caimarhas tremendous explanatory
value in determining the origin of the Arab-Israsnflict. However, personal
testimonials of history facilitate a greater deptlunderstanding; and oral history is an
excellent method for gaining insight of the expeces of marginalized and under-
represented people. There are some that woulcerdfatvalidity of oral testimony in the
conveyance of real or true history; however, ormukhkeep in mind that much of our
knowledge of past times is based upon oral traditiOral testimonies offer the raw
material for a more complete historical narratiae ghe oral histories recorded for this
study remind us of the humanness of our experiences

Chapter One is an overview of the history of thradi-Palestinian conflict from
both the Zionist perspective and the Palestiniasgeetive illustrating the attachment of
each to Palestine. This chapter provides the remitle an historical framework to
understand the transcribed oral histories of thes Jesraelis, and Palestinians who
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participated in the study. Chapter Two draws orttieeries of the social sciences and
social historians in the discussion of collectivemory and the formation of collective
identity and the impact of such on historical newea These social theories are used to
explain the formation of collective identities atheir culmination into nationalistic
movements—the primary cause of conflict in Palestim a postmodern world that
guestions absolute truth, social theories have bagloyed by historians to focus on the
narrative of underrepresented peoples encouragmgaaler understanding of history.
Also incorporated into the chapter is a historipiiaal review that demonstrates the
complicated issue of truth for historians and thpact of revisionist histories of Israel as
the narratives of Palestinians are validated aod@ed by scholars further indicative of
the dynamic nature of historical discourse. Thevaies of grass-roots dialogue groups
suggest a wider recognition of the Palestinian B&pee that is mirrored in the new
historiography that questions our understandinigraeli history.

Memory has played a significant role in shapingrtteny historical narratives of
the Arab-lsraeli conflict. Well aware that histmai narrative can be molded by
memories, the Cousins Club of Orange County andekésh-Palestinian Living Room
Dialogue Group of San Mateo County actively seelaring two divergent histories of
Palestinians and Jews into closer harmony in dalaffect peaceful coexistence.

Over the course of several years (1997-2001),d-taporded interviews with
Palestinian born Christian and Muslim Arabs, Isreetn Jews, along with other
interested parties belonging to one of the twoadjaé groups included in this study.
Part Two includes the edited transcriptions ofititerviews conducted for this study that
are divided thematically into chapters Three thtokgght and follow the usual
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progression of thought and interaction experienoatialogue meetings. These chapters
also parallel the issues of memory, identity—barspnal and collective—history, and our
understanding of truth in historical narrative dissed in Part One. The oral history
chapters focus on reconciliation and accommodatwa significant goals of the
dialogue groups. The reconciliation experiencethefpeople participating in the
encounter groups mirror the validation of the Rateen perspective found in the new
historiography as well as demonstrating the groapity to create a collective identity.

Chapter Nine, the study’s conclusion, reevaludtesbnnection between
memory, historical narrative, and collective idgnby reflecting upon the possibility of
peace in Palestine and how effective or realiicefforts of the dialogue groups are for
expanding their vision of peace via the new shaiéctive memory they have created
among themselves.

Today, Israel is a politically recognized natiomlanis both the inhabitant
Palestinian Arab population and the Diaspora Palast Arabs that continue to seek the
same political recognition and the autonomy of Bonastate as so eloquently asserted by
Ben-Gurion in this introduction’s epigraph. Thiady’s major goal is to add dimension
to the Arab-Israeli conflict and the efforts forgoe through the oral testimony of those
who have experienced the trauma of the conflictvmork toward cooperation between

what have become traditional intractable enemies
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CHAPTER ONE

This Land is Your Land, This Land is My Land:
Historical Identification of Arabs and Jews witlethand of Palestine and its
Manifestation into Nationalism

How did he give it to you? Do you have a piece of papeedi@od?
Nabil Dajani

PALESTINE

HESAND'S
Tur YEARS

TRNZIGER . |

The Jews and the Palestinian Arabs both claimathé bf Palestine as their own
and both communities have validity to this claimbefonging and ownership due to their
lengthy historical ties to Palestine. Becausde$é attachments to the land of Palestine,
or Zion, or Israel, both the Palestinians and thesJcreated a collective memory based
on family heritages that honor the spiritual, sh@ad cultural customs that incorporated
identification with the land of Palestine. Thidleotive identity intensified during the
late nineteenth and twentieth century as both grafipeople sought political
sovereignty in Palestine via competing nationalisfdalestine has been in the collective

memory of the Jews for close to three thousandsy&aa they have incorporated into



their daily prayers the desire and longing to metorthe biblical homelant.Likewise,
Palestinian Arabs have established and maintaieertliges-old communities in
Palestine. This chapter is intended to aid thdeea understanding of the strong
historical attachments of Jews and Palestiniatisedand of Palestine.

The Jewish Situation

On that day the Lord made a Covenant with Abraham, sayiegyour
descendants | give this land, from the river of Egypteagtieat river, the river
Euphrates.”

Genesis 15:18

On the ninth of Av in 70 CE, Titus destroyed thenpée, thus concluding the
Roman-Jewish War. Although the Jews held on torabau of outlying fortresses for
several years, the last remaining outpost, Madatan 74 CE, with its inhabitants
committing ritual suicide to avoid capture. Thevdevere now dispersed. But Judaism
was not dependent upon Jerusalem and the Templéhrmads that held the Jews
together were faith in the covenant with Abrahame, Torah, and traditioh.

The Enlightenment brought about the emancipatiadh@flews in many Western
European countries, thereby affording Jews an dappity to assimilate into their
communities. Jews progressed in position and skasgling and became nationals of
their home country. Judaism became a religioudtilyeseparate from national identity.
However, anti-Semitism did not disappear and sedmeéttrease with greater Jewish
assimilation into mainstream European culture. igation continued to garner support
among some leaders of the Jewish community, ththuglimore secularized and political

Jews argued for a separate Jewish homéland

! Biblical passages speaking of a longing for Zion andsaéem include Psalms 137:5-6, and Isaiah 62:1.
2 Robert M. SeltzerJewish People, Jewish Thoughtew York: Macmillan Publishing, 1980), 189-90.
% Bernard LewisThe Shaping of the Modern Middle Eé@sew York: Oxford University Press, 1994), 91.
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Three factors—the Russian Pogroms, the new sdeeatifi-Semitism in Germany
based on racial superiority, and the Dreyfus AHfaamtributed to the immigration of
Jews from their various host countries to Palestiimethe subsequent identification of
Jews as a separate nation during the late ninéteedtearly twentieth centuriés.

In Russia, Jews were forced to live in the PalthefSettlement and were
subjected to attacks and massacres instigatedusrigoent officials. In response to the
Russian Pogroms Jews sought escape from Eastespdcand migrated to Palestine and
the United StateSAnti-Semitism in the form of pogroms was the prigneause of
Russian immigration to Palestine and Jews beg#ictde in during the late nineteenth
century, and by 1882 there was a larger influx fiéastern Europe. By 1879 the German
Anti-Semitic League was established in Germanycaaiieéd for discriminatory laws
against Jews. These types of anti-Semitic grorgibdr then anti-Jewish) based their
ideas on a foundation of racial law and claimed thixing of racial groups was
corrupting. It was stated that the Jews werediffarent race, the Semitic race. The
Dreyfus Affair proved pivotal in the developmentJafwish Nationalism.

France, the first European country to eliminateslamat applied specifically to

Jews, saw the return of anti-Semitism in the Dre&ffair. Alfred Dreyfus was a well

* The population of Palestine in 1880 is estimated at 4003@bs and 24,000 Jews. The fifdiya
(1880s) brought an additional 24,000 Jews to Palestereasing the total population of Jews to 47,000
and resulted in the establishment of twenty agriculturdesetnts. The secorfliya (1904-1914) saw an
increase of roughly 38,000 Jews bringing the total Jepagiulation to 85,000. At the outbreak of World
War |, 60,000 of the 85,000 Jews were from the Aliyasvaaad “jewishness” as cultural rather than
religious. Frequently these Jews were Marxists and athisisteemaining 25,000 Arab Jews viewd
Judaism as a religion and identified culturally with thal#s. Conflict between the European and Arab
Jews was not uncommon. By 1928, the total populatiodewt swelled to 150,000 and the Arab
population grew to 590,000. Statistics on the populaifdPalestine during the period from1880 to 1928
were drawn from the works of Robert M. Seltzer, Walter leaguMartin Gilbert, Howard Sacher, the
Central Bureau of Statistics, Israel.

® The Russian Pogroms were state sponsored persecutitewsof
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assimilated French Jew serving as an officer irFtiemch military. In 1894 he was
falsely accused and convicted of treason. In 18890f the French officers confessed
his culpability and then in 1906 Dreyfus was retréand his conviction overturnéd.

The Dreyfus Affair had a dramatic effect on TheoHerzl, a Viennese journalist
covering the trial, who subsequently became thadeu of political Zionism. Regardless
of the level of assimilation Jews assumed theyyagpthe Dreyfus Affair led Herzl to
believe that complete assimilation was impossithle;Jews would always suffer
persecution. It was clear to Herzl that the Jewsldvaever achieve equality and
assimilate completely in host countries, thus #gitog his view that there was a need for
a Jewish homeland-a sanctuary for Jews that wawdtle the Jewish people to achieve
normalcy in their lives. Herzl's view was articuddtin the pamphldder Judenstatt
(1896). Therein he examined the “Jewish questionl’ @ncluded that it was “neither a
social nor a religious one . . . It [was] a naticmpaestion . . . we are a people— one
people,” and the cause of anti-Semitic tensioneab@cause Jews were a nation of people
living in someone else’s countfyhe only solution would be a homeland for the Jews
Herzl believed, further outlining a plan for estahing such a homelaridn 1897 Herzl
organized the First Zionist Congress that met isdBaSwitzerland. The results were the
establishment of the World Zionist Organization (®)Zzand the Basel Declaration that

defined the objective of Zionism as the creatiar the Jewish people a home in

® Jan J. Bickerton and Carla L. KlausnérConcise History of the Arab-Israeli Confliglew Jersey:
Prentice Hall Inc., 1991), 24.
" Theodor Herzl, “Der Judenstatt”, in Bickerton, 33.
8 Ibid.
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Palestine secured by public law.Clearly, the Zionists were now organizing a moder
nationalistic movement seeking political sovereygnt

The first goal was the promotion of settlement &eBtine. This was
accomplished through the WZO and the Jewish Agemay prganizations whose
activities were later authorized in article fourtleé Palestine Mandate, a document
ratified by the League of Nations as a part ofbald War | settlementThe document
recognized the need for a central Jewish entitl witich the British government could
negotiate the administration of the mandat&he WzZO became this “Jewish Agency”
and operated as a quasi-government during the rteapdaod. David Ben-Gurion was
the head of the agency whose primary goal wasitg Jews to Palestine. The Zionist
phrase of “A land without people for a people witha land” became associated with
Herzl's political Zionism. The goal was to popul&alestine with Jewish communities as
quickly as possible.

By 1914 two organized waves of immigration to Pteshad occurred. The
Jewish population swelled to 85,000, of which 60,0@&re European immigrants. The
other 25,000 Jews were of Arab descent and didectssarily agree with the Zionist
goals. The ever-growing population of Europeanryemhom had particular designs for
the land of Palestine understandably threatene@aAg00 strong (non-Jewish) Arab
population.

Prior to the Zionist movement, Palestinian Arabg Balestinian Jews had not

had many conflicts with each other. However, peoid arose between Jews and Arabs

°“The Basel Declaration”, in Bickerton, 34.
™palestine Mandate”, in Bernard Reich, e&tab-Israeli Conflict and Conciliation: A Documentary
History (Westport, CN: Praeger Publishers, 1995), 35.
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when the foreign Jews migrating from various paft&urope and America became
intent on restoring the biblical Jewish Natié®had Ha-am, a Russian intellectual who
did not support Herzl's goals, negated the ideRaléstine as a land without people for a
people without a land. He instead asserted tieaid¢fwish problem could be remedied
only by a cultural and spiritual revival and notdoy immediate and rapid population of
Palestine driven by the political motive of estahihng a stat&. Ha-am also recognized
the Arab presence in Palestine in 1891 when he said
We abroad have a way of thinking that Palestinayad almost all

desert, uncultivated wilderness, and that anyone wishes to buy land

there can do so to his heart’'s content. But thabtsin fact the case. It is

difficult to find any uncultivated land anywhere the country . . . The

Arabs, especially the townsmen, see through theitses in their country,

and our aims . . . But if the time should ever comteen our people have

so far developed their life in Palestine that thdigenous population

should feel more or less cramped, then they willreadily make way for

us®
Ha-am prophetically recognized the impending pnoblbeetween the Zionists and the
Palestinian Arabs. Palestine was not a land witpeaple. The Zionist perspective of
Vladimir Jabotinsky, the founder of the Union ofi&onist Zionists, represents a stark
contrast to Ahad Ha-am’s desire for a Jewish caltand spiritual revival in 1925.
Jabotinsky’s minority group rejected partition @i&stine and advocated the
establishment of a sovereign Jewish State. Jathotipelieved that the claim of the Jews

eclipsed the claim of the Arabs to Palestine, @aflgconsidering the number of

established Arab states in the Middle East.

1 Albert Hourani A History of the Arab Peoplé€ambridge, MA: Harvard University Press, 1991), 228.
2 Ahad Ha-am, “The Jewish State and the Jewish Problem, thuAHertzberg, edlhe Zionistldea
(Philadelphia: The Jewish Publication Society, 1997);267

3 Ahad Ha-am, quoted in Hans Kohvationalism and Imperialism in the Hither E¢btew York: 1932),
291-292.
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Unfortunately, both peoples believe that the lahBadestine is exclusively theirs
and is indivisible. Palestine is the land of thé&iRechs and Islam’s claim to the land
includes not only a reverence for the Biblical fea#) but also the conviction that
Jerusalem is the place where Muhammad ascendezht@ih from the Temple Mount and
met with God:* The Dome of the Rock, built on the site of Muhardmascent to
heaven, is Islam’s third holiest site. For cemsyimany Palestinian and Syrian Arabs
claimed this land as their homeland. For Jewsd®#ak is the biblical homeland.
Palestinians and Jews associate their heritagetmattand of Palestine/lsrael, which holds
special historical significance for them both.

During the period of the British Mandate, consisteith the spirit of the Balfour
declaration, Jewish immigration to Palestine slgadcreased. Between 1919 and 1920,
ten thousand Russian Jews came to Palestine lesssettn a speech on March 28, 1921,
Winston Churchill expressed to the Palestinian Ardde moral right of Jews who had
been “scattered all over the world” to have a matidivome “where some of them may be
reunited.” Churchill argued for Palestine as thstland logical location since the Jews
had been “intimately and profoundly associatedhwfitat land “for more than three
thousand years.” Not only would it be good for flesvs but also “good for the world, and
good for the British Empire . . . [and] it will lgood for the Arabs who dwell in Palestine .
.. they shall not be sufferers or supplanted endbuntry in which they dwell or denied

their share in all that makes for its progress pnodperity.™°

“ Holy Koran, 17:1.
15 Martin Gilbert,Atlas of the Arab-Israeli ConfligfNew York: Oxford University Press, 1993), 10.
18 Sir Winston Churchill, 28 March 192fjuoted in Gilbert, 11.
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The increased immigration authorized by the Briiskl the subsequent Arab fear
of a Jewish majority resulted in skirmishes andsramgainst the British authorities and the
Jewish settlements. In March and April of 192gheiJewish settlements were attacked
and four settlements were abandoned. After Arttles on five Jewish villages and
Jerusalem in 1921 the Yishuv organized the Hagamatilitia organization recognized as
legitimate by the British government after the Arabellion of 1936 in which eighty Jews
were killed. The Jewish population had reachedQ@ one third of the total Arab
population’ In response to the constant violent conflict eating, the British
government issued a seriesV@hite Papergontrolling Jewish immigration into the
mandate territory.

The Arab Situation

Abraham and Ishmael built the House and dedicated ilngalAccept this
from us, Lord. You are the One that hears all and lenallv Lord, make us submissive
to You; make of our descendants a nation that will sutomfou.

Holy Koran, 2:127

Islam emerged in the seventh century from Meccaudhwestern Arabian
Peninsula town important as a trading post anti@otation of the Ka’bah, a sacred
shrine that housed the idols and symbols of thwargods worshipped by the Bedouin
tribes inhabiting the region. Muhammad was borouas70 CE to the Quraysh tribe in
Mecca entrusted with the care of the Ka’'bah. Adétgoeriencing visions, Muhammad
believed that he was God’s prophet. He preachedthlere is only one God and

proclaimed the new faith of Islam. During hisfifee he united most of the people of

YGilbert, 10-21.



Arabia, and Islam became an established religeplacing the old tribal loyalties with a
new allegiance among all Muslims.

Muslims recognize Judaic-Christian history as ammem heritage, with Arabs
tracing their lineage to Abraham’s son, IshmaelHagar® The inscription appearing on
the Dome of the Rock—"The Mighty, the wise, decldrat God and His angels bless the
Prophet, and call upon Christians to recognizeslaswan apostle of God, His word and
spirit, but not His son"—illustrates Muslim recogan of a common ancestry. Because
both Judaism and Christianity accept the coven@oal with Abraham, Islam
recognizes both as true faiths. Muslims believéndtumad to be the seal of God'’s
prophets to whom the final and perfect revelatiese made, thus completing the
teachings of Jewish and Christian prophets inclydibhraham, Moses, and Jesus.

Upon Muhammad’s death, his followers conqueredahd that today includes
the countries of Egypt, Iran, Iraq, Israel, Jordaghanon, Syria, the Maghrib, and Spain.
Most of the conquered people accepted the Arabguage and the Islamic religion.

The Umayyad Dynasty (661-750) transferred the ipalicenter to Damascus from
Medina; and the Abbasid Dynasty overthrew the Uradgyin 750, and then moved the
capital to Baghdad. Islamic culture flourishedfasnew dynasty promoted commerce,
industry, and science. The empire encompassed sthnic groups, but emphasis was
placed upon the community of believers rather #ténic nationality creating common
religious culture expressed in Arabic, the languaigthe Holy Book, thus uniting the

Islamic world.

18 Genesis 12:21, New Revised Standard Version.
9 ewis, Shaping 26.
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Invasions of Mongols from central Asia charactetiiee twelfth century, and the
five-century-old Abbasid Empire ended in 1258 witie destruction of Baghdad. The
Ottomans conquered most of the Arab Empire in 8@0%, ultimately defeating the
Christians and capturing the city of Constantinopl@453. The Ottoman Empire lasted
for about 500 years, from the fifteenth centuryiluafter World War | when the empire
collapsed and the secular state of Turkey emerged.

The Middle Eastern world continued to be ruled iedent Muslim empires that
unified ethnically varied peoples under the secumbrella of Islam. During this period
the Ottoman subjects lived under a Muslim law firatvided for a degree of religious
diversity based on Islamic scripture that cleatitess, “There shall be no compulsion in
the matter of faith” and protected those believetfie covenant with Abraham, the Jews
and Christian$’ Although there was no equality between Muslims Badple of the
Book these protected infidels were designatedhasimiand were both exempted from
military service and subjected to a special taledahelizya With this in mind, it can
be said that that the Jews fared well compareleio treatment in European Christian
states. At times, Jews rose to positions of p@mertheir scholarly achievements
blossomed in Ottoman couftsAs with any large empire, not all subjects weeaped
with their master, and the earliest stirrings oé&nationalism surfaced from the

Christian Arabs against their Turkish Muslim leadabout the turn of the nineteenth

2 Holy Koran, 2:257. Islam not only recognizes but aéseres the two other Abrahamic faiths—Judaism
and Christianity, calling believers of those faiths “Peaplthe Book.”

2L Examples of successful Jews under Islamic rule would iecliong others, Samuel ibn Nagrela of
Granada, who rose to the position of Vizier and enj@ysdccessful military carrer leading several armies;
Hasdai ibn Shaprut, appointed to the position of cpluysician, administrator, diplomat, and the official
head of the Jewish community; Moses Maimonides, appoioted ghysician to a muslin ruler of Egypt,
also appointed Vizier by Saladin. For other examples auision of the thriving Jewish culture under
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century. It began as a movement against alien mktion of Arab lands, first by the
Ottoman Empire, then by the Western powers of Brigmd France, and finally against
the Jewish State of Israel, which occupies thehdtlly disputed land of Palestiffe.

The Ottoman Empire began its decline well befoeelidginning of World War I.
A group of young Turkish officers sought to arnésidisintegration through westernized
reforms, beginning with the Hatt-l Humayun Edicti®&56. In 1876, however, the Sultan
reversed the modernizing reforms, and exiled thengolurks. In 1908, the Young
Turks succeeded in overthrowing the Sultan in tbeng Turk Revolution aimed at the
“restoration of the constitution and parliamefitThe Turkish nationalists, intent on
preserving the Ottoman Empire, embarked on a pnogfarl urkification that included
the replacement of the Arabic language with TurkiSimce nationalism is frequently
based upon a common language, and Arabic had hedartguage of the Islamic world
for centuries, this action aroused Arab animogityabs began to identify with their
common history, culture, and language rather thiéim tiveir shared religious identity
with the Turkish Ottomans.

Early Arab nationalists focused on the ethnic dédfees between the Arabs and
the Turks and resented Turkish control over ethiyidaab lands. A call went out to
Arabs to address the differences between the ThakAaab.

Arise, O ye Arabs! Unsheathe the sword from theblsaed, ye

sons of Qahtan! Do not allow an oppressive tyrand \Wwas only disdain
for you to remain in your country: cleanse our doyrfrom those who

Islam please see: Bernard Lewitie Jews of IslarfPrinceton, New Jersey: University Press, 1984), 87,
102; and Seltzer, 345.

22 C. Shafer BoydNationalism and Internationalism: Belonging in therhian Experience, (Melbourne,
FL: Kreiger Pub., 1982), 88.

2 Muhammad Y. Muslih, Th@rigins of Palestinian NationalisifiNew York: Columbia University Press,
1988), 54.
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show their enmity to you, to your race and to ylamguage. O ye Arabs!
Be united, in the Syrian and Iraqgi provinces, wile members of your
race and fatherland. Let the Muslims, the Christiaand the Jews be as
one in working for the interest of the nation afidhe country

Arab communities were shifting from the idea o&isic solidarity, represented
by the Ottomans, toward the notion of independaabAiationalism. The goal was an
independent ethnically Arab state. Negib Azounyifer expressed the desire for ethnic
purity in Arab lands. In Azoury’s documemtrogram of the League of the Arab
Fatherland he argued that Egypt and the Arab Empire coutdraunified under the
same monarchy because the Egyptians are of theaffBerber race and not of the Arab
race”

Turkish nationalism led to the breakdown of thansic Caliphate system. The
Young Turk Revolution provoked the Arab nationalsaspire to an independent Arab
state and the nationalist movement sought to freé\tabs and their lands from foreign
domination. During World War I, a distinctive Aradind later Palestinian, national
movement emerged.

Imperialism and Nationalism

It is manifestly right that the Jews, who are scatteredadr the world, should
have a national centre and a National Home where sonteeof thay be reunited . . ..
We think it will be good for the world, good for the Jamd good for the British Empire.
... But we also think it will be good for the Araldisondwell in Palestine.

Winston Churchill, 28 March 1921.

The geographic position of the Middle East has ghbuliverse cultures and
religions into contact and conflict over many ceigs. Although the relationship
between Jew and Muslim plays a significant roléhmhistory of Palestine, today’s

conflict is only a century old and is directly reld to the collapse of the Ottoman Empire

24«“Announcment to the Arabs, Sons of Qahtan,” in Bicker&dn,
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and the protection of Western interests in the Midghast. The intrusion of the Western
nations of France and Britain contributed signffidato this region’s political instability.

Nationalist movements were on the rise at the ¢fithe century and maintaining
control of these strategic territories was a ptydior France and Britain. The De Bunsen
Report of 1915 impelled the British to seize Ottantaritory, including Palestine and
Mesopotamia, to secure their interests in Indiag,lan especially strategic location for
the British, would allow access to the Persian @iafthe Basra-Kuwait port and
Palestine, likewise, would allow access to the Medanean. Control of Iraq was a
necessity for the British. During World War | thesire for Arab autonomy from the
Ottomans was encouraged and used by the Britialtsaheme to weaken the German-
aligned Ottoman Empire. At this point negotiatitae$ween the British and the
Hashimite family of Mecca began. The Hussein-McMaklmrrespondence of 1915-16
was a series of letters written between Sharif Biasand Sir Henry McMahon, the
British High Commissioner of Egypt. The Britislenl to secure Arab help in the form of
a revolt against the Turks in exchange for a freghfstate. These letters constituted an
informal agreement regarding the territorial bouretafor an independent Arab state.
Sharif Hussein’s sons, Abdulah and Feisal, hedaedevolt under the leadership of T. E.
Lawrence (Lawrence of Arabia).

The first letter outlined specific borders for theb state; however, McMahon’s
letter of 30 August 1915 brushed aside Husseimigdeal requests, including Palestine.
The boundary issue fills the majority of the follogy letters. However, Hussein’s

statement in the 5 November 1915 message cleatigates a change toward Arab

% Negib Azoury, “Program of the League of the Arab Fatheltlain Bickerton, 31.
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nationalism from Islamic unity. He notes that, ‘the two vilayets of Aleppo and Beirut
and their seacoasts are purely Arab vilayets, laktis no difference between a Moslem
and a Christian Arab: they are both descendants®forefather? The new
arrangements linked the two Arab villages on th&daf the people’s common Arabic
descendants in spite of their separate religioestities.

While the British promised Hussein that they woodd accept a peace denying
the autonomy of the Arab people from German andighrdomination, they also made
promises to the Zionists regarding the territoryPafestine. The Balfour Declaration of
November 1917 affirmed that the British governnfenbred the formation of a Jewish
homeland in PalestirféThe British likewise conducted wartime negotiatiovith the
French, addressing the division of the Ottoman Eenljginds in a manner that preserved
French and British interests in the region. ThkeSyPicot Agreement of May 1916
agreed to divide the eastern Mediterranean lantisedfevant into zones under direct or
indirect influence of the British and French. Thygeeement proposed the establishment of
an Arab state to be protected by Western poweaosigjtr involvement in foreign policy
and defense issue8 At the time of the Paris Peace Conference of 18d8concluded
World War 1, the Arabs remained confused aboutigripolicy.

The Arabs viewed their support of the British wHoe against the Turks as an
exchange for British support of Arab autonomy. Hnench held the notion that the
British had planned for France to retain powehim tevant. According to the Zionists,

the British agreed to the formation of a Jewishesita Palestine. Apparently, the British

#«Hyssein-McMahon Correspondence,” in Reich, 20-3
?"“The Balfour Declaration”, in Reich, 28-9.
2«gykes-Picot Agreements,” in Reich, 26-8.
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made conflicting wartime promises to the Arabshie Hussein-McMahon
Correspondence, to the French in the Sykes-Picttekgent, and to the Zionists in the
Balfour Declaration. Clearly, contradictions egstetween Britain’s agreements with
the Arabs, the French, and the Zionists as Breaigaged in political maneuvering to
protect her overseas interests.

After the collapse of the Ottoman Empire, the Ingdgyowers moved into the
power vacuum left by the Turks and this situaticgated uncertainty among the
concerned parties regarding the future of the redgibie League of Nations partitioned
the territories of the Levant between the Britiskd &rench. The French retained
Lebanon and the Holy Land became a British Mandatd;due in part to conflicting
wartime promises made to both the Zionists anditlads, the current problem of two
conflicting nationalisms vying for the same bitdaft was born.

As discussions of the Middle East continued dutiregyearlong Paris Peace
Conference, President Woodrow Wilson of the Unitaites appointed a commission to
determine the attitudes of the Syrian and PalestiArabs toward a League of Nations
authorized mandate over the conquered territohye King-Crane Commission,
dispatched in June of 1919, determined that thenitgjof the Arabs favored an
independent state over the French and British mamutaposal. The Arabs expressed
hostility toward British support of the Zionist mawent, which advocated the
establishment of a sovereign Jewish state in Padesthe Arabs considered the

aggressive Zionist colonization of Palestine adreown to the spirit of the Balfour
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Declaration that supported a homeland for the Jawisdid not advocate a Jewish state in
Palesting?

The San Remo Conference of April 1920 finalizedah@ngements for the
former Ottoman territories and approved the finahfework of a peace treaty with
Turkey eventually signed in August at Sevres. Treaty of Sevres abolished the
Ottoman Empire and preserved British and Frenarests in the Levant by a division of
territories closely following the Sykes-Picot Agneent. It contained provisions for
mandates governed by France and Britain undemubersgision of the League of Nations
until such time as the territories became eligiblendependence. France obtained
authority over Syria and Lebanon based on hertasiaterest in the Christian
population in these territories. Britain achieveatrol of Irag and Palestine.

During the conference, Emir Feisal had relayed ssage to the British
pronouncing that, “any decision incompatible witraA aspirations concerning Syria,
Palestine, or Mesopotamia taken without Feisaks@nce will not be acknowledged by
Arabs and will cause great difficulties in the figli** Excluded from representation at
the various peace conferences that ended World e Arabs found themselves
powerless to prevent the European powers from tafedg exchanging domination by
the Ottomans for that of Britain and France. Thins,goal of an independent Arab state

remained unrealized.

29“Recommendations of the King-Crane Commission, 28 Aut@®9,” in Laqueur and Rubitsrael-

Arab Reader28-9. “A national home for the Jewish people is not eajait to making Palestine into a
Jewish State: nor can the erection of such a Jewish State bepéishethwithout the gravest trespass upon
the civil and religious rights of the existing non-d@wcommunities in Palestine. The fact came out
repeatedly in the Commission’s conference with Jewish reptatives, that the Zionists looked forward to
a practically complete dispossession of the present non-Jelvahitants of Palestine, by various forms of
purchase.”

17



As the Arabs struggled with British and Frenchuefice in their lands, Arab
national aspirations intensified. The British supmd the Zionist movement became
problematic for the Arabs, and hostilities betwéeabs and Jews increased along with
resentment toward the Imperial powers. The fateadéstine became a pivotal issue in
Arab nationalism.

In an effort to assuage Arab feelings of betraBatain attempted to appease
Sharif Hussein’s sons, who had organized and egddbe 1916 Arab uprising against
the Turks. The European powers established arpib@undaries and designated Feisal
and Abdullah as “Kings” of the newly created temiés of Iraq and Transjordan.
Despite the establishment of a constitutional mcmain Iraq, provisions guaranteed
Britain’s effective controt!

Once in place, the British Mandate of Palestinedtgpncreased the animosity of
the Arabs toward the Zionists. Frequent violentflicts and rioting surfaced. In
response to this Arab violence against Jewishgaka Britain released the Churchill
White Paper of July 1922. This document reaffirrBediain’s commitment to the
Balfour Declaration but acknowledged that increadmalish immigration provoked the
Arab attacks and Jewish counter-attacks. The WRafger put restrictions on the
continued immigration of Jews into Palestih@rab violence increased every time
Jewish immigration into the Holy Land surged. Aisgiof White Papers ensued as a
result of the escalating conflict. The Peel Whigp&, 22 June 1937, described the

problem as:

30«Col. Meinertzhagen relaying a message from Amir Feisal, F8b,1®oreen Ingrams, edPalestine
Papers 1917-1922: Seeds of Conflittew York: George Braziller, Inc., 1973), 88.
3 Marshall G. S. HodgsefThe Venture of Islanvol. 3 (Chicago: University Press, 1974), 279.
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an irrepressible conflict between two national camities within

the narrow bounds of one small country. The Ammm@unity is

predominately Asiatic in character, the Jewish camity predominately

European. Their cultural and social life, their way thought and

conduct, are as incompatible as their nationaraspns?®®

The Peel commission recommended partitioning Ratesito a Jewish State and
an Arab state, leaving an international zone uad@rtain Mandate from the coastal city
of Jaffa to Jerusalem. This arrangement wouldreetthie Holy sites of Christianity,
Judaism, and Islam for all. The Arabs flatly refdisey partition plan, claiming Palestine
to be historically Arab and indivisible. In the dinwWhite Paper of 1939, Britain sought to
grant independence within ten years to a Palestst@ate that would ally itself with Great
Britain. The Jews and the Palestinian Arabs, sar@a the security of each community’s
interests, would share governmental responsilititythe new state. Further, Jewish
immigration was limited to 75,000 over the nexefiears and land sales to Jews were
restricted. These restrictions did not slow tleagy, purposeful, and methodical march
toward the achievement of the Zionist goal, esplgcia the Holocaust unfolded in
Europe.

As early as 1939, Nazi Germany began the planthésystematic massacres of
Jews in German territories. Once again, escapeedrthe best method for survival and
Jewish immigration increased into Palestine. ThedB limits on Jewish immigration
led to skirmishes between the Jewish communitythedritish authorities. The Jewish

community felt compelled to organize and mobilipeuaderground militia to protect

Zionist interests; this organization became knoas theHagannah

32«The Chruchill White Paper, 1 July 1922” in Reich,-®1
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The Palestinian Situation

If the Jews want a Jewish State—and | don't like the itlaayotheocracy being
officially a State—but if that's what they want, Goekklthem. Take it. | have no
problem with that. But also, the Palestinians neatbte. They need an identity.

Sami Odeh

In late 1947 and early 1948, as Britain prepareehihits Mandate of Palestine,
tensions between Arabs and Jews increased. THewlhage of Deir Yassin became a
rallying point for Palestinian Arabs. In April 1948e Irgun, a paramilitary underground
organization established by Menachem Begin, atththke village killing two thirds
(about 240) of the villagers and raping many woraed girls. In some instances, bodies
were mutilated and tossed down a wehrabs interpreted the aggressive action against
Dier Yassin as part of a campaign of terrorismigaged by the Haganah and the Jewish
Agency to cause the flight of Palestinian Arabsutying Arab nations. Fleeing for
safety proved devastating for the villagers in@adilean Hills of Northern Israel, whose
only mode of support was farming, as their land s&iged and large Jewish farming
communities (the Kibbutz) were established on tteedf their Arab village$:

In May 1948, Israel was established and recogrigetthe United Nations.
Palestine for the Arabs ceased to exist. Over/A388 towns and villages were taken
over by Israel and one quarter of the buildinggestby the new Israel were formerly

Palestinian dwellings, shops, and busine&sase Israeli war of independence resulted

34The Peel White Paper, 22 June 1937,” in Reich, 45.

% Bickerton, 95-8

% Elias ChacourBlood Brothers: A Palestinian Struggles for Reconcitiatin the Middle EastGrand
Rapids, Michigan: Chosen Books, 1984). See also Nur Ma&atpulsion of the Palestinians: The
Concept of “Transfer” in Zionist Political Thought, 83-1948(Washington D.C.: Institute for Palestine
Studies1992).

% Bickerton, 105
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in 750,000 homeless PalestiniaiisMany fled to surrounding Middle Eastern countries
Some 210,000 were in Displaced Persons (DP) camparother 150,000 remained in
Israel®

Throughout the Middle Eastern countries a swellidg of Arab unity and
Islamic solidarity emerged in the form of politicaketoric. Although many Palestinians
maintained refugee status with the hope of retgrtontheir homes and maintaining their
unique Palestinian identity, many other Palestimefngees were refused citizenship in
Arab countries (with the exception of Jordan). aéter living in these countries and
producing the next generation, the Palestiniangesfs remained aliens and as such had
no real political rights and were subject to exmul$® When Palestinian Arabs
discovered they would not be accepted into othabAwountries, they organized their
own nationalist movement separate from the Middist&rn goals of Arab Unity.
Palestinians realized they had to liberate Palestiamselves. The other Middle Eastern
countries could not or would not help even understiong talk of Pan-Arabism.

The Palestinian Liberation Organization (PLO) weganized in May of 1964, a
product of the earlier Arab Summit Meeting in Caidhmad Shuqgayri was elected
chairman of the PLO and was succeeded by YasséatAnal968. A covenant was
drafted affirming the right of Palestinians to adstruggle in the liberation effort. The
Palestine National Covenaasserted that the creation of Israel was illegdbeael did

not gain the consent of the Palestinian peoplenaifiied Israel’s right to exist. Article

3" The United Nations Relief Works Agency (UNRAW) defineRadestinian as any Arab inhabitant of
Palestine under the British Mandate period (1922-1948}jteiddescendants. As of 30 June 2000, the
agency counts fifty-nine official refugee camps housing1,480 registered refugee Palestinians of
3,737,494 total registered Palestinian refugees. A manplete chart of refugee status can be found in
the appendix. Statistical information was drawn fronp:httww.un.org/unrwa/refugees/me.html.
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6 of the document defines who is and who is nadlag®inian— Jews who were living
permanently in Palestine until the beginning of Zlnenist invasions [1917] would be
considered Palestinians. Later in Article 20 tbeemant differentiates between Judaism
as a religion and Jews as a people with a natideatity, claiming the former to be
accurate and the latter a creation of Zionistsisggholitical control of a lan¢f.

According to the Palestinian National Covenant,J&es should be citizens of the states
in which they lived practicing their revealed réhg. The Palestinian interpretation of
Jewish identity differs significantly from the Iglaunderstanding of Jewish identity
expressed in the Israeli Declaration of Independéhat asserts that the Jews are a
national identity with a historical and spirituant to the land of Palestirfe.

Current Crisis

Nowhere in the world is there a country quite like thellahlsrael, where so
many weapons and so many holy places occupy such a sezall a
Shimon Peré$

Since the birth of Israel, four major wars haverbieight to preserve the
sovereignty gained in the 1948 war. The 1956 Sh@anpaign was tinted with cold war
colors as Egypt’s leader, Gamal Abdul Nasser, cotedliarms deals with the Soviet
Union. In an act of Arab unity as well as rebellegainst western influences he
nationalized the Suez Canal and blocked the GuNkaiba. Israel, in collusion with the
French and British, invaded the Sinai Peninsulacapdured almost the entire Sinai,
however it was returned to Egypt in March of 199he Six Day War in 1967 resulted

in a tremendous defeat for Nasser and Israel caghtinie West Bank, Gaza, Golan

* |bid, 99.

39 Lewis, Shaping92 and HaidarEthnicity, 98.

“0“palestinian National Covenant”, in Reich, 93.

“L“Declaration of the Establishment of the State of Israel, M#8”, in Reich, 76.
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Heights and the entire Sinai up to the canal. dialan nationalism increased
dramatically due to direct Israeli rule in thesptaaed areas. Between 1969 and 1970,
Egypt waged a war of attrition along the Suez Canak. The last major war was in
1973. Acting together, Egypt and Syria attackeddkr Although Israel eventually won
the conflict, it was a difficult accomplishment amabvided the Arabs with a
psychological victory. The 1973 war led to thelaecof power in Israel of the long-
ruling Labor party.

The Arab-Israeli conflict is understood by the WestWorld through the Zionist
and Christian perspectives and continues to pexdbir conflict based on Zionist views
due in part to a tremendous guilt the West fealstfe atrocities that occurred to the Jews
during World War II¥*  For the Palestinian Arabs the conflict is betwérabs and
foreign usurpers of their land.. After the 1978v(@aDavid Accords, Egypt was expelled
from the Arab League and in 1981 Anwar Sadat waasssnated. In late 1987 the
Intifada began. The Oslo Accords of 1993 resuiltddcreased terrorist activity by
HAMAS and the killing of Palestinian worshipershiebron by a Jew. Progress towards
the realization of goals in the Oslo agreementlieh stuttering along. In November of
1995 a Jewish religious fanatic angry over Isregficessions to Palestinians assassinated
Israel’s Prime Minister Yitzak Rabin, and in theD2Celections the Likud Party returned

to power with the election of Ariel Sharon.

“2 shimon Peresfhe New Middle EagNew York: Henry Holt and Co., 1993), 172.

*3 George AntoniusThe Arab Awakening, The story of the Arab National Movethebanon: Librairie
Du Liban, 1969), 387; John Snetsingemnyman, the Jewish Vote, and the Creation of Is(@&nford, CA:
Hoover Institute Press, 1974), xi; see also Eytan GilBoaerican Public Opinion toward Israel and the
Arab-Israeli Conflict(Massachusetts: Lexington Books, 1987).
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The splintering of ideologies of various politicald religious groups further
complicates the Arab-Israeli conflict. Within Istdleere are significant disagreements
between the ultra-orthodox, religious radicals, amatlerates. Among Palestinians,
Islamic fundamentalist groups have emerged waginghyawar against Israel as a
reaction to the PLO'’s lack of achievement of autopo What began as a political
conflict between two competing nationalisms hasnsified due to the stubborn refusal
of each side to recognize the rights and aspiratudrthe other. However, across Israel
and in Jewish and Palestinian communities arouaavibrld, small pockets of
peacemakers exist. Working towards reconciliatibpemple on the human level is the
goal of the Cousins Club of Orange County and tlkeag Room Dialogue Group of San

Mateo County, both in California.
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CHAPTER TWO

My History is Better Than Your History:
The Implications of Collective Memory and Revisiemi for Jewish and Palestinian
Identity

I did not know the dark side of the beginning of tléestf Israel, because all
that | heard was from the Jewish perspective and from Jeslistators.
Lenny Traubman

Erov) CRERTRES SVHELAT)

“* 1 THINK IS IN ReTALIATION FOR QUR RETALIATORY ReSPONSE To
THEIR LAST RETALIATION..

I}EEB“G ABrRaTa S PEMECRATSALATTE

What is history anyway and why do we care? | haWgend who laughs and says
“It's done; it’s history; get over it!” She saysis jokingly, but we really cannot get over
it. Our past, our history, is the framework on gfhwe hang our personal and cultural
identity. Alone, history is simply a series of at®occurring over time. However, when
interpretation of these events occurs, we get sungetery different from a mere record
of events. When memory and history are joinedttuagyehistory comes alive and takes
on a new and fluid dimension. Itis our memorpsst events with emotional meaning,
which give us our particular view of the world. \WMave view today is dependent upon
how we remember our past.

Obijectivity is elusive as we all carry our persoials and particular cultural

traditions with us wherever we go. Communitiesateehistorical myths and fables to
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serve a political purpose, to inspire patriotisrd &oyalty, as well as to justify a position
or action. In this sense, historical narrative sarve a didactic purpose as well as
memorialize great people and events, but can atdace the objectivity of historical
discourse. Unfortunately, a narrative based orectlte memory and historical myths
can promote ethnocentrism and xenophobia, thenebyueaging stereotyping and
influencing relationships with those “others.” Mgt memories, and perceptions blur
together in the quest for objectivity and truth wiadtempting to understand the Arab-
Israeli conflict.

We are now in a period of historical thought thabeaces many different
methods of historical interpretation demonstratgdhie proliferation of fields of
historical inquiry including social history, potal history, women’s history, and cultural
history. Any one of these methods of interpretatian take a single event and provide as
many interpretations as there are historians stgdyiat event. This can be likened to a
“History War,” where competing historical interpaibns are fighting to become the
accepted view of histor.

It is a time of crisis for historians who tradetlve realm of historical objectivity
and this situation is dramatically exemplified b tcurrent state of the historiography of
Israel. In regard to Israel, there is a widely ated Zionist interpretation of history.
However, evidence is emerging of a history thatmaaficts this traditional narrative of
Israel’'s founding and is threatening the foundatibisrael’s claim to a just and moral

existence.

* The term “History War” was borrowed from: Edward T Linethnd Tom Englehardt, edslistory
Wars: The Enola Gay and Other Battles for the Americarnt 6. Henry Holt and Co., 1996).
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Historiography

What are the motives that impel some Israeli historiaradign themselves with
Israel’'s enemies, twisting and distorting the evidence?
Hyam Maccob¥’

Israeli history has long been examined throughzomist and western Christian
eyes. Although continuous debate among Israeliishe and Arab scholars is a hallmark
of Israeli historiography, the 1980s and 1990s galkamatic increase in revisionist
histories inspired by newly available Israeli goveent archival material and primary
sources in Arabic. Currently, the heated battlevben the “old” historians and the
“new” historians continues regardless of a widerangeptance in academic and political
circles of the revisionist interpretations of Zisingoals and the establishment of the State
of Israel.

Several issues are fueling the revisionist hissori€irst, the passage of time
allows for a more distanced and balanced view stbhy. But the new historiography
owes its emergence to several other factors. , piostmodernist thought offers the
appearance of veracity to all interpretations etdrical discourse, thus allowing an
outlet for alternative viewpoints. This permittetther stories to be heard encouraging
new avenues of historical inquiry, for example Badestinian perspective and Zionist
self-reflection. Second, with the opening of avelsiand the availability of government
documents in Israel and in Arab countries, histewriaave been able to utilize traditional
methods of historical inquiry to support severalla alternative narratives of Zionism

and the establishment of Israel.

45 Hyam Maccoby, “Pernicious Revisionism Exposeditistream April, 1998.
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The years surrounding Israel’s fiftieth annivershaye seen the debate on Israeli
historiography continue with a renewed vigor amt@ounced line has developed
separating the “traditional™— read pro-Zionist—isans and the “New Historians™—
read anti-Zionist— historians. Through the use®# documentation and what
revisionists claim as a more objective mindset,‘tigav Historians” aim to shatter the
Zionist myth exposing a history in which Zioniste aiewed neither as socialistic,
liberal, democratic, or noble nor righteous withdGm their side. What is different
about this debate today is the number of schotireaating the new historiography and
the widening acceptance in academic circles ofttheries subscribed to by the new
historians. Since the beginning of the Zionist moeat, scholars have debated Zionism
and the methods employed by the Zionists to achiesie goals.

Israeli historiography has been dominated by palitireligious, and economic
interpretations of Zionism and the ensuing Araladdirconflict, while the cultural and
social interpretations have only expanded in regeats with the development of the
new historiography. A decidedly “us versus thentitade has developed between
historians as the new historians produce contr@aleérgvisionist” histories employing
methods of cultural and social analysis in theiexaminations of Zionist and Israeli

history that challenge orthodox interpretatiéhs.

6 Please see works by: Benny Morfiie Birth of the Palestinian Refugee Problem, 1947-1949
(Cambridge and New York: Cambridge University Press, 1984 Shlaim,Collusion across the Jordan:
Kind Abdullah, the Zionist Movement, and the PartitibfPalesting(New York: Columbia University
Press, 1988); Nur Masalhaxpulsion of the Palestinians: The Concept of “TransferZionist Political
Thought, 1882-1948Nashington D.C.: Institute for Palestine Studies, 1982hjamin Beit-Hallahmi
Original Sins: Reflections on the history of Zionism &srdel (New York: Olive Branch Press, 1993);
Keith Whitelam,The Invention of Ancient Israel, the Silencing of Palestitigstory (London: Routledge,
1996); Zeev Sternhelllhe Founding Myths of Israel: Nationalism, Socialismd ¢he Making of the
Jewish StatéPrinceton: Princeton University Press, 1998)
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Traditional Israeli historiography generally encaspes a political interpretation
of Israeli history and aims to validate the bibliaad historical connection of the Jews to
Palestine and asserts the right of Jews to retutimat homeland. This right to return to
the homeland is strengthened by the continuougpetisn the Jews have suffered in
every community in which they have lived. Furthereyahe indigenous population
lacked any cohesive national identity. Moreoviee, Zionists improved an empty and
arid land through western techniques of moderronadind thereby enhanced the lives of
all people living in the territory’

Terence Prittie’s work entitleldrael, Miracle in the Deserpublished in 1968
provides a perfect example of a traditional naveatif Israeli history® The author
begins the monograph by providing the date forelsitadependence in both the modern
and the ancient Jewish dating system in which 1§ 18 falls on the sixth day of lyar
in the year 5708. This is an example of the caiyrof the Jewish connection to
Palestine and lays the traditional foundation lfer tightful return of the Jews to the
biblical homeland during modern times.

In regard to the indigenous Arab population, Rrittescribes the flight of
Palestinians Arabs from their homes as “the dinpshot of the 1948 waf?Moreover,
the Palestinian population is characterized as waaking education, spirit,

camaraderie, and most significantly, lacking antyamal identity of their owr?® This

" Historians adhering to the traditional interpretationtsifeli history include Efriam Karsh, ltamar

Rabinovich, Shabtai Teveth, and Elie Kedourie among others.

;'2 Terence Prittielsrael, Miracle in the Desertevised ed. (New York: Frederick A. Praeger, Inc. 1968)
Prittie, 11.

*0 Ralph de Toledano, “History, Israel, and the Myth of @ecupied Territories™ also express this

argumenMidstream (Jan. 1998): 2-4. The author lists seven anti-Zianighs, positions held by

revisionist and Palestinian historians, and systematioafilites each myth with a pro-Israeli viewpoint.
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viewpoint has prompted Arab and some western schtdgoroduce works asserting the
existence of a Palestinian identity prior to thietfivaves of immigration into Palestine,
and thereby challenging the traditional Israeliwpeint.

The Zionists held the belief that the few indigenduabs would be absorbed into
the surrounding Arab nations leaving, the land dpeldewish colonization of Palestine.
Central to the traditional interpretation of Ziaresd Israeli history is the discrediting of
both Arab and Palestinian national identitf¥his development has produced a wide
counter-wave of scholarship (that has increasegiamtity in recent years) propounding
Palestinian identity and Palestinian rights to-selfermination?? Postmodernist
tendencies, stressing cultural pluralism and migaomghts, have certainly influenced
Israeli historiography and are frequently regardgdhostile to the classic concept of
Israel as the State of the Jewish people.

Debate is never absent from the historical studgiohism, Israel, and the
Palestinians. Before, during, and after the esthbient of the state of Israel, scholars
have quarreled over the historical facts surroupditonist motivations for and methods
employed in the establishment of the State of I1Sra#948. The climate of relativism
associated with the last several decades has besalgst for the re-examination of

Israeli history.

See also Efriam Karsh, “Myth in the Desert, or Not the Ghealb Revolt,”"Middle Eastern Studies 33,
no2. (April 1997): 267-312.

*l please see Joel Carmichael, “The ‘Palestinian People'—A Letttairkt Midstream, A Monthly Jewish
Review(Feb. 1991): 6-8; and David L. Hurwitz, “Middle EastwWspeak,'Midstream (Dec. 1997): 17-20.
%2 For discussion of Palestinian national identity see GeArgonius The Arab Awakening_ebanon:
Librarie Du Liban, 1969); Rashid Khalidbalestinian Identity: The Construction of Modern Natibna
ConsciousnesgNew York: Colombia University Press, 1997); and Muh@ad Muslih,The Origins of
Palestinian NationalisnfNew York: Colombia University Press, 1988).
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There are deep conflicts between the revisionigttige and the traditional view
of Zionist history. The latter, reinforcing citizéoyalty to the state, asserts that the
Zionists brought only good things to the land, saslsanitation, irrigation, higher wages
and a higher standard of livifigThe current revisionist view of history shattédrs t
traditional narrative in which the “concept of Jemga merciful, compassionate people”
is disassembled by explaining past events in ttyeefedframework of the experiences of
the indigenous Arab populatiéh.Indeed, Kalman Sultanik accuses the revisiomwits
blurring history “by deleting, denying or distomirevents.*

The conflict between traditionalist and revisionigerpretations of history is
highlighted through several book reviews of Efrédarsh’s scathing attack on revisionist
history, Fabricating Israeli History: The “New Historians:® In the first review,
“Pernicious Revisionism Exposed,” Hyam Maccoby apdk Karsh’s work for exposing
the superficiality of the theses of several promirisraeli revisionist historians by
accusing them of selective use of documentary ecieleand of misusing and misquoting
it to support a preconceived theSisExploring the intent of revisionist historians,
Maccoby asks, “What are the motives that impel stsreeli historians to align
themselves with Israel’s enemies, twisting andodiistg the evidence?” Maccoby’s
review appeared iNlidstream a periodical published by the Theodor Herzl Faiiuh,

an organization subscribing to the traditional 3#warrative of history.

3 Ralph de Toledano, “History, Israel, and the Myth of‘@ecupied Territories,”Midstream Jan. 1998,

2.

** John BodnarRemaking America: Public Memory, Commeroration, and Btigin in the Twentieth
Century(Princeton, N.J.: University Press, 1992), 15; anhdyGreenberg, “The Ethics of Jewish Power,”
in Beyond Occupatiqr24.

% Kalman Sultanik, “Fighting Historical WrongMidstream Jan. 1991, 12.

*6 Efraim Karsh.Fabricating Israeli History: The “New Historians”(London: Frank Cass, 1997).
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In the second review by prominent revisionistdrisin Benny Morris, Karsh’s
book is dismissed as poor workmanship. “What digtishes good from bad historians,”
says Morris, “ is the ability to sort out the (htéelt) wheat from the (propagandistic)
chaff.” Morris also notes that “massive documentafrom Israeli and Western
archives” became available in the 1980s, permitsicigplars to objectively analyze these
materials and produce less biased histories. dsti@gly, whereas Karsh claims the
revisionists are too easily “bogged down” in mindegails that obscure the essential
facts, Morris’s review essay argues that Karshrissklf guilty of “belaboring minor
points while completely ignoring, and hiding theimpieces of evidence.” Karsh’s
historical approach is further deprecated for “nelskng those Holocaust denying
historians who ignore all evidence and common seneeder to press an ideological
point.” Israeli historiography, Morris observes|lwkely follow the Hegelian dialectic
of thesis (old history), anti-thesis (revisionigttbry), and synthesis (a more balanced and
objective history¥

Clearly, postmodernist theory and relativism haseoed the ability for historians
to examine historical events from a wide varietpefspectives; this altered state of
affairs is most important for minorities as histémr$ can now validate their stories. The
emerging evidence fueling the new historiography r@ught the Palestinian story to the

international arena and given expression to thedfialan collective memory.

" Hyam Maccoby, “Pernicious Revisionism Exposed,” revieWatiricating Israeli History by Efraim
Karsh, Midstream,(April, 1998): 40-41.

%8 For more examples of revisionism vs. traditionaliseape see: Emil L. Fackenheim, “The Heroic Age
of the Jewish PeopleMidstream Feb. 1991, 30-1; Mark Marshall, “Rethinking the Pales@Question:
The Apartheid ParadigmJournal of Palestine Studie&utumn, 1995, 15-22; Clifford A. WrighEacts
and Fables: The Arab-Israeli Conflifilew York: Kegan Paul International, 1989); and Rashidlidh
Palestinian Identity, The Construction of Modern Nadilb@onsciousnes@New York: Columbia
University Press, 1997).
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Collective Identity and Collective Memory

That there is a Palestinian community and that it imagerial, spiritual and
historical connections with Palestine are indisputabledact
Palestine National Covenant, June 1964.

A people’s heritage is created by a collective fignwhich is what a group
remembers and transmits about its past. Colldgtaleared personal experiences
produce common political perspectives. This colecimemory contributes to the
formation of the accepted history of that commupitpeople and, in turn, promotes
concepts of patriotism and nationaliShin this way, communities construct national
identities®® Jewish identity is bound together by historicgderiences—most notably in
recent times by the holocaust. Many American Jets identify culturally with Israel
support its existence because of this cultural rmgm®ne problem of basing historical
analysis on a single set of memories, howevegdsgnition of the lack of memory’s
reliability. Undoubtedly, there can be multiplédrpretations of the same events, for
“different people see different thing%.”

Recognition that there can be “changeability of merhchallenges how
historians can provide a true and accurate stotlgeopast’ The concept of a Von

Rankean style objective history advocating theradtality of an exact reconstruction of

%9 Marita SturkenTangled Memories: The Vietham War, the Aids Epidemit tiae Politics of
RememberingBerkeley, California: University of California Press, I99John BodnaiRemaking
America: Public Memory, Commemoration, and Patriotisrthan Twentieth Centur§Princeton, N.J.:
Princeton University Press, 1992).

®This theory of the formation of nations and nationalismxplored by Benedict Andersdmagined
Communities, Reflections on the Origin and Spread obNalism(London: Verso, 1991); also important
to the study of the formation of nations and nationalgsiric HobsbwanNations and Nationalism since
1780 (Cambridge: University Press, 1990); Eric HobsbamthTerence Ranger, edBhe Invention of
Tradition (Cambridge: University Press, 1983).

®1 Michael Schudsonyatergate in American Memory: How We Remember, Forget, anch&®eaax the
Past(New York: Basic Books, 1993).

%2 Sturken, 8.
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past events is tossed aside when one acceptsrtheptdhat memory shapes history and
recognizes that memories of the same event amrelift from person to person. These
memories change over time, all the while exertiftpyence on historians’ understanding
of historical events.

How we remember, as well as forget, particular &/ehape not only our identity
but also our world-view. The different collectimeemories of Jews and Palestinians
have shaped modern history and current eventangéve groups embroiled in a
“history war.” Jewish collective memory has playetirge role in political support for
Israel by American Jews. As new and contradictamyatives of Jewish history emerge,
Jews themselves are finding themselves confusedt #® “real story

A number of grass-roots inter-faith and inter-ethmiganizations across the
United States (and internationally as well) comgatisf Arab Muslims, Arab Christians,
Jews, and Israelis, recognize the role memory ayttl play in creating collective
memory, collective identity, and consequently astdry makind” These groups are
opening dialogues in an effort to reduce classiaietstereotypes used to discredit whole
peoples and to quell the rhetoric war based onopieaptions and accusations in order to
close the wounds of this “history war” and faciitdhe negotiating of a cease-fire to the
hostilities. These peace/dialogue groups strive¢ognize the validity of other views
and the contribution their opposites make in com@ithe many historical narratives of

the Middle East. Rather than focus upon the pddiswof the different stories, they are

% please see: Yael ZerubaviRkcovered Roots, Collective Memory and the Making of Isragihial
Tradition (Chicago: University Press, 1995); Susan Slyomotiibs, Object of Memory, Arab and Jew
Narrate the Palestinian VillagéPhiladelphia: University of Pennsylvania Press, 1988); Yosef Gorney,
“Can the Jews Retain a Collective IdentityiflidstreamAug/Sept 1995.

% please see appendix for a listing of dialogue groups atmhdie resources.
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finding common ground through their common expeargsnand are attempting to forge a
new collective identity that leads toward peacebiexistence.

Conflicting Narratives

We spent several months arguing about the history aiadl wu thought were the
facts, then we realized that was ridiculous; both st a different idea of the facts and
it was a waste of time.

Ruth Shapin

The widely accepted history of the establishmernhefState of Israel is
supported on four bases. First, the Jews havigéores and historical right to the land of
Palestine. Second, the Jews are entitled to adawentry of their own based on
historical persecution and mistreatment, as exdiegplby the Holocaust. This idea is
supported and articulated by Kalman Sultanik, ¢hair of the Theodor Herzl
Foundation: “Itis the sacred task of the Jewpisbple and of mankind to ensure that this
memory [the Holocaust] will never be forgotten.. And the State of Israel is the
guarantor for the Jewish people that history [tldoaust] will not repeat itself”

Third, the Jews have a political right to the ldraded on Britain’s Balfour Declaration,
and fourth, the Zionist conquest of the land.

The Political Zionist movement, founded by TheoHerzl, was intent on
establishing a homeland for the Jews in Palestitietive goal of shaping a society in
which justice and charity (tzedakah) would gov&mkiter years of attempting to
assimilate into the societies of host nationsOheyfus Affair in France (1894) re-

affirmed the separate national consciousness ofd@tws. The Dreyfus Affair encouraged

8 Sultanik, 12.

% Arthur Hertzberg, “The lllusion of Jewish Unity,” Beyond Occupation: American Jewish, Christian,
and Palestinian Voices for Pegeads. Rosemary Radford Reuther and Marc H. Ellis (Bo&eacon
Press, 1990), 105.
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development of a political consciousness that edéy#d the Zionists to move forward
toward their goals. As the Palestinians realizeddionists meant to have Palestine for
their own, a new Palestinian cultural memory beigaiorm?’ The Palestinians would not
form a cohesive political consciousness based @n ¢bllective memory, however, until
later than the Zionists did.

Palestinian political consciousness emerged duhad 920s in response to the
colonization efforts of the European Zionists. Hadestinians did not view the
Europeans as an “indigenous people coming home Adthe unjust continuation of
European colonization and expropriation of landrfrihe indigenous community. The
Zionists held the belief that the few indigenousdbs” would be absorbed into the
surrounding Arab nations. However, not only wére neighboring Arab States
unwilling to absorb the Palestinian population, Eadestinians also “refused to submerge
their Palestinian identity and disappear into tegboring Arab states®To the
contrary, the desire to remain Palestinian andaesimilate into the neighboring Arab
nations only strengthened Palestinian collectiemily. Because of the Holocaust, most
of the Western world sympathized with the plightteé dispersed and persecuted Jews.
In the Palestinian view, their historical experiemas not yet been heard, let alone
appreciated, in the West.

Walid Khalidi, a prominent American-Palestiniantbr&an, expresses this cultural
memory as similar to the Jewish cultural memory biads Diaspora Jews together. This

Palestinian collective memory has been gainingngtrein the years since the

7 Mohammed K. Shadid;he United States and the Palestini§New York, N.Y.: St. Martins Press,
1981),15.
% Reuther, 9-11.
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establishment of the state of Israel. Khalidi gssthat the “Palestinians have been
pushed and pulled together by a multitude of shaxperiences that have created a sense
of national community . . . It has transcended gaplgic dispersion . . ..” This newly
synthesized Palestinian collective will has brouggténtion to the Palestinian people.

For the first time, the experiences of the Palestshas been legitimized and validated
by the outside worl8” Just as Jewish identity is bound by historicglezience, most
notably the Holocaust, Palestinian identity is tiedheir historical experience—primarily
the 1948 War of Israeli Independence and theiricaimg struggle with Israel.

The emerging historiographical debates are resgapin understanding of the
Israeli-Palestinian conflict. First, there is theparity between traditional Zionist
narratives and the emerging “new” history as expleanby Israeli revisionist historians.
And second, there is the disparity between Ziamastatives and Palestinian narratives.
Until the gap between these different understargdafidistory is reduced, the
opportunities for peaceful settlement are slim.

Israel must hold on to its fable of moral righthe land and the idea that it was
an arid and empty place just waiting for the Jemartive and “make the desert bloom.”
If attention were focused on the actual issue efcbndition and status of the indigenous
Palestinian people immediately preceding and to#oviing the 1948 war and the 1967
war, Israel’s view of its historical origins woute sorely challenged and the political
balance Israel has maintained with other westeantri@s would be at risk. Israel needs

to portray its history as moral and just rathentkaploitative.

9 Walid Khalidi, “Toward Peace in the Holy Land,” Beyond Occupatiqr205-206.
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However, as long as the Zionist interpretationhef lhistory of Israel is accepted,
the myth of Israel’s moral right to exist is safeladAmerican Jews are not anxious to
have their perceptions challenged. Rabbi Irvinge@berg Ph.D., the president and Co-
founder of the National Jewish Center for Learrang Leadership, suggests “the
widespread sense that Jews must hold themsehaekigiher standard of ethics has
increasingly come into conflict with the morallyrapromising situations that Israel has
entered.” For example, a statement from Lt. General Dan Sborof the Israeli army,
proposed that the only way to stop the Palestimafada would be through transfer
policies, starvation, or physical exterminatié&imilarly, a story of Israeli beatings of
innocent Palestinians Arabs is told with the autariaiming, “that which was done to
the Jews is now being done by Jews to other Pé&pdany Jews prefer to see Israel as
depicted in “Exodus,” in which the Jews were cortglienoble, the chosen people, and
the Arabs unquestionably eVil.The war between the Palestinian and Jewish
interpretations of history is inflamed as new ewitke of Israel’s relationship with the
Palestinians emerges. As Israel’s traditionalbinsts further challenged and scholars
examine the Palestinian narrative more frequettiky collective memory of the
Palestinian people is validated, thus binding tiespora Palestinians with greater
cohesion.

The Jewish/Israeli interpretation of events hasitibe accepted view for both
western Jews and Christians. Today, in light atpodernist views of history, Israeli

revisionist historians have shown that some keyities” about Israel’s founding have

0 Greenberg, 28.
" “Three Palestinians Killed in Protests in the Gaza StNieW York Timesl7 June 1989.
"2 Yossi Sarid, “The Night of the Broken Clubs{&’aretz 4,May 1989.
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been based on distortions and deliberate fabrizatid his lends credence to examining
the differing historical experiences of the Pateatis and has opened a forum for a
critical evaluation of the previously accepted tgennarrative” of Jewish history.

The Jewish community and the Palestinian communatye radically different
perceptions leading to different historical realti One particularly painful issue for
Palestinians is the de-Arabization of certain si@d villages during the 1948 and the
1967 wars that produced a significant refugee bl The conventional Zionist version
of events portrays the Arab population as simplyngpto leave the Jewish state for
neighboring Arab countries and further, placesJgish community in role of the
under-dog defender against marauding Arab attdalbksZionists were not the aggressors.
In Jerusalem, prior to 1948, Palestinian Arabs aswme thirty-four percent of the land
that later became West Jerusalem and Jews ownetl 2bpercent of the Jerusalem area
with the remaining Jerusalem area belonging to istilan Churches, state domain, roads
and railways.™

As the search for a real and lasting peace in tilg Hand continues, the
legitimacy of both the Jewish and the Palestinigtective memory must be recognized.
A “just” peace will not occur until both partiescapt the idea that Israel will remain a
sovereign state and the Palestinians will gaintgresmutonomous rule. Logically, the best
solution would be a democratic, pluralistic, andudar society. For many Palestinians
this is the long held dream for Palestine, howetves, separate sovereign states will most

likely be the solution.

3 Hertzberg, 78.
" Rosemary Radford Reuther, introductiorByond Occupatiqri.3.
> Sami HadawiPalestine: Loss of a HeritagéSan Antonio, Texas: Naylor Company, 1963), 141.
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Reconciliation

You know, one time | saw a program. It's about some d@ing to Poland and
looking for their homes. So | wish | had a conversatidth them that | am having the
same feelings that they are having
Nabil Dajani

As our memories change and re-define themselvasowefind a proliferation of
grass-root organizations opening dialogues in forteb help heal and close the wounds
of this history war. Both the Jewish and Palestimiammunities have suffered. During
group discussions of their respective losses andws, the dialogue itself becomes a
cathartic experience that in turn encourages hgalis the differing histories are brought
into greater harmony a new community of shared dmssmemory is formed. Of course,
these groups have the ultimate hope that effortsnmal local levels will one day
translate into a greater peace for the territor@estine.

The immediate purpose of the Cousins Club anddhash-Palestinian Living
Room Dialogue Group is to demonstrate the abilityesvs and Palestinians to peacefully
interact and engage in conversation. The meebegeme a place for sharing and
validating one another’'s memories acting as a tfgestorical reenactment. The
competing histories discussed, and hopefully, ragimed.

Areas of tension generally revolve around discunssaf Israeli settlement
policies and restrictions on Palestinian movemeiittsin Israel. Overall, the group
members support the establishment of an indepeiideastinian state and an end to the
expansion of settlements in Gaza and the West B&hkn discussions of these issues
become heated, they are set aside and the tesdimoken with humor and a gentle

reminder of their goals.
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The Cousins Club and Living Room Dialogue Grouparly two of many
working demonstrations of reconciliation of a ceptald history war and the tangled
memories such a history war invariably spawns.aBgepting and legitimizing the
different views of historical events as the actgleriences of those people, animosity
dissolves and compassion for one’s fellow manrengthened. Rather than focus on the
differences between these competing histories, thalbgue groups are finding common
ground based on a common heritage that reachesrbéole well beyond the modern

conflict
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Part Il

The Peacemakers Speak for Themselves

Salihcan Guner, from the “Messenaers of Peace” colle

If history is “done” and we need to “get over Myhy do people continually look
backward and remember things? Simply put, peoplead want to be alone. We want
to remember with other people who share similar orggs. With our recollections we
can create a network of memories upon which weetrdnus giving meaning to our lives
and allowing us to connect with others and genexaense of community. Jews and
Palestinians have become enemies as each comrfighiyyto maintain or gain
sovereignty. But little pockets of peacemakerstdetlandscape in Israel and the United
states, small groups of Jews and Palestinians win ¢cogether and identify similarly
themed memories and then build a new communitydbagen this shared collective

memory. The development of a new collective idgritt these Palestinians and Jews is
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rooted in the common experiences of dispersioriesnd, loss, and the desire for mutual
respect, dignity, and peace.
The Speakers

Personal memoaories link the past and the presemthranging community. People
are the carriers of memories and storytelling adi@&ople both to evaluate their
circumstances and justify their vision of the fetuMVhen a group of people come
together and share common stories, circumstanadgnaost importantly) a shared
vision of the future, a collective memory is trarsfied into a collective identity.
Generally, people who share a collective idengtydtto seek control over the realization
of their shared vision of the future. For the Gos<lub and the Living Room Dialogue
Group the shared vision of inter-ethnic and intdigious cooperation between
Palestinian Arabs and Jews is manifested in comyonireach, education, and political
activism. Through face-to-face interaction, the §lns Club and the Living Room
Dialogue Group create a vision of the future arelthss collective vision to guide
decisions regarding their goals for peace and gatipa, not just between the members
but also for their local communities and hopeftidy Israel.

The interviews in this study were conducted ovseres of several years. The
participants range in age from their mid-thirtiegheir eighties, include both women and
men, and all of the participants identify with arfadhe monotheistic religions of
Judaism, Christianity, or Islam. For the most piue interviewees were born in

Palestine/lsrael and immigrated to the United Statea result of the distress in the

8 A quick internet search using any search engine will yieldge laumber of web-sites for inter-faith,
inter-ethnic, and specifically Jewish-Palestinian dialogue gravpund the world. Please see appendix for
a partial listing of inter-faith and inter ethnic dialogueups related to the Arab-Israeli conflict.
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Middle East. Also included in the interviews are 8tories of Jews whose families fled
anti-Semitism in Europe in the late nineteenth @vehtieth centuries choosing to
immigrate to the United States rather than Israebyso identify strongly with the
“Jewish State.”

Considering that Jerusalem holds significance idheee religions, both the
Cousins Club and the Jewish-Palestinian Living R@alogue Group have a small
membership population of “interested others” tinatude people without a familial
attachment to Palestine but who feel a connechicough religion or simply have
humanitarian interests in the region.

The narrators include:

Jamal Awad (Cousins Club) was born in the Golan Heightshm $outhern part of Syria
now under Israel’s occupation. Awad, a gentle aftdsgpoken man, was born in 1960
and vividly remembers the 1967 war and his famifiight to the safety of Damascus.
Although Awad is a naturalized U.S. citizen, heniifges strongly with the land of

Palestine and considers himself Palestinian

Rosalie Abrams(Cousins Club), born in October of 1921, grewmBrooklyn, New
York in a politically active and progressive Jewiamily. Abram’s political activism
extends from helping to establish an Orange CoGhigpter of NOW (National
Organization of Women) in 1969, to involvementhe New Jewish Agendand
international peace activism leading to her pagrétion in the Cousins Club of Orange

County.

7 Allison Rubalcava conducted all interviews in their engirgtless otherwise noted.
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Elias Botto (JPLDG) was born in Jerusalem, Palestine in 1982ate 1947, due to
increasing violence in the region, his family fledBethlehem in the West Bank.

Settling in the U.S. in 1954, Botto establishediecessful business in the Bay Area.

Nabil Dajani (Cousins Club) was born in Jerusalem in 1937. f&hsly lived in the
region for centuries only to be exiled during ti®48 war. Living and working in the
U.S., Dajani is not only a founding member of treu€ins Club, but also an active

participant in the group’s efforts at understandang reconciliation.

Robert Gorden (Cousins Club) is an Israeli Jew who currentlgiadis a
Reconstructionist Temple. He was born in Tel AvidB52. Gorden served in the
military as a medic during the 1973 Sinai campaibe. is currently the co-chair of the

Cousins Club and has spent most of his adulti¥elved in peace activism.

Samir Hijazi (Cousins Club), born in 1963 in a small town oa tlutskirts of Jerusalem,
left the region in 1967. Hijazi has establisheddelf as a successful businessman in

southern California.

Melek Nasser-Totahwas born in Des Moines, lowa, in 1966. Her fat@w up in
Haifa, Palestine before the family fled to Egypéda the violence of the 1948 war.
Although Nasser-Totah was born in the U.S., shis f@strong tie to her family’s
Palestinian cultural heritage and hopes that thraliglogue and education people will

better understand the Arab perspective.

Sami Odeh(Cousins Club) was born in Jifna, a small villagar Jerusalem. His family

lived under occupation conditions until Odeh angesal other members of his family
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immigrated to the United States where his activisther was brutally murdered by

Jewish supporters of Israel.

Ruth Shapin (Cousins Club) was born in 1931 in Manhatten, Newk. Her father
immigrated to the United States from Eastern Eur§bapin practices social security
and family law in Santa Ana, California, and is tugrent spokeswoman for the Cousins

Club of Orange County.

Elizabeth (Libby) Traubman (JPLDG) born in Lenoir, North Carolina, in 1940dan
became a founding member of fiBstyond Waknow theFoundation for Global
Community and in 1992 co-founded the Jewish-PalestiniamgivRoom Dialogue

Group.

Len Traubamn (JPLDG) is a pediatric dentist by profession andlso a co-founder of
the Jewish-Palestinian Living Room Dialogue grodpaubman is devoted to the
group’s outreach projects and has been able toneXbe dialogue group’s reach through
active use of the Internet. This has enabled thebers to make contact with fellow

peacemakers across the globe.

Although the Cousins Club of Orange County hasdrpced fluctuations in
membership, they continue to meet regularly antigigate in many local community
outreach projects. Currently, Palestinian involvetites declined due to the 2000-2001
Intifada that has resulted in the stalling of tleage process. Interestingly, the JPLDG has
experienced a surge in Palestinian interest in-etienic dialogue efforts. Currently, in

the Bay area, five spin-off groups are successfuliyeting, two are in the developmental
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process, one is established in Palo Alto, and iyetreer in San Francisco. Mr.
Traubman’s adept use of the Internet has succlsbfled the Bay area dialogue

groups with others across the country and in Israel

47



CHAPTER THREE
The Establishment of the Dialogue Groups
A time to keep silence, and a time to speak; a time to lodea ime to hate; a

time for war, and a time for PEACE.
Ecclesiastes 15:7-8

The Cousins Club of Orange Countywas established in 1988 and tleavish-
Palestinian Living Room Dialogue Groupin 1992 as a result of frustration with the
peace process. The goals of the groups combitmyd®as a cathartic and healing
process with combating stereotypical views of Jame Arabs by providing an open and
safe forum for members to freely discuss their eepees as Jews, Israelis, and
Palestinians. Integral to the groups’ activities idesire to educate people regarding
events in the Middle East, and most importantliesrn and teach respect and
understanding for each other thus enabling mentbegyarticipate together in community
outreach projects and to fight for peace in Palesti

Nabil Dajani recounts that the idea for the organization camedadfinis desire to
speak with Jews and demonstrate the ability todiveeace with the Jews. He further

expresses that Palestinians are not anti-Semitiabeimore accurately against the
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political Zionist movement that displaced many Baieans from their homes and
catalyzed the tremendous refugee problem.

Well, to tell you the truth, the Cousins Club wag iakea. Since | came to the
United States, | always used to say to myself, fiteet a Jew | am going to tell them that
we are not anti-Semitic, but that we are againshisis; like you are not against the
Russian people but against the Communists.” | weelldhem that the Jews and the
Arabs are the same [both Semitic and related thrédiyaham] and that there was no
problem until Zionism. But | never got a chancehait | did meet some Jewish people,
they would tell me that they didn’t want to talkoaib politics. | was not able to establish
any contacts with any Jewish people. So one dagslasked to go and attend a meeting
and | didn’t know what it was but | knew there wabllle some Jewish people there. |
went, and it was a meeting of the group organized man and he founded the Middle
East Communication Foundation, or something ofdbis. The aim of this group was to
bring Palestinians and Arabs, Jews and Israelistheg so they could listen to each other.
It wasn’t for peace. It wasn't pro-Israel or proah. Its aims were just to bring together
the Arab and the Jew so they could sit down togethe

When | was sitting there, | noticed there was aigevady (pause, Nabil's eyes
begin to tear) who belonged to the Quakers. Irédu could establish contact with her
since | went to a Quaker school in Palestine.dltdik to her and we started taking the
names of another Palestinian lady and some Jewigigp and we thought we could talk
together. We took some names and phone numbemeasthrted the Cousins Club.

(eyes tearing) I'm sorry. So this [first Cousinsiglin Los Angeles,] had been going on
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for fifteen years. It was a very beautiful expedenvery rich. At least | felt | did my
duty.

I have been politically active for a long timegdt involved in the Jessie Jackson
campaign when he ran for the President the firgt.ti He was the first politician to come
and stand for the Palestinians. No other polici@uld even mention our name;
otherwise he would lose the election. Now it isieato talk about the Palestinians. But
twenty years ago there was no way to say the walesEnian.

Ruth Shapin, the current spokeswoman for the Cousins Clubyides an overview of
the establishment of the Orange County Cousins:Club

Well, | was there pretty much at the beginning.r€hgere some people [in
Orange County] who had been attending a groupccétieNew Jewish Agendgavhich |
don’t think is active anymore but at that time wasy active’® The goal of the New
Jewish Agenda was to reach an accord with the fatess. There were some
Palestinians like Nabil Dajani, who had been adtiveos Angeles in a dialogue group.
They had a dialogue group called the Cousins Ciltms Angeles. | don't think that
group is active anymore. So, there was a unigeotiment among the members of the
New Jewish Agenda to start a similar club hereinian@e County. And much to the
chagrin of the L.A. group, we adopted the same naxmept we said Cousins Club of
Orange County. And they said, “Well, wait a minuieople are going to get confused,”
and so forth. But we said, “No, we don’t think because after all, Orange County, that

distinguishes it.”

8 TheNew Jewish Agendaas founded in the 1980 by left-wing “progressive” Jearscerned about
conservative political trends of many Jewish organizationadimad views on Gay rights among other
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So, we came together and we had an initial meetimipn’t know how we got the
word out to these other people that came, for edaRpbbie Gordon. I’'m not sure how
he heard about it, but somehow people heard abadei had an initial few months of
dialogue to try to decide on a set of princigfe$remember one of the original
principles was that the PLO should be recognizesl i@presentative of the Palestinian
people (chuckle), rather than just a terrorist grou

The intifada may have been the catalyst for thisigr People looked and saw
this intifada going on and said, “What can we did#s is terrible.” And so the club was
started about the end of 1988. We spent sevenalheaeciding what were we going to
do, and we decided quickly that we wanted to beentioain a debating society, which . . .
Our impression was that the L.A. group mostly west gialogue. We didn’t want to do
that. We wanted to engage in activism like vigitbongress people and writing letters,
speaking at organizations and educating. And welliof that in the early years.

We spent several months arguing about the histoiywhat we thought were the
facts, and then we realized that was ridiculoush sales had a different idea of the facts
and it was a waste of time. So instead of trymdraw up a history that we could all
agree to, we decided to just draw up some pringipfeunity. We drew up the principles
of unity. | can remember one of them. .. I'veeatly told you, to recognize the PLO.
The other one was support of a two-state solutidmch is a moderate solution because
the radical solution is one state, one bi-natictatie. But we adopted the moderate

solution of two-states, side-by-side, with peac# security for both states. | remember

issues. This organization enjoyed a national followingfose to a decade with chapters established
across the country in large cities. Please see appendixdiated phamphlet.
" Please see appendix for the “Cousins Club Principles iof.Un
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that we also called for the United Nations to gebilved, which never happened
(chuckles). The United Nations has not been ableetp solve this. And | can’t
understand why. It's a mystery to me why the UNrabeen more active in this. So
after we had done all that, drawn up our principlleen we continued to meet once a
month.

Rosalie Abrams

My husband was instrumental, really, in my becommglved in the affairs of
the Middle East because he had joined the orgamizealled the New Jewish Agenda
and we became very active in that. The peopleerNew Jewish Agenda formed the
Cousins Club of Orange County. And my husband,sasd, was instrumental in helping
Roni Lebauer who was one of the founders with NBhjani, of forming the chapter.

I've forgotten the exact date, but it was a vespinng experience, and | began to read a
lot of literature about what was going on in thedifle East and was horrified to find a lot
of things.

We went on a trip to Israel, stopping in Londostfiin 1973 to see members of
my husband’s family. At that time, | did not know much as | do today about the
Palestinians being deprived of their rights andrtlaad. So | was angry, very angry in
England. But when | got to Israel, and we werthatDan Hotel, | believe, | had this
impulse to want to go down and help. 1 just gargrbecause | felt, this is Israel and this
is our saving grace. Then we came back home. Andaid, it was after that trip that
my husband became active in New Jewish Agendaywertabth became active members

of the Cousins Club. | read two books: the firasBlood Brothersand the other was
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The Hidden History of Zionisfil met many Palestinian people, and | was amazed at
what | learned.

Well, what happened was that the New Jewish Ageadawhat was happening
and were very pro-Palestinian. Not all the peofdecause the Long Beach chapter of
the New Jewish Agenda was not as pro-Palestiniginea®range County chapter, so we
had a little conflict there. When Roni [LebauemfaNabil [Dajani] said they were going
to have this conference, and there was also a &g Mwish Agenda convention, and
then an ADL (Arab Anti-Defamation League) conventibat we all went to. Alex Odeh
was head of the ADL here. We went to these conerstiand we came back very
inspired by what we had heard and also horrifiedtst we had heard. Inspired to do
something about it by being that horrified. Weided to form a chapter of the Cousins
Club, which I think there was already one in SaanErsco. There was one in L.A. So
we decided to form this organization, and we did.

So we began to have meetings together. And there more people from the
New Jewish Agenda that came at that time. We matroom on the UCI [University of
California, Irvine] campus. There were a lot ofd3tinians that came, and there were a
lot of wonderful people that we met. But little liifle, an erosion took place and some
of the Palestinians dropped out and some of thésBgveople dropped out, and then new
people came in, people like Ted Shapin came in émehother Palestinians about three or
four months later. We felt we were growing andweze able to do wonderful things.

We organized a big demonstration, and it was hiefldeaold building of the Unitarian

8 Elias ChacourBlood Brothers: A Palestinian Struggles for Reconciliaio the Middle East(Grand
Rapids, Michigan: Chosen Books, 19840 Ralph Schoemamhe Hidden History of Zionisn(S.F. CA:
Socialist Action, 1988).
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Church, and about sixty to seventy people showedt was a wonderful, wonderful
meeting. And then we got a lot of publicity. Wet gdot of negative feedback from the
press, from Jewish people who didn't like the ithest we were so chummy with
Palestinians. A lot of articles were written onawiwve were doing, we did get a lot of
publicity in the early days. We flourished as agamization. And it still is.

We don't have as many Palestinians, | think, asseel to have, but there are
some meetings that have more than others. | mydhat in the past year and a half,
because I've been taking care of my husband, | hawattended regularly but I still join,
| still pay my dues, and when they have the mestatghe Unitarian Church, | certainly
do go to them. And if | have somebody who's golngil go to the meeting.

The Living Room Dialogue Group located in San Mateo, California, founded in
1992 and led by Elizabeth (Libby) and Lional (L&r@ubman, holds a similar
philosophy to the Cousins Club of dialogue anddation as a cathartic experience that
will lead to cooperation and peace. Included iaitlgroup’s membership are Holocaust
survivors and native-born Palestinians with genienadl family histories in Palestine.
Conflict is inevitable and Libby Traubman assenattmany earlier attempts of similar
groups failed due to an inability to work througinse moments and pain. However,
after close to sixty meetings, this group has mdrad positions of fear and distrust into
an atmosphere of cooperation. The only requirerf@mmembership is listening skills,
empathy, and a willingness to try to understandfi@ieknt point of view. Once again,
people’s experiences are validated, and issues baga argued over, but it is genuinely

accepted that neither position takes precedenceawether. Here, in a three-way
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interview, the Traubmans describe the rational letton, and philosophy that lead to the

establishment of the Jewish-Palestinian Living R@atogue Group of San Mateo:

ET

Well, there’s kind of a history that goes baekdve this particular dialogue
group. We were involved in relationship buildingnkaluring the ‘80’s with the
Soviets, and during the Cold War, trying to disadvew to break through what
we talked about as “the image of the enemy.” Wheat the end of the ‘80’s and
the early ‘90’s, when the Berlin wall fell and aetationship with the Soviets
kind of changed and things opened up and they biegemme here and that
became less of a preoccupation, we had learned gongs about that particular
relationship and all the energy we spent in pratgaburselves from the Soviets
and living off propaganda. So then we turned and, svell, how could we apply
some of this knowledge and some of this experi@émceother areas? And we did
know some people who lived in Israel, Palestind, acouple people from our
foundation [The Foundation for a Global Communitgnt over there and went
to a conference, and they met some citizen leadehe Jerusalem aréaAnd

one thing led to another, until we became involwelringing Palestinians and
Israelis to the United States for some conferetitatswe had here in the early
‘90’s. And after that happened, to make a longysstort, we continued to
support those people. Len and | went back oveetfur a week and worked with
that small team, and a document was written, anast the first time that the

Palestinians and the Israelis had signed a docupudaticly together, because

8 Originally called “Beyond War” and later changed to “The Foundgor a Global Community” is an
organization that focuses on conflict resolution betweeric#tmd religious groups here in the United
States as well as abroagdww.globalcommunity.org
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LT

ET

Stanford University was involved and that madegfiimate. And we said, okay,
that was acting globally, but we obviously can’httoue traveling back and forth
and bringing them here. What could we do to camithis in a supportive way?
How could we continue thinking about building betteationships between
Palestinians and Jews, Israelis, but from here®@ d\n of that thinking, we
started our own living room dialogue group. Sd thias how we got started with
it.

Yes. | think the experience during the decafhe ‘80s, when Libby and |
actually reached out and had Soviet visitors tohmume, and then we went to the
Soviet Union with medical people from North Amerigho wanted to bridge the
political gap, professionally, with Soviets, werneead the value of meeting people
face to face. And also our experiences meetinly blacks and whites in the
early ‘90s, and that really gave us the courage adirmed the supreme value of
people meeting face to face as a required pagkirfig the peace process to
fulfillment. And so that is why we started, beoatisat is the way that people
experience their common humanity and we knew tleahad to do that.

I'd like to add too that we worked with Dr. H&ddaunders, who was the
Assistant Secretary of State under Jimmy Carter henworked with Palestinians
and Israelis as a facilitator at the Camp Daviddkds in 1973. He was the one
who invented the term “public peace process,” ought it to awarenessHe
helped us with bringing the citizen leaders heoenfisrael/Palestine for these

conferences. We continued to use that phrase,dPRblce Process, really adding
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on to what Len said, believing that there are thitleat governments can do, like
signing treaties and talking about borders and Batias, but there are also things
governments can’t do, like building relationshigsd there are things that
citizens can do, like building relationships anohgmng people face to face, that
they can’t do in the formal arena. So we feel i@t we're doing is “track two”
diplomacy or “track three” diplomacy, and it's a'y@mportant part of the big
picture of building peace. We know that we’re tiet ones who finalize it, but

we feel like we can provide the building blocks.

LT  We were talking about faith at dinner, but alse, do this out of faith. You
know, this is our spiritual work, that’'s how | dedi it. And yet | would say also
that faith is not sitting down on a chair that igh'ere. We learned that early on.
And | personally feel that if this can be done ilivang room, it's done. And this
is the way that we bring it down onto the planet) ¥now, and demonstrate and
act the changing of the relationship at a locatlene to one. And once that's
done, then it is a reality, and it's only a matiétime until it happens on the
planet. And so that is the motivation and the méttihat | think works to
transform citizens’ hearts, minds, and relationshipoes that help?

LT  Anditis the process is of hearing the othst@ry, because dialogue is not
conflict resolution, but it's to provide the otheewindow into your humanity and
into your own psyche. And when we give other pe@pWindow into ourselves,

it changes the nature of our relationship, and eeeaur shared humanity, how we

8 Harold H. Saundergy Public Peace Process: Sustained Dialogue to TransRamial and Ethnic
Conflicts (Saint Martins Press, 1999).
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ET

are the same and how we are different. Then arg thhe best for each other.
And once you want the best for one another, therrdaty process and the
government process can go to conclusion ratheklyuidf that has not happened
at the public level, the governments can try t@kriarough to a new place, but
the government processes will never flower otagoompletion, because the
people aren’t there yet. So both public and ddfigovernment processes are
required to work in parallel, as Libby said, toraulate in an authentic peace.

| think another reason we meet is becausewiksaid earlier, this country has
incredible power and influence, and we know thatgavernment supports the
Israeli government. We also know that our medigeiy pro-Israel, or has been,
and we feel like what our group does is it providdsrmat where both sides can
be represented more equally— a common voice. Igaever going to be safe
and secure as long as they’re enemies, and thghbw's are threatening them.
And the Palestinians will never feel safe and seasrlong as their neighbors are
threatening them. And yet we have people in oaugmwho have relatives who
live in Rahmallah and the West Bank. And we haxslwho live here who have
kids who live in kibbutzes and live in Israel. JHeave influence. They send
money. They send ideas. They send support. @6 kitd of money and ideas
and support do we need to send? Do we send filaimtellectual, and
emotional support to build a better shared civilisty with relationship skills and
dialogue that changes minds, hearts and encoucagegration? Or do we take

sides and send them money to buy arms to encothiageto scare or oppress,
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and further hurt each other? So I think we need teeshow that it can happen,
but also to help be a voice of influence for theipee, as small as it may be.
Once a dialogue group is established, monthly mgstare scheduled.
Members must learn to listen compassionately asgeaet each other’s stories
before outreach projects can begin. Central toghecess of the dialogue group
is the unification of group members through rectigniof the mutual suffering of

both the Palestinians and the Jews.
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CHAPTER FOUR

Nobody has a Monopoly on Suffering

Red, this is the color of blood. We all have the samelaestitthat runs in our
veins. You're not better than me, I'm not better than what's keeping us alive is that
color red. Your blood is no different than my bloaad any blood’s not different than
your blood.

Elias Botto

The foundation of both dialogue groups is the pedion that both Jews and
Palestinians have experienced similarly themed miesocluding stories of dispersion,
suffering, fear, and loss as a result of the Halstaanti-Semitism, anti-Arab
stereotyping, and the 1948, 1967, and 1973 Aradelswars. The dialogue group
members recognize that their painful memories Aodé of their counterparts has shaped
both their own world view and their perception atk other. However, open dialogue
illuminates the similarities of their remembereghesiences. Compassionate listening is

the key for successful dialogue. During gatheridgsys and Palestinians practice
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listening to each other rather than debating wattheother and seek to restore the respect
and dignity of each individual; this maintains thesgrity of the group.

Nabil Dajani describes his family’s flight to Egypt and subsedquispossession of their
family home in Jerusalem as a result of the viadeindPalestine immediately preceding
the 1948 Arab-Israeli war

Well, my family has been a long time in Jerusaldnust want to tell you a small
story connected to that. A branch of my family, ave a big family, was the custodian
for the King David Tomb for three hundred years andbranch of the family became
nicknamed after King David so we became known asdDd@avid in Arabic is Daudi.

So we became known as Dajani-daudi, and ultimatelyhad all the property where King

David is buried. King David for Muslims is a prophso we were responsible for the
upkeep of where King David is buried. This belongedy family . . . well, not my
father, but my uncles, my extended family and so on

My father spoke Turkish. He did not speak Engllshspoke Arabic and Turkish
with his friends. With his Armenian friends he spokurkish. There were many
Armenians that were massacred in Turkey [and tbagje to the Middle East and they
spoke Turkish. My father’s best friend was Turki€ut | also remember my father was
a business man and we had a big warehouse andeddaibave quite a number of
Jewish families that used to come and have diniterws at night and these Jewish
families were always disturbed about the probleraswere having. So this carries a
good memory in one way towards what | want to ttelenemy, (laughs) you know what

| mean.
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| remember during my childhood, it was betweena8d '47, my family had to
move almost every night to a place where therengashooting from the IRGUN or the
Hagannah. These groups, we called them terronstpg: There was always shooting so
we had to move around and stay in other peoplaisém My parents were always
wondering where we would spend the night. Sodantears it was very difficult for us.
These memories, (pause) maybe | can’t remember MWtaat for breakfast this morning
but | can remember these things sixty years agmst sixty years ago.

| know there was a big conflict. |1 was in the YMQ¥oung Men’s Christian
Association], which is across the street from thegkDavid Hotel, the day the King
David hotel was blown up by the Irgun— and thatie&gavould become Prime Minister
Begin® | remember the day very vividly because of thsedWhen the King David
blew up, where part of the Hotel went down, theugidh it was truly shaking, oh shaking,
so | remember that part.

We went to Egypt in 1948. My father was well-to-aod we went to Egypt for
ten days thinking that we were going to come bfakuse) but we never did that. For ten
days we were hoping that we would have peace anuewer thought that what happened
to us would happen [dispossession of their familgng]. | mean some Palestinians had
it worse then we did, so for me, | am one of thekyuPalestinians because my father had
money. Of course in Egypt the money ran out (Ialidput being a businessman, my
father was able to get a bank loan and start anessiin Egypt and was able to support

us. We were never able to retrieve our belongiiggas gone. | mean the way my

8 The king David Hotel in Jerusalem housed the Britisitany head quarters and Irgun leader Menachem
Begin orchestrated the bombing in July of 1946.

62



father left things, it was as if we were cominglga®u know, just like when you go on
vacation and you expect to come back after ten.days

There are four Jewish families living in our houigght now. And we were never
compensated or paid rent. | went one time to dgoson a vacation and | tried to, |
wanted to just see the house of the family, sederend they told me no, | am not
allowed to go in. You feel that one day you wantdturn to this place and the urge that
this is my house and | want to go back to it doega’away. | want to.

My father had a store and he was in the storeagll dHowever we did listen to
the news everyday. We would listen to the newshftke BBC [British Broadcasting
Corporation], from Voice of America, from the Egigst broadcast. Whenever there was
news, we listened to the news. Not only one tidaybut we listened to it at 11:00, at
2:00, at 3:00. Whenever there was news, the nadgon the news. Just to listen to
what was going on, what was happening, you knowabse at that time Nasser came to
power and the Middle East was going through difietames. Most of the Middle East
was under colonial powers like England and FraRcance in North Africa, between
Algiers, Morocco, Tunisia and England in Iraq andddn. There were always changes
going on. So we were following the changes becausknew that somehow we would
be affected by whatever happened. We always thahghtvhen the rest of the Arabs got
liberated [from colonial powers] that it would gius more strength. (Pause)
Unfortunately they got liberated but [laughs] tltkgn’t help us at all.

Later in my youth my father sent me to a Quakeostn a small town ten miles

from Jerusalem, called the Friends Boys Schoadk dtfamous Quaker school. When
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Jerusalem was divided, | used to go on the roofeehouses that were next to the
border so that | would be able to see our housst td look at it.

| went back after the borders were open, and | kexeactly where our house was
and exactly where places were and it was a fantéesling to go through. And | went
by myself, | did not want anyone to come and shavhe way, | just walked from the
old city. We lived in a place called German Colamyerusalem and you had to cross by
the King David Hotel. These are the same routesetl to use when | was living there
and it was just fascinating to go and walk back neh@u grew up, where you were
deprived from seeing, you know. And sometimes lildgass by some houses that were
my neighbor’s houses in Jerusalem and | knew theeby one. | went to all their houses
and looked at them.

Well my parents passed away. My mother is bumelgypt; my Dad is buried in
Jordan. | have three brothers: one in Jordanjro8audi Arabia, and one in Pittsburgh,
Pennsylvania. And | have a sister, one sister,aniy lives in Jordan presently. But my
family is a big family, so | have lots of cousinsly Father has eight brothers; my
cousins and | are very close. | hope when | rétivél be close to them. Some of them,
very few of them are in the West Bank, most of tremalso scattered. | imagine most
of them would like to retire in Jerusalem, bubibks like most of them are going to retire
in Jordan. My brother, in Jordan, he retired theeeused to live in London. So when |
retire, | hope to go and teach, free of chargdhe@Quaker school where | went. This is
my wish and my dream.

You know, one time | saw a program. It was abomedews going to Poland
and looking for their homes. | wish | could hawlra conversation with them and tell
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that | am having the same feelings that they avenbgal [also] feel very sorry for the
“Native American,” to be politically correct, (labg) well, you know this is their country
and they were just slaughtered and the reservatmatg feel very sorry for them.

Ruth Shapin describes her family’s connection to the Holocaust:

My paternal grandparents were killed in the Hol@tabut at the same time, two
sisters of my father and one of the daughters estamd they went to Israel. | have an
attachment to Israel. | have relatives in Isragtlom | visited in 1999 for the first time.

It kind of chokes me up because this is a partyhistory. So the story goes that this
little girl, who is exactly my age and looks a li&e me, well her mother was killed and
her aunt grabbed her and they ran to the forelsey Burvived by going to homes and
getting food, and whatever they did, and eventulldy did get to Israel. | met the
daughter. The mother had died, but | met the d@ugWwho, as | say, is exactly my age.
So it was a very emotional meeting. They live suurb of Tel Aviv. They live in
Herzliyya. | have another cousin who lives in 3atam. | met her also and her husband
and a child. There’s a whole family, a lot of fami

The sad part is that, in talking to them, they derédnt to know anything about
the Arab situation. I, in my short visit, saw mafehe West Bank than most of them
have ever seen or want to see. | was all oveWest Bank and also a little part of
Jordan. And they just say, “We don’t want thenT' It's apartheid. “We don’t want
them to bother us and we won'’t bother them. Lass/alone. We'll leave them alone.”
It's just a horrible, horrible thing. It's racismAnd for Jewish people who went through
the Holocaust to have that attitude—and maybe Merstating it; maybe it's not as
severe as I’'m saying—nbut to have that kind of &t is reprehensible and shows that the
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Jews never learned from what happened to themy dide’t learn the lesson. They see
it in very chauvinistic terms. You can'’t talk teetm about the suffering of another
people. Although we had a friendly visit, theresveagulf. And you could see the gulf.
When | came home, they probably thought | was skime of radical (laughs). And
worse yet, probably, “Well, she’s pro-Palestiniaarid so, you know, wrote me off. But,
we are still cordial and we e-mail to each othad so forth. So | do have a strong tie to
Israel.
Sami Odehreflects on his life under occupation in the WemtliBand describes the
watershed event that led to his deeper understgnalfithe implications of the 1948 War.
| was born in a little village near Jerusalem achllédna on September 15, 1950. |
grew up there until 1974, which means | lived unaiszupation between '67 and '74. |
came to the U.S. in April of '74.

We always lived in what's now referred to as thes\Bank, so my immediate
family was not much affected by '48. But | latearieed that the 1948 war greatly
affected our extended family, especially those tlzase to leave their homes. | mean,
either they left in fear or were forced out. Wel hats of cousins that were living in the
west Jerusalem area, and they were affected n8wd.don't recall '48 but naturally we
were studying that in history at school, althougtidry was not one of my favorite topics
as | was going to high school.

| do recall very vividly 1967. | was sixteen, almhesventeen years old. Our
village was extremely close, and still is extremabyse to the Jalazone refugee camp,
which is built actually on the outskirt of the ale on land owned by the villagers that
supposedly was used by the United Nations in '4& few weeks until things settled
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down. These few weeks turned into fifty-two, fiflyree years almost. The refugees at the
camp have grown in numbers by natural birth and ttmacamp has a greater population
than our village of about six hundred people.

| was off in the field near the main road headm¢he refugee camp in '67, and
what | saw was actually something I've never sedarb. | saw people running down
from the camp hysterical. It didn't look like a mat reaction to anything. They were
coming down completely disoriented, running in gwvairection, looking for caves,
screaming stuff that didn't make sense to me. in'my field and I'm watching these
older people running in all directions screamings "48 again." This was as the 1967
war broke. As a sixteen, seventeen-year old uagdid of that age would not be
engulfed in the history and all the details the8 @4r. That's when | went home and |
asked my dad, as well as other older people imahve, about what had happened in
1948. | used to sit with them and try to get as Imnéormation from them as | could,
because this reaction | saw in the refugee carhpsunning, the refugees, did not make
sense to me. I've never seen anyone so scardiilfgsioned, disoriented, and running
like wild animals screaming stuff that didn't madense. So that would be what really
triggered me to want to understand more of whahtiewas going on. The conflict, the
whole thing really hit me at that age.

| talk to a lot of people older than | am and tisé&if have strong yearnings of
going back, they exhibit so much pain from the safi@n that took place in '48. Some of
them have been here forty, fifty years, and | fimd striking. | also feel the pains of

separation from the land. | talk to some people@mgentleman, who could be my
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father, cries when he remembers how he and ha$/famre herded out of Palestine like
sheep. I cry, which is unusual.
On the Murder of his brother by fanatical Jews:

In 1967 Alex was finishing his education in Eggpid was not able to unite with
us in the West Bank, so he stayed with relativesnmman (Jordan), got a job, and
eventually came to the U.S. in 1971, | believe. wéat to Cal State for a time, got his
master's while finishing his Ph.D. We lived togatm a small apartment at the
beginning.

Alex was a quiet but determined man. Being a jgalitscientist, it was very
important to him that he explain what happenedhéRalestinians in '47 , '48 and ‘67.
He believed that we needed to forge a lot of atleasn and he practiced that in his
teaching jobs at Cal State, Golden West, and GonastHe also practiced this in his
interactions with people. Eventually he got a jelitee west coast coordinator for the
American Arab Anti-Discrimination Committee, or tA®C, which started very small.

The ADC came to life after ABSCAM, if you rememtikose day$&: James
Abourezk, senator from South Dakota at the time ndit like the FBI [Federal Bureau of
Investigation] using the Arab sheik to create aestiype of the Arab or the extent of the
operation ABSCAM and decided to form the Americama®Anti-Discrimination
Committee to fight the negative image of the Amamiérab in the United States. It

started as a grass root organization, and evewnttigitew bigger and bigger and bigger

8 Abscam was the code name for the 1978 FBI sting opeiiatishich agents posed as rich Arab Sheiks
from the front organization Abdul Enterprises, Ltdfedhg selected public officials money among other
things in exchange for special favors. The sting operagisulted in the indictments of several
congressmen.
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and had more offices than just Washington. So Akcame the west coast regional
director for the ADC and eventually moved from aafiroffice to a little bit larger space
on Seventeenth Street in Santa Ana. During higréem that position, he built extremely
good relationships with the media and with the $aweiommunity in Orange County. He
spoke at several synagogues, and a rabbi was dne fofends. Other well-known Jews
used to come and visit, used to come and stayhwithor have a meal with us. He also
made alliances with the leadership in the Hispaormamunity in Santa Ana.

On October 11th of 1985 he stopped first at mycefto have coffee, (pause) like
he used to do all the time; then twenty minutesr lathen he got to his office, a bomb
exploded as he opened the door. The news annoitritaat's later at Santa Ana
Western Hospital. He left behind his wife Normal @éimree daughters. Susan was about
two and a half years at the time.

You know, | think on the journey from birth to deavhat happensis. .. You
know, you lose Mom and you lose Dad and you areesdmat expecting that but
something tragic like a brother . . . It seems Bkery time this happens a piece of your
heart is cut off, and eventually it will expiret'sleasier to accept that little piece being cut
off when it happens more normally to a father oa tmother, but when it happens like it
did, well, I don't think I'm still quite all ovet i . . still, it doesn't have closure yet.

| watch these scenes happening [the 2001 Intifadd]l am always asking
myself, "I wonder what Alex would have done if\uas still around," or "How would he
have felt . . ." for example, like with me when falestinian and Israeli leadership shook
hands in the White House, and | wonder what he avtaél or how he would react to
election of Ariel Sharon today.
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When he was alive, | delegated practically evenghelated to defending peace
in the public arena to him, and | did not pay matiention. But then, all of a sudden
after that day, | was propelled into the public@el had to meet with the police and the
FBI and the media on a daily basis. Then asfkesktiown we had to deal with the
reality of taking care of what would to happen trida, and the children, and school,
and daily life. No, | don't think I'm totally ovéryet. | probably will never be.

Supposedly, the case is still open. Occasionallgry couple of months | call
one of the FBI agents. They keep assuring methleatase is still open and is a top
priority. Sometimes you wonder. But | think | gbtough the tough time. As | said,
being a realist probably helped me a little bit.

As recent as couple years ago the FBI offered komitlollar reward for
information regarding the bombing and | said pupltben that we really do look for
closure. What's revenge going to get? But if we'tteven have the satisfaction that
whoever did this terrible thing is punished, wiljoesn't help. It is hard to have closure.
Alex is gone. This is the reality of it. | ameatist and have been all my life. Whether
we catch them or we kill them or we put them ih gaiwe give them a star, the reality of
it—Alex is gone. Then how do you deal with that?

On traveling in Israel:

If you are of Palestinian origin, your American ga@rt doesn't go far at all.
They have complete disregard for you. If you areaf Palestinian origin, it might
afford you some sort of protection but if you afd?alestinian origin, all bets are off. So,
other than the normal attempts at (pauses) dehamgnne and humiliating me at the
airport or at any checkpoints or stop, | can hatl@raskin when it comes to that, but |
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can pretty much resist the attempts to be humdiame time | stayed at the airport and
refused to succumb to whatever they were tryingt TWas okay, because | go there for a
week or two. But for people living there . . emmtember when | used to be stopped four
or five times on my way to Biet Jala where | usetetach. You can take this for a day or
two or three or four, but as | said, if | wereldiitling there, | would be fighting like hell.
I'm surprised at how well that the Palestinianseh@frained from violence all this time.
When you think about all the humiliation they'veeheoing through, you'd expect their
actions to be much stronger than that. | knowwetre still living there, | probably would
be fighting more fiercely.

Robert Gorden on the horrors of war:

After World War Il my parents came to Israel. yla@e Holocaust survivors in a
sense; they were not in a camp but they survivedibiocaust. | was born in Tel Aviv,
Israel, in 1952. | was educated with a strongsefsiationalism that was part of school,
although my parents were a bit left wing. Theylafewing, but not as much as I'm
considered left wing. At the age of fourteen | vaative in the first peace movement that
was in Israel, and it was outlawed. It was argdlepeace movement it was really bad to
talk about peace with the Arabs at that time.dlgirve in the military; | was a medic in
the service. There was no way not to serve imthigary. It was jail, tough jail, and to
choose between jail and the military, probably mpgples were not so strong then, to
go to jail. . . but | tried to be a medic. | trimmlbe something more . . . not actively
engaged in warfare. | hated the guns and | hatery#hing associated with war. | saw

all the time the results of war. | got awards lseal was such a good medic; all my
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awards were because people got injured, blownpmces and | put them together.
Alive or dead, it's not . . .[quiet] What for? WHar? For the land? It is insane.

You know, there was one thing that did impressverg much, and | didn't know
it at the time. It was not a point, it was a pss;eand there were milestones, there was
not one thing. | just know | was afraid of dyingwas afraid of the army, | was afraid of
war. Maybe | was a coward, | don’t know. | rememivben | was in the army and | had
to stand guard, | was afraid because | thought,y"8Houldn't the Arabs come and shoot
you? They're right!" So that's why | was afraMy fear came from understanding.

When | was fourteen | was, as | said, in a peaweement that was outlawed in
Israel. We had our first rally, and the police eaamd took all the organizers and put
them in handcuffs. Really, these people camelkkaataout peace, and the police came
and took them in handcuffs. | was young then,wadn't a big organizer. | was just
sitting there in a seat, and suddenly to see itredemed to me really unnecessary,
because | was sitting there. We were just sifiimgn hour and a half and everyone was
talking about how to create peace, things like @imd bam! For me it looked so euphoric
and so good and so pure, and to have the police amh take them, it really was a
milestone in my understanding.

| was always working for peace and | have beercthehair of the Cousins Club
a long time. It was not legal for Jews to tallP@lestinians until the Oslo Accord, by
Israel's point of view. | remember when finallgt®slo Accords were signed, well, |
had people who tried to give me a hard time. Reepén threw tomatoes once when |

made a speech in Long Beach- the religious Jews| ilBmember people calling me
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after the Oslo Accord and saying, "Now you are &gk was like till then my actions
weren'’t legal.

| have worked toward peace when it was not leyad, although maybe | said that
I'm a coward, | went this year to Israel. We [@=usins Club] are in connection with all
the peace schools. This is a peace school thdtdegeace in the West Bank. The Reza
School of Israeli and Arabs, it's called [uncle#rgt's in Israel. It's a whole small
village. Look how poor the school looks. Theredghmg on the walls. | brought the
supplies there and | went to visit. | went duranglosure. If | had been caught, | would
have gone to jail. And I still went and it was 1I5c&o that was this year [1996]. | was
scared. The thing is, the settlers are allowedilse they have a pass. The Jewish
settlers are allowed to go to the West Bank bectesére going to their home. | didn't
have a pass, and we drove as if | was a settlad itAvas scary because when they have
a closure, they have to make it both for Jews aradh#, only the ones with a pass cross
the closure. And | didn't have a pass, and the® o way | would get a pass, especially
with my background, you know. I'm on so many blest& because of my involvement in
peace activism.
Jamal Awad:

| was born in 1960, in the Golan Heights, in theteern part of Syria, which is
now under the occupation of Israel. My parentsaltitwere born in Nazareth. So, in
1948 they took refuge up in the mountains. Whenlshaelis started shooting or
bombing Nazareth, they were separated from Nazaretiway [that] they could not go
back to it. They went to another city and anotligt, and there were already many cities
that fell to Jewish control. My parents finally wad up in Lebanon and they took a ride
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all the way back to the West Bank, by Janin, amatistwhere my second sister was born.
They stayed for a little bit. Then my dad got b yath the Red Cross and then with the
United Nations Work Relief Agency, UNRWA, and tih@bdk him to Dar'a, which is also
a large city in southern Syria. From Dar'a he wer@Quneitra, and | believe that we
went to Quneitra in about 1956, because that's mdyefourth sister was born. Then my
brother, my youngest sister, and myself were athto Quneitra. So | think 1956 is
when we moved to Quneitra, and we left in '67 tonRsacus.

A little bit before the war, | was about sevenrgead, a few days before the war,
my sister, the oldest sister that | have, was mdrmand she lived in Damascus. So, my
parents actually sent me to Damascus to be witkistgr. My sister happened to get
ready to deliver right on June 5, the first dayhaf war, so at that time | was in
Damascus. All the rest of the family, my paremtd ey sisters, were in Quneitra, in the
Golan Heights. 1 still remember my sister hadaa@the hospital. She left me by
myself with the neighbors to play. | remembeitladl war news. | remember airplanes
flying over the skies of Damascus. There were esggne pieces of either used bullets or
some pieces of artillery or something that woultidg the apartment building where my
sister was. We used to go and kind of try to ebltbem or look for them. A lot of sirens
and warnings, we had to go to the basement onstanarbasis. My sister's husband was
a pilot in the Syrian Army, and he was a seniaotpgo he was actually involved in the
war activities. | think he participated in somerimngs on Haifa. He's the only pilot
that survived coming back from that bombing, i€imember correctly.

The events of the war are fairly vivid. A few dagfter the start of the war, my
whole family, of course, had to leave. Israel beththe center of the city in Quneitra,
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and that scared everybody. My dad was a casHhieepfor the United Nations in
Quneitra and he had to take the money from theetind transport it to Damascus He
took my mom and my sisters and brother and tramsgpdhem to Damascus. We went
by my aunt, so that must be the second or thirdofidlye war. | remember my aunt had
one-room, she was renting one room from some fatmédye. So we all gathered by the
radio, and listened to the war news. It was quiteit was traumatic, in a lot of ways. |
still remember the announcements that Quneitraddbeh to the Israelis. | was crying,
as | was a little kid, and | was asking my mom, éBohat mean we cannot go back to
our house now?" or something. She was crying mghand she said, "No, we cannot go
back to the house".

To kind of go back a little bit, the house wamsthing we built ourselves. |
always helped my dad in the construction activitiEbuilding the house, and so it was . .
. | can't remember any time after that that I&cae much. It was the most traumatic
thing for me, and | still remember vividly being the radio and crying when they
announced the fall of Quneitra to the Israeli fsrc&o that's a little bit, just an overall . .
. And of course the loss of all of our belongin§8e were in Damascus with almost
nothing, except a T-shirt and pants or somethifgat's about it. | don't remember that
we had much that we took out of the house. It'gaie.

Anonymous:

My grandfather on my mother's side told me theystioat led them to leave

Russia. He had been apprenticed as a young dhalblout nine to a candy maker, which

was a common experience for young boys when hegveaging up, to learn a trade. He
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learned the candy-making trade, but because hdewaish they lived in a ghetto, which
was a segregated portion of the town. | don'tlréma name of it.

In any event, one day when he was just barelyhigdeens, on the way home
one evening, two Cossacks, who are Russian mopolext, cornered him against the
side of a building. They were drunk. And they meded to whip him, literally shredding
his clothes and leaving scars on his back foreiseaf his life. It was at that point, he
told me, that he decided he would leave becauskdmd want to stay in a country where
this could happen, because he knew that there viauttb retribution, no justice, no
action taken against the Cossacks who had whipped And the only reason that they
had attacked him was because he was just a yownghlkid walking through the ghetto,
and they thought it was something fun to do. Awrat prompted him to leave.

| don't know the reasons that prompted my granteradr my grandparents on
my father's side to leave. They never told merthi@iries, other than to make very vague
references to the fact that they had heard tha¢ thhas more opportunity in America to
live what they called a "better life" and that theuld practice being Jewish and run
their lives as they saw fit without being persedutBut they didn't make a real emphasis
of that. It could have been economics just as nagcteligious freedom that prompted
them to leave. It was also cultural. It was asxaymmon occurrence for the
underprivileged throughout Europe to look to findedter place to live, and America was
touted as a place of real opportunity. The faat they were coming with foreign
languages didn't necessarily deter them. If thane job opportunities and if they
worked hard, they could make a decent living, drad's what prompted them, | think, in
the final analysis, to make the trip.
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As a very young child, perhaps about the age wft&nd-a-half or five, |
remember hearing the stories and vaguely recalesafithe specifics. Our family was
living in St. Louis at the time, and we were regtspace in a large Victorian-type house.
The owners lived in a portion of it, and we livedsome of the rented rooms. One
weekend, some relatives who were living in St. sazame to visit us, and they had
heavy Jewish accents, what we call Yiddish accehte owners, it turned out, were
Germans, or Americans of German descent. This was.iprobably 1937, 1938. The
German-American bund was very, very strong througkiee Midwest, particularly in St.
Louis. And they asked my father and mother whetihey were Jewish, having heard the
accent. My father was not one to deny his heritagksaid, "Yes." Whereupon we were
immediately evicted and given, literally, seven slty get our possessions out or we
would be thrown out. And in those days, appareritigt could happen.

Other instances of prejudice, one summer wherslwaking between my first
and second year of law school, | worked in a pliatory for the summer and worked for
a crew that labeled cans, paint cans. The foregnarehow . . . | don't recall how it came
up. | didn't go around advertising the fact thatals Jewish, nor did | deny it or hide it.
But he learned that | was Jewish, and he was defpincensed that there was a Jew
working on his crew, and really angry. Constaniged to hit me and then deride me
about how come | wasn't smart enough or rich endlghl had to work in a factory with
my hands, because Jews weren't supposed to wdrkheir hands and weren't supposed
to do hard manual labor, and he was going to tesh thing or two. That was an

interesting experience working that summer for walgee that.
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Samir Hijazi:

| was born in a small town, which is on the outskof Jerusalem It is a town on
the periphery of Jerusalem. It's actually closdBéthlehem, | guess, than Jerusalem, but
it's part of Jerusalem, so . . . By definitiors &erusalem.

Well, the annexation of the West Bank definitelyacbed all our lives around. |
probably wouldn't be here [the United States] dttfchuckle) didn't happen, in one
sense. The annexation of the West Bank neceskitténe time, that we leave the West
Bank. My mother and my brother and my sister aladt to meet up with my father, who
was working in Saudi at the time, and he had toexaakangements to receive us after the
annexation. | mean, the whole family moved. Wandligo back, no, although we tried
in the years after to apply to the Israeli autlypmtilitary authority on the West Bank.

Well, my immediate family, as | was telling you-clxding my father because he
had already been in Saudi Arabia working, wellydis, | think, seven or eight years prior
to '67 that he had been working in Saudi Arabia.nfy mother and my sister and my
brother and I, all of us had to leave. | was fauthe time, or barely four, so | have very
little memory of that time, but | do remember cingghe Allenbee Bridge between the
West Bank . . . well, between the sides of therriviend | remember being on the bus,
and | remember . . . | remember the sound of aigdajets, at the time we were leaving
in a bus . .. Glass shattering up into the budonlt remember any shooting, for example.
That wasn't in my recollection. But airplanestilyj | remember a lot of that. |
remember seeing a lot of tanks on their way andiesd. We had time; we had time to
pack suitcases. We didn't take anything withlumean we basically just took suitcases
with us. It was an organized effort by the Isrgelvernment as far as leaving. Because
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we left after the Israelis had already taken tleaar. . from what | was told. And | think
itwas . .. As far as | remember, | think it waisaaganized effort. They were giving
people all means of transportation to leave, irotords. | mean, there were buses, this
is how we got on . . . there were buses, and theg Woing eastbound, so if you want to
get on the bus, there itis. Get on, go.

Melek Nasr-Totah tells her Father’s story dfis family’s flight from Haifa, Palestine in
1948.

A lot of the experiences I've had are directly teddlato the trauma that has
happened in the Middle East. | can communicategghthat happened to my father and
his family, which are obviously very tragic andvd with today. But my experiences are
more here in the United States, how I've had tdw&h Jewish people and the
perceptions of Arabs here as well. So the dyndhnathappens in the United States is
probably more what | can explain, as well as tbeysthat | have that's been passed on.

My father came from a pretty wealthy family. THesed in Haifa. | think my
father's grandfather was a trader, so they wenge@ucated people. They had a big, big
home there in Haifa. There were quite a few famithat lived in the area, or | think in
the home itself. It was maybe like a six or selvedroom villa. So because of the fact, |
guess, that my family was a little bit wealthiehem the fighting started in Haifa, they
were able to leave easily enough and a lot of thvemt to Egypt, because | think we
might have had a summer home there.

We had an aunt, Aunt Marta, who was a little bitesl She was probably in her

maybe early seventies, and she decided to stéeihdme. She was going to be the one
that was going to stay there while the fighting \Wasig on and protect the home while
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most of the other people actually went to Egypt. aS the story goes, fighting got worse
to the point where eventually the Israeli army camné broke into the home and found
Aunt Marta and told her that she had to leave imately. And she pleaded, "Can | at
least get a few things?" The answer was, "No,haue to leave now." So she just left.
And that was the end of our home and everythingweed there. And she went to a
nunnery down the street, which is apparently wisbeeedied. So of course, we were never
allowed back in, and we lost everything.

So the family was extremely bitter, because ittSjust a home that you lose,
obviously. It's an identity and a culture and mifg, a community. So that's what you
lose. And it's extremely sad and difficult. Andridww most of my family, when they do
speak about what life was like in Palestine betheswar, it was just a great life for them,
and many people loved it and they had many fond ones of how wonderful things
could be. It was sort of like the Paris of the MelEast, | think a lot of people said, and
Haifa was a beautiful place.

So it was really sad. And | know some of my fathé&amily who ended up here
in the United Stateseverfit in. It was a very sad life, because the a@iquite
different, and it's hard to understand the Americalture if you're not an American. As |
said, it's kind of superficial in a lot of respecto it's quite a sad transformation. Even
me, an American by a lot of accounts, | find iffidiflt to fit in here in a lot of respects.
Those are two very difficult cultures to mix, | ki

But that's the story of my father's family. Ane@thwhen he came again to the
United States, his way of coping was to forget sk his children as Americans. So he
thought anyway.
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Elias Botto shares his story of the end of the British Mandaté the subsequent Arab-
Israeli war of 1948.

I’m a Palestinian. | was born in Jerusalem on Oetalixth in 1932. | just
celebrated my sixty-seventh birthday. I've beerehe the United States since 1954. We
used to live in Jerusalem but in 1948 during thabAlsraeli conflict we took refuge in
Bethlehem, being Christian. The name Botto isafitbe old Christian names in
Bethlehem and most of the Christians, they traeg trigins somehow back to the Holy
Crusades and so they say maybe our roots comeHtwape, from Italy. The name
Botto is Italian. And there are a lot of Bottosdyeand back in Europe and lItaly.

There was so much conflict between the Jewisbingobehind us and the
Muslim colony in the front of us, and the Britisarbacks also nearby. We were
sandwiched in the middle. | remember school giviegn early recess and my father
thought, we are eight in the family, it was satetake the family and go to Bethlehem
for a while until things settled down. So, as Baieans, even though | was what,
fourteen-fifteen years old, at the time, as citizeme didn’t really know exactly what was
happening to us. | was fourteen-fifteen yearsamld never took it seriously. It was just
skirmishes, it was just street fighting to us. Wéar bombs, we hear explosions, you
know. We go to the windows to watch, we were kids and our parents pulled us back
from the windows and would say come back inside tit dangerous, don’t do that.

Well the British, of course, were maintaining peaod tranquility over there but
when the time came for them to withdraw . . .wlelemember it very well. In one
incident | had to go with my father to one of tiaaments we had owned, it was
occupied by the British officers and used as a rhalisand supposedly before they left
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they were to surrender the key to my father inslem. So | went with my father to the
apartment and the front door was open, and it thasywhole building completely vacant.
They withdrew without telling us. | remember myhfar put a guard, a Muslim, to take
care of the building—a guard to see what was hapgeand then my father went to
where he used to have his machineries and equipniémt British were occupying that
particular space and talked to an officer there gihard said, "well everybody is gone”
and my father said, “my machines.” My father washie construction business. The
guard said, “Oh, don’'t worry Mr. Botto, the Britiston’t withdraw from there until the
Red Cross comes and they set up the hospital camdpzext to it. It was supposed to be
a safe place for my father’s equipment but it waghe truth of it was the Hagannah
came, the Hagannah is the Jewish underground amaytook all this. As a
consequence, Jordan, came to help us from thetBdgght and to defend us and then
the Egyptians, it wasn't even the army, “Falahinhey were volunteers from, they came
to help us from the back land area, they were albohpeasants who of course didn’t
know how to hold a rifle because you know, theyaeveot a battalion they were not a
military.

We went to Bethlehem hoping that the conflict wosldbside, that it would be a
matter of weeks...and we never came back. We caud ftaken our belongings], but
you see, again, we didn’t know. If somebody hadd ts that this war would end in
partition and that chances are that you wouldmbedack to your property . . . We
would have prepared ourselves differently. We pdaburselves like we were going on
vacation [for] a couple of weeks. And my poor motlie Bethlehem, you would stand
by the fence and look across the street and seleonise separated with barbed wire.
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And you would say “my God, this is my house!” dta matter of just a few yards. But
here | could see somebody moving into it. Agais ts my house and | can’'t go in. It
was more detrimental to my mother than anybody. falyer built it brand new for her,

for our family. This was our jewel, beautiful, 4ait eight kids. We had hardly lived a
year in it. We took what we needed to take witlhaugo. To me, again, | was only
fifteen years old, so | missed my friends therej get attached. So we became refugees,
we took refuge for security reasons. Where we Weirgg... at that time it was not safe.

It's my Parents who really suffered because at ldeat war [1948] gave me the
opportunity to come to this country [United Stajegherwise | would not have been
here. | always say that my parent’s misery wagyownd fortune, to be able to become an
American. If my parents didn’t lose everything dretome refugees | would have been
in [Jordan].

The United Nations would come and issue the rataod. | would stay on line to
collect wheat, and flour, and sugar, and blanketd,rice. We were very rich, affluent
people, but then we became refugees, going ifdinetions. My father was in the
construction business; he was doing very good shyom know. We were among the
few that had a car. | am sure that many peopfer®d. But you know, we are a very
family oriented people and that helped us to snsiarselves. | know it did make me
very strong that | shared this experience with mtess. We always asked for mercy.
When we went to Bethlehem we lived with family, fayher’s family. They made room
for us and took care of us. We had almost a domnitith all of the kids and all of the

beds. But I think it made us richer people thay.wa
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To us, to me and to many Palestinians, the whahg tvas again just a scenario
put on by all the participants of the 1948 war. etfier we are speaking of the Arabs —
the Egyptians under King Farouk, the JordanianguKthg Abdullah, and the rest of
them. It was a plot; it was a plan, already piaritated by the British, the Zionist
organizations and the Arab rulers around the arel® twhat they wanted to do with
Palestine. | would dare say, even to the pointreslaecording to the United Nations we
are supposed to partition Palestine between Padeatid Israel. And | think there were
words of negation put into our mouths to not ac@aptition of Palestine. Not by choice,
but maybe those people, those Arab countries aragsnthey put those words in our
mouths, they spoke on our behalf. It wasn't retlily consensus of the Palestinians,
because we were completely detached from polititsu know, Palestine was for so
many hundreds of years under occupation. Let'srdy from the Ottoman Empire.
Ottoman Empire, | think it was 1400 years theyduls and then came the British. So as
Palestinians we have always been occupied. We mg@¢eery involved in politics
because under Ottoman rule we had our land andiltages. | think we were a more
tribal, family, type of people more than a natiastad movement at that time. Now it is
starting to spring-up because the situation hasgddwith Israel, everybody wants to
tend to the needs of his own family and that mdighsing the occupation because it is
repressing the Palestinians. We are a very faarigntated people and the occupation
made us closer towards each other as a family.

As a society, as a group of people, we are realty pragmatic, | think. Even
though, supposedly, the Arab world came to ouruesmnd they came to defend us, and
all that. But retrospectively you could see thatas all a scenario put on by the big
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powers and by those Arab states. They had thetiateof creating the State of Israel,
and they were hoping that the Palestinians wouldldserbed by the Arab world and that
there would be no more Palestine. Israel wouleeherguilty conscience about the
Palestinians. But then, good or bad, the Palessmstayed in refugee camps. | really
don’t know if it was the Palestinians per say,tavas the Arab world who thought it
would be best to keep them as refugees, as paanthef day when we negotiate to
reclaim the land. Since the Clinton administrasome people have recognized the
Palestinians plight and said, “well, we have toogruze those Palestinians,” that has
fortunately come to pass.

When the Palestinians took the struggle on therasdily fight the occupation, to
fight Zionism, it started what the world would ctdfrorism. But yet if we were to look
at the Second World War and the underground moverey used to call it freedom
fighters—right—so for me as a Palestinian, | wowlther call it a freedom fighter for our
rights and it is because of Arafat and other ogtions that took the route of struggle
that the world started to recognize us. It has lsaéth by Golda Meir, “Who are those
Palestinians, they don't exist”But really we do. | think she said it for so maegsons.
One main reason was for her own guilt that shesttichgainst the Palestinians and for
another reason to discredit the Palestinians forthrld consumption, for the world
Jewish consumption. They even said, hey, Israelonested on a void land, a vacant
land, there was nobody there. But once you stamgsjuestions, well yes, you created

Israel in Palestine but were there people therd® Was there and did you have to kick

8 “There was no such thing as Palestinians.” Golda Meir,&Kfimsister of Israel, LondoBunday Times
15 June 1969.
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them out of there and so... two can’t occupy the sgd®ne unless they are willing to
share.

| am thankful to the American government for allogime to come and seek a
better life. When | came in 1954, | saw the goadna this country. After becoming a
refugee and being almost destitute, we lost eviergthhat is why | would like my
parents and my sister to come. . . .

So much of the suffering experienced by Palestngema Jews is directly linked
to their political, national and religious iden&s. People connect themselves to a
variety of communities based on their individuadl @ollective historical experiences.
Founded in shared experiences, dialogue membdect&in their lives and their

identity.
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CHAPTER FIVE

Who am I, Who are You, Who are We?

| do believe that there is a need to have a place like Isrgsdcedly because of
the history of the Jews. They are people who need to feel saf@érsecution.
Robert Gorden
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Personal identity is multifaceted. Not only do tpsople claim a national
identity but also possess many different affilinidhat include gender, religion, class,
and regional ties. However, issues of identity loariurther broken down. In a tribal
sense, people carry family identities based onasuas and a family tree. At the local
level we identify with our neighbors, our schoohwounities and our towns or villages.
There is a sense of community among people thabtleven know one another based
upon belonging to the same collectivity, whethereiigion, nationalism, or simply the
same alma mater.

A collectivity is a named group of people with mythf a common ancestry,

shared historical memories, a connection to a hanaeloccupied or not--and a sense of
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solidarity. The dialogue groups trace their atrge® the biblical Patriarch Abraham
and call themselves “cousins,” indicating thatohlthe members share a real or
emotional connection to Palestine and bond thrahgin shared memories of similar
experiences. Most importantly, the groups havesliged a consciousness and
established solidarity within their groups that mate the respective group’s political
and outreach projects.

Despite the spirit of cooperation among the membgtise Cousins Club and
JPLRDG, they still have strong ties with their ethipolitical, national, and religious
identities associated with the conflict Israel.aldgue offers the opportunity to move
beyond the rigidity of those identities and to ¢eean atmosphere of acceptance prime
for open discussion of painful issues and focusipgn issues of humanity. With the
understanding that people identify with one anothexr myriad of ways, dialogue group
members have shared their personal views on tigirreligious, political, and national
identities.

Ruth Shapin:

| guess my national and religious identity arelggal. . In one way, you could
say they’re one. | consider myself to be JewisH, lasee that as an ethnic and national
identity; however, | am a secular Jew—I'm not agieus Jew—and so | observe cultural
holidays and things like that. | belong to a Jévgsoup, a secular humanistic Jewish
Group called the Pacific Community of Secular andrtdnistic Jews, here in Orange

County, which is part of a national movement. Miigious identity, | am a Unitaridf.

8 Unitarianism is a spiritual/religious philosophy thatigerthe doctrine of the trinity and therefore the
divinity of Jesus and individual members have a variégpwoitual understandings. However, Unitarian
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| am a humanistic Unitarian. | don’t consider nif/se be religious. As you know,
Unitarians come in many different varieties. Smmsider myself to be a humanist.
On Zionism:

It is a very complicated question. | can understiie motivation for Zionism
after many centuries of persecution, especiallyHblcaust. Jews felt a need for safety
and security and began to yearn for a homelandeaf bwn, so Zionism started out as a
good thing. The founders of Zionism wrote, in vas places [documents and
philosophical treatises], that they wanted to h&veer own homeland but that they did
not want to discriminate against the Arab people Viwed there. They wanted everyone
to be equal. They had very idealistic ideas. Maithem were socialists; they believed
in equality. They were great people. Somewheayagthe line, Zionism became
distorted, and it is a very sad thing for me to the they admittedly do not treat the Arab
Israelis equally. They don’t give them the sam@amt of funds; nor do they have the
same rights and responsibilities as the Jewishlptipn. So this is something that’s very
serious, and it's now all coming to a head withidseie of the right of return.

Jews have the right of return; any Jew, no matteatwfrom any part of the world, can go
to Israel and immediately become a citizen. Youehaany Arab refugees who cannot
return to Israel, people who lost their homes, whétnot, during the two wars, of 1948
and 1967. This has to be solved in an equitableneraso that it preserves the Jewish
state and at the same time justice is achieveRdtastinians. So, | would like to see
some kind of compromise worked out where a sizealnheber of Palestinian refugees

could return. In a two-state solution, many ofthaill go to the Palestinian state, the

Universalists are united by the enlightenment principlesegidiom, reason, and tolerance as well as the
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new Palestinian state. Some should be able to tgydel. The rest should be
compensated financially and absorbed by other c@snincluding the United States. So
that’s kind of my take. It's a moderate view. Tdare people like Ygal Arens, whom |
respect greatly, who believe in an open right ainre He says, after all, when Israel was
founded, it was mostly Arab at that time. The Jex@se a minority then, and everything
seemed to be okay, so why do they fear that nat they might become a minority in
Israel? So that’'s a radical viewpoint. | doninththat the Israeli people will accept that,
so | am for some kind of moderate compromise.
Nabil Dajani:

| am Muslim by religion, but | am not a religiousrpon. | do go to the mosque
(pause) on certain occasions but | am not a frequisitor. Sometimes | think of God
and he is for all people. | think of myself as asim. | try not to eat pork. | try not to
drink alcohol; | don’t even care for alcohol. Sestls the way | believe myself to be with
religion. In our house there was no pork, | meanfather drank, scotch and beer, he
wasn’t an alcoholic but he participated in someaaalrinking.
On Zionism:

Let me tell you a story. The Armenians were magshim Turkey, in the First
World War, and they came to the Arab countries\aadived together with them. We
had no problems with them. But when the Zionisime to Palestine they said that this
country is going to be Jewish, and if you are motidh we don’t want you here. That is
the problem that has been created by Zionism; d&same Palestinians don’t understand

that. Let me put it this way, Palestinians—anthlane of them—used to say that we

idea of universal salvation.

90



wanted to create a Palestinian State with the Jétusstians, and Muslims, for we look
at the Jews as a religion, not as a nationalityodk me some time, many years, to find
out that the Jews in Israel don’'t want that idbat Muslims, and Jews, and Christians
can live together. They want a state with a Jewigjority. So we have to reconcile
with the idea that we will live together on the wieank on one side and they live on
whatever they took on the other side, rather thantbgether.

So now we have reconciled that Israel is therethatthere are people there and
that we can live together. And | am sure that nobshe Israelis, at least fifty percent of
them, want the same thing. It's the fear of theaad from the extremists on both sides
that make some of the people afraid to speak out.

| don’t think that it is a conflict of religionst is conflict of two peoples using
religion to create a problem. There is no confietween Judaism and Islam, there
cannot be. [As stated in the Koran] Yes (laughsannot be. But it is the people who
misuse religion for their own political purposdanean | am sure that Netanyahu is
using religious Jews to get what he wants and, th& Arab countries they use religion
to run the country, to control their people. Thisreven a theory that man used religion
to control [dominate or suppress] woman especialjudaism, Christianity and Islam.
These religions are man made and man designethitwvalys to control woman. Before
the coming of the monotheistic religions, all of lBreek Goddesses were women, then
with the coming of Judaism God became a man asdi#ed to control woman, so that’s

the theory (laughs), there is a lot of truth igatu know.
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On Palestinian identity via attachment to the land:

Well, when | talk about Palestine or Israel it degieeon the conversation | am in,
with whom | am sitting that will make a differencévhen | think of Palestine or Israel, |
really think of the towns, like, | think of Jaffelebron, Nazareth, you know, and Akkar,
where we have relatives; so | identify with the t@Wike Haifa. We have relatives in
Jaffa. One of my relatives had a hospital in Jaffaey still call it Dajani hospital, until
now. | even met some Israeli's who were born ifaDehospital. (Laughs) So we really
think of the cities of Jaffa, Haifa, Akkar, we tkiof these towns and we think of our
childhood when we used to go and visit these arBaswhen we speak to people you
know with Americans, we just say Israel | mean, atehis stage, we recognize Israel.
Israel is there and people are there and buildangshere and we have to live with that.
On the PLO

| identified with the PLO as the spokesperson lfier Palestinians but not with
Arafat himself. The Palestinians were scattered\al the Arab countries and we didn’t
have any connections between us. | had no conmegith the Palestinians in Lebanon,
or the Palestinians in Syria, or the PalestinianSaza, so the PLO was able to connect
us together. The Arab leaders, they were notested in the Palestinian issue and so the
PLO started thinking about the Palestinian issligat’'s why we supported the PLO as a
movement. And at that time it wasn'’t Arafat, itsjast a group, his name just became
popular. So that's how we became connected t€L@. It connected the Palestinians
together. Before that King Hussein wanted to speakir name and the other countries
wanted to [speak in our name] and we didn’t waahtho speak in our name, to
represent us.
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Oh, we identified with the larger Arab cause, we dBut it was the Arab cause
that did not identify with the Palestinians. Thegresincapable of doing anything. They
didn’t have the means. Take Egypt, Egypt is a y&gr country, extremely poor country
[and does] not have the means to do anything Pidestinians except talk. This is
politics. Nasser never thought of going into a,vead neither did the rest of the Arab
countries. They didn’'t have their own money. Therél of oil was about a dollar and
they didn’t have any money at the time. Nasseravwasry good speaker, he was a very
honest man. He could not tell them that “Hey, I'ot going to do anything for the
Palestinians.” He couldn’t help the Palestiniamsnaich as they thought he was going to
help them. | mean, he just said maybe one day Wé&herate Palestine. But all
politicians, they have something they tell theiojple publicly, but privately they have a
different story.

On Judaism as religion or national identity:

Well, what | hear is that orthodox Jews are thenivig party and that reform and
conservative Jews have no place in Israel. They@rthodox] do not even recognize
them; it is the orthodox Jews that make the degisfovho is a Jew. How religious
Israel is | do not know, because | have not lieste [for a long time]. | meet mostly
with liberal Israeli’s; they are not religious. r8e of them even don't believe in God,
they call themselves Humanitarian Jews or secelas,Jor something like that. | mean
they [liberal, secular Jews] think of themselves asationality, but they don’t believe in
God. But sometimes | run into someone who tellglmaé God gave them this country
[Palestine], [that God] gave the Jews this counByt God just gave this country
[United States] to the Indians too. Why do younkhyou are better, and how did he give
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it to you? Do you have a piece of paper signed, @adghs), so you see it is all based in
mythology. So, some people believe in their religand unfortunately that is what
happened.

On religious identity in the Middle East:

Generally speaking, in the Middle East, religismmportant. When you meet
people, and you shake hands with them, they waknaa what religion you are. Not
for anything [purposeful], they just want to knoBometimes from your name they can
tell. If they cannot tell from your name, they waémknow what religion you are. | don’t
understand it but that's the way they are. AnchemeArabic, it is not a matter of being
religious but being believers in God. For examplieen people leave they say, “ May
God be with you,” or “God Willing,” everything i$50d Willing” | mean nothing would
happen in this world if God Doesn’t will it. Soighs part of the conversation with which
they talk. “May God give you good health,” everyitiis may God do something. The
word God is even in the love song. God is involiretbve songs. So religion, it is not
like in the United States, it is part of the [Middtastern] culture | think.

After the Israeli occupation some of the peoplaeédrto religion because they
have to have God to save them because of the xfdhe occupation, the injustice of
the occupation. You know in the old days peopkdus turn to communism, become
communists because communism was the saver. Nopleorirn to God, they must turn
to something so they turn to God to resist the patian. So this is the way that | explain
it.

You know religion is very sharp weapon. It is likénife. One side really cuts
you the other side is really very blunt, you cahymur hand on it. Now the other day |
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was watching a show about Checheno, which was tissi&ns, and how hard they
fought, all in the name of religion. So if theyldi in the name of religion, [the
Palestinians] can make life for Israel very misérabf they win or lose | do not know.
If you look at these young kids who put bombs adbtivem, and kill themselves you can
see how religion, how strong it is.
Robert Gorden
On nationalism:

| try to be the least nationalistic as possibler e this [California] is the best
place, and mainly because of the weather, for @meickling) nothing else. And in ways
of life, it's easier to live in America than anywéelse, and it's true. I've worked a lot in
the peace process in the Middle East and I've begnactive with it all the time,
because | believe in trying to create peace. Innewy children are completely number
one Americans, but | tell them, "If ever Americagmto a war, you run out of this
country as far as you can and I'll come and joih la@p you there." | don't believe in
any war, and there is no cause that justifies aogdshed. So I'll try to work for peace.
I'll do anything that | can towards the peace psecanywhere. In the '70s, | was here in
73, and | was against the Vietnam War. | believeeace, | will do anything [to work
toward peace]

| think that nationalism is really bad. | wouldput a flag on the Fourth of July
and | won't put a flag on Israeli Independence Dajther one. You see, nationalism and
the patriotism associated with that is the prinfangblem. Once people have a belief
that's stronger than life, they can do anything,|lslon't believe that it should overpower
one’s reasoning. There is no reason to go to waikdl, nothing that is justifiable, from
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my point of view. What for? What for? | just dobélieve that there is anything that's
worth going to war over. . . | think there is sahmeg wrong, because all these wars that
were in Europe, between England and France, betiRasgia and the rest of Europe;
they were based on nationalism. The point isdhat you make an excuse you have a
reason. An excuse that there is something moreritaupt, then it will happen.

It's the same way as you get to the point thatrgawiling to do anything for that
national cause. It was the guy who put the bombsvho convinced the Arabs to put the
bombs in the bus. It was @@ Minutedtelevision magazine program] here. Well, he
was caught. He convinced his cousin, his own epucause he knew his cousin
believed very much, to go and give his life. Bemawhen you put a bomb on yourself
and you explode . . . It means he was ready teecthis pain to his cousin, to the parents
of the cousin, everyone, for a better reason. Whatbetter reason? But the same thing
is the guy who went to the mosque, the Jewish dguy went and shot all the others. |
don't think that one is better than the other @ isnworse than the other. | believe that
we both have to work on it, not give it [nationaé&ntity] so much importance.

| don't identify with any land. | do believe titae Jewish people have to have a
place to live, especially after what they have gibmeugh. But who said that they have
to have the extra land? You can attempt to justifything . . . At one time, the Jewish
country was from Iran to Syria. So, will we go ayet all of it then? | don't believe this .
.. And so what? Who said that you have to hafeeiastory building instead of a
twelve-story building? It's not an impossibilityrfthe Israeli’'s and Palestinians to share
the land. Look how many people are living in Hétmng. You want the land? You
want more people in this place?
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Compared to the [Jews in the] United States, yeuased in Israel with much
more nationalism. You can't even imagine. Therhe land that the Jews live on now,
but there is land that the Palestinians have loreébr the last hundreds of years, and
who will say that they have less right than thesJew
On religion:

Yes, the Jews are a people. | do believe thattiseat need to have a place like
Israel, especially because of the history of tivesJ&hey are people who need to feel
safe from persecution. | have probably an ath@sttwf view to God.

As a Jew, probably more than the average Jewsneriga, | go to synagogue
probably once or twice a month. | study a lotkladala®” | don't know if you're
familiar with that. |1 do a lot of that. | celelbeathe holidays. We have a Shabbat dinner
here once or twice a month. | do all these thibgs|'m not zealous with anything. | go
to a Reconstructionist Tempfelt's more liberal than the Reform Temple, and iéry
interesting.

You see, I've been to most of the synagogues drbere. I've looked. | believe
that | should give my children some religious &ifibn. My children go to Hebrew
school, | celebrate the holidays, but | don't gextremes. We do the Seder, we do all
these things, but we have both matzos and braadot like . . . well, as | say myself, |
like to find a meaning in everything, although niyldren hate the meaning, and I've
found the meaning in every holiday, and to meait'st. As you know, the research now

says that the whole thing in Egypt didn't eventexighey didn't find any movement of

87 Jewish mysticism
8 The reconstructionist movement focuses on Judaism asueectdther than only a religion.
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people at that time from Egypt to Israel. No evicenf the Jews exodus from Egypt.
There were Jews living in certain places, [butpnaence that they were the slaves, and
no evidence that they moved out. So, will they [chyidren] see the beauty [of Judaism]?
| still celebrate Passover. | tell my childremattthe beauty of Passover is that the
Jewish people made up a story that they were stav@sow . . . to be humble, that they
came out of slavery, not from a kingdom of prinaad kings and things. That's the
beauty of Passover. So | continue to tell theysbbPassover. It's a story to show you
humility before God. The same thing with the matian't say that they didn't have time
to bake, because, first of all, if they didn't gd fexodus], it was not a question of time to
bake the bread. Now, secondly, let's say somel@emmt out. They say that maybe
there were a few people who moved during that tioejt wasn't a big exodus of the
Jewish people or something like that. If they weemd they did have time to make bread,
whoever had bread from the day before probably tbokherefore, | am against being
so extreme of only matzo and no bread. So we attan But the matzo for me is a
symbol again of being humble. So I've studiedhalreligion. | think people think of
me as a religious personality and I'm called tdquer the blessing and all this, but | do it
with all the explanations that are definite exptares, of how people see it. | see it as
understanding of the history of the Jews.

Religion plays [a] very strong [role in the Aradrdeli conflict]. Too strong.
Because once you believe that God told you to dwesioing, it's very hard to work with
people—actually both sides, the zealous peopleerdligious people. Baruch
Goldstein, the Jew who went to the mosque, wasyaretigious Jew. They are the
minority. It's also a minority of the Arabs thakeavery [fundamental or fanatical]
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religious, but these are the people who do albttrabings. Both sides [Jewish and
Palestinian], | mean, Baruch Goldstein and the pj\people who put the bombs in the
bus, there is no difference between the two. Aaith lare very radical religious.

On Zionism

Zionism comes from the word Zion, which is the daor the Bible for Israel. So
it's a question of how you interpret Zionism. Dasynterpret the love of Israel as
Zionism? Everyone is allowed to love whatever thiey. They might be allowed to love
what they want. But you're allowed to love onlp@? No, you can love ten countries if
you want to. | love southern California, | loveriBal love Italy, I love Israel. It's not
like you have to choose, it doesn't mean you ¢awét more than one. You can love
more than one place also. So, if you call Zionjsgt the love of a country, which is, |
think, the definition, then it's okay. The probl&nlike with everything, when it
becomes more holy-than-thou.

When Zionism is love for Israel, then it's wondérbut if anything it is used for
an excuse to be militaristic. The Hagannah is Ziband delivered a strong military
force. There were few organizations like the Hangdm Probably it had to be the same
way as the Palestinians [the need for a para-myildeganization]. | would have loved to
have the Palestinians be able to come and saywaudd like to make an agreement
with Israel.” Maybe they would make it and prolyatble Intifada wouldn’t have
happened, but they didn't agree to do it. The ghimg with the Hagannah, | would
have loved if Israel could have said, "We wantdawena country. Just let us have it."
But they had to fight against the British, who weoeupying Israel then, and probably . .
. If they had to go to the extent that they wémt, same way with the Palestinians, they
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had to go ... Once an organization gets the mtumg usually they all exaggerate and
go too far. | think they went too far in both ongeations.
Sami Odeh:

| was born a Catholic | have a brother who's agtrand a sister who's a nun,
several cousins are priests, so | come from a steoyng Catholic background.

When [ think of nationalism, the word that jumpsny mind is | am a very proud
American. By birth | was Palestinian. Throughammice of mine | was handed a
Jordanian ID, a Jordanian passport, under Artidtar Palestinians who do not have a
country. But I'm very delighted that, in spiteatifthat, | was able to raise my hand and
pledge my allegiance to the flag of the U.S., dal's the country | have by choice and
I'm very proud to be one of that.

My attachment to the Palestinian land- for somghik@ me who has been here
twenty-six years—would probably be the childhoodmoges that I'm sure everybody
cherishes regardless where they come from. Buistdme very honest with you, if a
Palestinian State is established tomorrow anddt $Book, as a Palestinian, you're
welcome to come here and live and work," | probatdyld not. | love the U.S. and |
think of it as the country | choose and the couttigt welcomed me, and I'm happy with
that. My love for my childhood memories of whemgréw up, in my mind, does not
conflict with being a damn good U.S. citizen myselfn the other hand, | talk to a lot of
people older than | am, and | feel the pains o&estpn from the land, although many of
them have been here longer than | have, theyhaiié much stronger yearnings of going
back. They exhibit so much pain from the sepanatiat took place in '48, and some of
them been here forty, fifty years.
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Some of the refugees, especially the childrehwleae very young in '48 or were
born shortly thereafter, have successfully comgliéteir higher education and are
earning enough salaries to [successfully] estalisimselves, whether being in Jordan,
the West Bank, Syria, or Lebanon. And their attaeht to the land will grow strong,
naturally not as strong as their parents becaugg\si. . . | mean, they can repeat a
description in detail of what the parents told théot there is no . . . Like they didn't
play in these alleys and streets. To me, it's iaportant where | played hide-and-seek
as a five year old. These people have not bedroptre land; therefore, they probably
are more willing to give it up than somebody wha hged there all their lives
Anonymous:

I'm Jewish, and my religious affiliation is thahe of a Jew, not a practicing one
but still consider myself a Jew, as my religiougmiation. | identify it [Judaism] also as
a cultural experience, one that | grew up in angl which | still am involved with. My
grandparents came from Russia. Both my parents a@m in the United States in the
teens. My dad, actually, | guess, about 1907; rather, | guess, a little later, 1913. But
all of my grandparents on both sides and all ofgmgat-grandparents were all born in
what is now called Russia. I've always grown upkimg of myself as being Jewish and
comfortable with that fact, somewhat amused at soiniee stereotypes that people
attribute to people who are Jewish, good and lBad.l don't think it had a real effect on
my outlook.

On the Zionist endeavor and 1948 War:

Well, for the Arabs, they must be absolutely bethitied and infuriated by it,

because hundreds of thousands, if not well ovelllomor so Jews, had immigrated
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since the end of the second world war, just flogdimio a country that had never seen
that kind of immigration. And the people that caime Israel were not really attuned to
any of the mores, customs, practices of the aféay brought their basically European
customs and practices and a whole perspective wiashtotally different from the Arab
perspective that prevailed for generations befoee/Var of Independence in '49. As a
youngster—and | was about, | guess, fifteen oesiit—| was very excited about it. It
was promoted in the area of Brooklyn where | gregvas a wonderful expression of
independence. | remember that a number of my fagwtio were similar age, sixteen,
seventeen, talked about—but | don’t think anybodsrected on it—possibly
volunteering to go to Israel to sign up to fightpast of the independence movement.
Jamal Awad:

I'm a U.S. citizen by citizenship. | was of Palgisin origin and Palestinian
national identity, | guess. It may conflict withyr.S. citizenship at this time, but in
terms of nationality, prior to obtaining U.S. [eiinship], | was Palestinian. | identify
fairly strongly with Palestine. | feel I'm connedtthere by the fact that my parents were
born there, we had property that was taken away frs, and | still have . .. A lot of
family still live there. | have my grandmother, mgcles and my aunts . . . Quite a
number of family still live in Nazareth, so I'm figi connected. | have a lot of roots and
I'm quite attached to Palestine psychologicallyaose of the trauma that was put on the
family during the years of my parents not beingeablgo there, my mom not being able
to see her brothers or sisters or her mom. We baperienced a lot of separation,
family separation. We communicate through pictames letters that go through Europe,
then come back to Syria. So Palestine is quite deey psyche.
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| identify with the land because of my roots thanel my family and my history
there. So | always have trouble with the religiagpects of the claim to the land from
the Jewish side. | don't have a problem with adyldwaving a claim to it in terms of
having their family live there or their ancestaved there or they want to live in that part
of the world. There is no problem in my mind.

But | do definitely have a problem with the Jewts&im to it from a guy in
Russia or in Poland or anywhere else who has noemtion to the land except religious
and a nationalist aspiration. The Jews deserve basnan rights but that is legitimate for
everybody, and it definitely does not legitimizelaim to the land in Palestine. | am
referring to the initial wave of people who | wowddy did the harm to the Palestinians by
deleting their national rights and claiming thedas their own

In terms of the present time, there are certgelyple who were born in the land,
that's all they know, that their roots are rightvia that land. | do not promote the
removal of their rights or claims that they couleland prosper in the area, regardless of
religion, as long as they don't consider that thighits come ahead of other people.

I'm a Muslim and the most meaningful teaching lartsfor me is the sharing of
our wealth and being with others, and also progdjnidelines for good and proper
behavior in our life. | always have trouble undansting the claims of land based on
religion. | do not identify with the land of Pale® as a place of . . . as a religious
connection, although it's very important from eéigious aspects to me as a Muslim.

But | don't connect with it because that's wheeeAhAqusa Mosque is and that's where

Mohammed ascended or descended from heaven.
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Rosalie Abrams:
On Jewish Religion and Culture:

| was born in 1921, which means that | will be ¢&ygyears old in October of this
year. | grew up in a very progressive family inwds born in Pittsburgh but grew up in
Brooklyn, New York, and moved to California in 19&#ter | had been married for
several years. | was always politically activedaese | came from a politically active
family.

| had grown up in an atheist family, so | was nattigularly religious, although
my mother kept a kosher house because of her gaaadtmy father's mother, who were
deeply religious. And | do remember going to theagogue and taking my grandmother
home when | was about seven years old, walkindnbere so she wouldn't get lost. And
| do remember my grandmother singing Yiddish sdngse when | was a little girl. |
grew up, just like a lot of Jewish children, in Bkdyn, where your big holiday is the
Jewish holiday. Nobody goes to school on Jewigiaégs.

It is a common perception that people think of gsuwewish being your
nationality (chuckles) and not as your being Ameamic | was born in Pittsburgh,
Pennsylvania. (chuckles) I'm an American. I'mhembarrassed by being Jewish. I've
never denied being Jewish. There are things abguteritage that | really admire. |
admire the great people who were wonderful Jewesipfe. And the fact that | grew up
in a milieu where the Jewish people were the maxjnessive people around. Some of
my best friends are Jews (chuckles).

| feel strongly about the culture | grew up ingive Hanukkah gifts; | don't give
Christmas gifts. We have Passover. Ironically,dayghter makes a Shabbat every
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Friday night. She wasn't brought up with that, $he does it. And her Shabbat is about
all the people in the world who are oppressed. t&hght her son to say the prayer in
Jewish. Where she learned it (chuckles), | dorovk She didn't learn it from me
(chuckles). But she feels strongly about beingistexand having this identity and having
her son have this identity, because her fatheotigewish. He fact, he's got a little bit of
an Indian background. So she wanted him to hasedantity as well.

She feels a strong cultural tie because, as mydtels up, we always went to a
Seder with our relatives, and some of the fondesharies my children have were at
these Seders where they met their cousins andrtiafives, and we were a very close
family. These were younger people in the familyiey were my nieces and nephews.
And | did talk to them about the Cousins Club beealufelt they were younger and they
could handle some of things, but | was never ablaftuence them to the degree that
they would feel the way | felt, but they did listen

| don't have a strong identification with Israethase I'm angry at Israel

for what they did, you see. And even though | wiskas a country where everybody
would be safe, | don't like what they've done, lised think that what they've done is
what was done to us as Jewish people in othergla8e it would be so contradictory for
me to feel differently about it. But what | do feai¢ a cultural identification with the
holidays.
On Zionism:

Well, because | wasn't in a religious householdould just read these things
about the Zionists who came and established Isaadlthat was wonderful, because so
many of us had relatives that were lost in the Halst. Many who | didn't know, but |
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know that my aunts and uncles knew them, and #rddioly affected me. It affected me
because | wanted the right to be Jewish and no fpersecuted.

I grew up in a family that was very supportivepebple who were being
oppressed and learned very early on that no dinedsvhen anybody else is oppressed. ,
| am certainly an anti-Zionist. | do not approvesecret agreements and all the things
that they did with the British and all the thingsit happened in terms of setting up Israel
and displacing the Palestinians. Basically, itsZionists who did what was done to the
Jewish people, and that parallel was very enlighteto me in terms of how terrible it
was that we were doing to the Palestinians. Amd hbad gone to Israel, so enthusiastic
about it, and then read this book and realizedttieZionists were so responsible for
encouraging our government give them all this mawthat they can continue this
horrible procedure of displacing the Palestiniams i@eally taking the country away from
them.

Prior to, and contrary to what people believe,Zlanists did not make all these
wonderful changes. By the turn of the centuryythad Zionist villages all over that
were productive, that do to the land what the Atmclaim that they did. But the
Palestinians accomplished all these things as vl they lived side-by-side with the
Jewish people without that conflict until they beghsplacing them, took them off the
land. And then | began to read a lot more and nwetrRalestinian people and realized
that | had been wrong my whole life about my Zibnédatives, and it became difficult
within my family to explain these things to people.

| realized when | started to meet other people lthedlly was anti-Christian and
that | really accepted a lot of things in blindtfigiboth politically and in religious ways.
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And although, upon reexamination, because the shimgt my father taught me about
religion and atheism turned out to be the thingsally felt were correct, | made an effort
to learn about other religions. | let my childgamto any religion they wanted to go to.
And they did. My son didn't particularly care abdiat all. He wasn't interested in
being bar mitzvahed, or anything like, althoughld that option. And my daughter
would go with her Catholic friends to Catholic sohawvith her Presbyterian friends to
their churches.

And when we came to California, we looked around jamed the Jewish
Temple's Cultural Group, because | wanted a SuBdagpol for my kids, because they
had no support group. When | was growing up, | &adpport group of families that
were like my family, and we were young pioneerglgat we called ourselves. So | had a
support group that | felt out here my children dat. We moved to Orange County and
it was quite anti-Semitic. My kids were the ongwdsh kids in their classes, and my
daughter got picked on because she was Jewishw&hestill in elementary school.
Nothing happened to my son. But they made heniesl uncomfortable. | spoke to the
children, and they were very unhappy with the caltthings at the temple. They made
fun of Steven because he wouldn't be bar mitzvadmtisaid, "You don't have to go
there."

So we went to the Unitarian Church on the advica fsfend. And | asked my son
aboutthe first day that he went to their Sunday Sclamal he said, "Well, we talked
about integrity.” And | said, "Steven, that's ayvgood religion." (chuckles) And so

that's how we came to the Unitarian Church, andeveéen there ever since. And it's
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been a wonderful experience all the way aroundusexd was like an oasis in the desert
here, and that's where | met Ruth and $&dpin.

| find it's the dogma in most religions that isesf§ive, and the unrealistic results
of how people feel. | know my husband had fouranaprgeries, and each time,
everybody in the hospitals and everybody was prafon his recovery, and if that made
them feel better, that was fine with me. He recesdebut | think he would have
recovered (chuckles) without the prayers. | dovkieoe thing. It's never been proven to
me to believe in any of these things, or the dogmé#he contradictions | find in so much
of religion. So that's the way | feel about redigi
Samir Hijazi:

| don't know when my family first got to Palestioehow exactly they became
Palestinians, so to speak, because Palestine badbearea of a lot of émigrés coming
from a variety of regions. You have religious @ast . . You have all the three religions
coming in and out of Palestine. Then when we haddrusades, the Crusades at one
point and the Muslims at another point, and alsthpeople. It's really difficult to say
homogeneously how it all started. My original lnatme, however, is not really Hijazi.
It's part of . . . Hijazi is part of my last nam€&here is a very strong belief in the area that
we actually were part of the Crusades that canmugir the area around 1100 or 1200
CE, from a Germanic background. This is why wheu're in the Left Bank or Israel or
Palestine, or whatever you choose to call it thieges, you will notice that people look
different. They don't all look the same. Therthis idea of what an Arab looks like or a

Palestinian looks like, but then, every once ini&@ylas you walk through the markets,
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you'll notice that's here's a blonde guy with l#yes, and here's a red-headed guy. So,
it's a wide mix of people.

Now we can trace my family’s Palestinian heritagkeast, four or five hundred
years. My grandmothers, both of them, are aliveles@ there. The great majority of the
family still live on the West Bank in the town of-Khaleel. That's the Arabic name of
it. Hebron is the English.

My family is Muslim and although | consider mysMfislim, but | don't
necessarily see Islam in the same light that ewalylsees it, even how Muslims see it. |
think coming down to it is that the most import#mnhg about it [Islam] for me, is that
my relationship with God is direct. | don't haeehiave an intermediary, and | don't have
to have anybody telling me whether I'm doing tlyhtithing or not. That's probably the
most attractive thing about it, as far as I'm coned.

On Palestinian identity

These are my roots, undeniably. | can't dismiasfir any political or
geopolitical . . . or whatever the final dispasitiof it is in my lifetime, it will still be the
place | was born in and came from and where mysrar. | have no doubt in my mind
that my claims are legitimate, obviously. Butlie iminds of many, my claims are not
legitimate. It's very difficult to accept the argent that God's chosen people (chuckle)
get it. If we believed in the same God, well lgtist say that | really have a difficult time
accepting the facts as the other side presents tBemit's a fact of life. Israelis are
there. There is Israel and the world recognizetl thVe even, as Palestinians today,

recognize that for the lack of any other solutitmghe problem. | mean, it's much bigger
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than the Palestinians in their current statusit'Sa fact of life, but it's not something |
necessarily like.
On the PLO:

Growing up as a child, that [the PLO] was the thimgupport within the family,
within the community, because that's what was gtrfgee us. And | did support them.
Every kid wanted to be part of the PLO for a higberpose. | think the PLO enjoyed
very wide support throughout the Palestinian comtyun general, and the Arab world
in general, also, until basically the break of €O in Beirut in 1982 and their relocation
to Tunis. | think the PLO basically achieved thgoal until that time. | think from that
point on they continued to achieve goals but ntallipat the rate or desire that most
people wanted them to do so. I'm of the opiniat the PLO did the correct
transformation from a guerilla-type warfare, hiesdn hits there, you know, and grew to a
political group, although | don't necessarily ththiat the current leadership is necessarily
the correct leadership for that role. That remé&inise seen and is also another disputed
or . ..you know, a big argument even among tHedfiaians whether the current
leadership is the right leadership for what thelyyag to achieve.

| would like to see a different leader for the Rtilgans. Arafat will still be an
important figure. That is most Palestinians wipect and appreciate him. With his
ideological views, his demeanor, his ability to @atross media, | don't think it's one of
those necessarily conducive to a statesman-likégiah type of guy. | think that Arafat
is viewed as a terrorist, and continues to beitatholesn't matter how much he tries to be

a politician, he will always look like the guy whkauld hold the gun in one hand and
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tries to do something. That image still sticksnany people's minds. A lot of it is
perception.
Len Traubman:

| was born in Duluth, Minnesota in 1939 of ... naytfer’s family were German,
that is, Bohemian Jews, and my mother’s heritag@uissian Jewish. And when | was
five, we moved from Minnesota to Southern Califafrand | grew up as a Jew,
American Jew, in West Los Angeles, and then cam® WiC [University of California]
Berkeley to go to college. | never returned totS8ern California.

I’'m an American Jew. | identify with the Uniteda®s, and with, | think a very
high destiny of this country, to be a model of hpeople from different backgrounds live
together, and to live up to that destiny; to hélpworld cooperate, and not be a
consumer nation or a dominator nation, but to ydad a model of taking care of the
planet and helping people cooperate for the goall of

| would like to add that as an American, what lasgerienced is that we are
unique on the planet, and like no other nation @& &nd have a freedom of wealth and
of mobility and of freedom and know-how for changnd so, in other nations, the
people do not feel that freedom, and | think itie tharacteristics of those who came to
America. And so | really feel like we are thoseonan help the planet and ourselves
change.

Israel does hold special meaning to me. Whenwgne, our family helped start
University Synagogue in West Los Angeles. | wathair first Sunday school classes
when we first met at the local Congregational Churcremember when 1948 came and
we helped save money—Zedakah—in little blue metakb, for the newborn State of
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Israel. | was in B’nai B’rith youth organizatioasd Sigma Alpha Mu undergraduate
fraternity; | was the president of the Bay Areanati of Alpha Omega, the Jewish dental
fraternity, and so I've always identified as a Jbwut also with the larger community. So
Israel, to me, is a very important place. It wasaing factor for the world Jewry after
World War Il. And | have only since 1990 understdbe imperfection about the genesis
of Israel, how it began. | never knew what a Ral@s was until 1990. So | think that is
pretty typical of an American Jew, that | did nabkv the dark side of the beginning of
the state of Israel, because all that | heard waam the Jewish perspective and from
Jewish educators.

Melek Nasr-Totah tells the story of her family’s difficulty asslating into American
culture and living with media produced stereotypaigirabs as terrorists that value life
less than other ethnic groups despite her fatheffsrts at creating an American life for
his family.

| was born in Des Moines, lowa, in 1966. And tamily moved around a bit,

around the Midwest, but remained mostly in thadar&nd | went to Des Moines, lowa,
Drake University, and graduated in '88. And theeckeived my MBA at Thunderbird in
Phoenix, Arizona.

On national identity:

My father was born in Haifa, Palestine, in 1921d &e ended up immigrating to
the United States, | guess, in the early fiftiésd a lot of that was due to the fact that it
was after the war and he really wanted to get dway that area of the world. So |
guess the important thing to say about my fathéraswhen he came to the United
States and married an American person, he realhaslahis children to be American and
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not have any contact with Arabs or his family rngathe changed our family name and
didn't teach us Arabic. It was kind of like he wethto completely sever all ties to the
Arab culture and history. Which, quite frankly, ifmding was kind of common in my
family.

In regard to his motivations for assimilating usah guess, but of course I've
never really had a conversation directly with hihthink it was a couple things. Number
one, he felt that there was prejudice in this coufdr Arabs, and our name was Nasr, -a-
s-r, and | think that was—At the time that he caheeEgyptian Nassar had some
problems with Truman because of the canal in Egymd, | guess Nassar went to Russia
for funding because the Americans turned him awayd | think there was a lot of anti-
Arab sentiment, and probably in particular that aam

So that probably was one item, as well as thetfeadthe felt that being Arab in
this country, he felt a real threat from, | thitdraelis. He actually mentioned to me
more than once, "Don't speak about this kind df stuthe telephone because people
could be listening." So he was always very pamabiout the Jews and the Israelis and
any type of retaliation, or just maybe terroriswaod the Arabs here. | think that was
another reason he wanted us to not have anythidg waith it—it would be safer.

On religious identity:

I'm very mixed up. (chuckles) My mother came frariethodist background.
My father was raised Greek Catholic in the MiddesE When he came here, | think he
kind of experimented a bit. When he met my mottiery became Unitarians. And my
very early years, | remember going to the Unitadaarch. Then my parents were
divorced and my father kind of went back to Cattietn, and we ended up living with
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my father, actually, after my parents divorcedwdts probably when | was about six or
seven. So from my early years until the age obsigeven, it was Unitarian, then from
six or seven on it was Catholic. And as an adyltetty much walked away from it all,
and now I'm not really—I would say probably I'm agtic. At this point, | feel very
comfortable saying that.

On cultural identity:

As | said, my father really tried to sever all tieith the Middle East for us;
however, he was very Arab. | know that soundsdilamntradiction, but he didn't come
to this country until he was in his late fortigstom a cultural standpoint, he was about
the farthest thing from an American as possible.alfhough he raised us in the United
States, we had incredible Arab influence regardhiagjc thoughts and values.

Family was extremely important— family and friendiist a loyalty that he felt
toward people that were close to him was so inbtediHe's so different than meeting
your average American. An example would be thabnogher, as a teenager, had a lot
of friends that were kind of—he went through a deuyad years where he got into some
trouble, and some of the friends he associatedwstte what you'd call troublemakers.
And when they would come into our home, these kius first thing my father would do
was say, "Come in. Sit down. Have some food| melabout yourselves." And they
were just so taken aback. Here's this person vifite'sested in me, which was never what
would happen to them even in their own home or aayase's. So it was very much,
like my dad would say, When you come into my hoyse, are important. You matter. |
want to hear from you, | want to feed you; | wamtdke care of you. It was just so
different than any other environment in the Uni&dtes, | think.
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And that, to me, was just very clear, and | fda# lihat was how we were brought
up, like you're very respectful to others, and pay attention, and it's important. That
bond. That human bond is really important, | thifdgain, | have a lot of trouble with
that in the United States myself because a lotroéAcans don't feel that. They meet
you, it's just superficial, and that's it. So thatne thing | feel that was good and very
difficult for me living in this country, becausenl'sort of like my dad in that sense.
That's probably one thing.

And then just the work ethic. My dad had an exgbnstrong work ethic, like a
lot of first generation Americans or new immigrataghis country too, and their
children. So I think that's also something thadifferent. Those are a couple of
examples, | think.

As | grew up, | became very interested in learrabgut the culture that my father
came from, and | ended up studying Arabic whend imagraduate school. | ended up
going and visiting some of my family in Egypt besauny father's sister married an
Egyptian and lives in Egypt now. So when | wasdhool, | studied abroad, and |
actually went to Egypt on a trip and met some ofaoysins and family there. And |
ended up trying to meet some of the other coubiatsry father has lost touch with. So |
guess | do feel an affinity, in a lot of respettsthat culture and that part of the world.
It's sort of like through osmosis, although mayhbedad didn't tell us directly about it, |
still very strongly about it. And | can relatettee culture, because it is a very warm
culture, and | really enjoy that aspect of it.

| think the biggest thing that I'd have to say,ullo, about—I don't know that |
personally feel a strong identity toward the Pabéshs as much as it is more at a
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consciousness level, and | think that what's gomghere is wrong, and | want to do as
much as | can to help and to educate people ibJthied States about it. Not so much
that I've lived there and | feel like I'm being @oa wrong personally. | feel the same
way about what's happening in some of the othentti@s, and | feel terrible about
what's happening in Rwanda, and there are prolmaahy examples that you hear
about—Macedonia and Albania. | feel strongly almoldt of that. In general, | just have
kind of a heightened consciousness about the vemidichumanity and how we as humans
should treat other humans. That's probably morehefre I'm coming from. But the
Palestinians are particularly interesting to meanse of my heritage. | have a lot of
empathy for different cultures that have gone tblhoa lot of problems, like the
Palestinians, like Rwanda, the Macedonians

| feel that the Jews are another culture thatrkmave had a tremendous history,
a lot of problems throughout their history. | daibve it's formed and shaped their
identity. And people today, because of that hystand | think in a lot of respects,
unfortunately, it's made them into sort of a victioiture. Understandably. And | think
that that's probably one of the saddest thingsaBse of that victim culture, they're very
hardened to other people's suffering, becauseréhgy'into their own, and | think that's
one of the reasons why this is a particularly diffi situation in the Middle East is
because they're very—It's not very easy for thetodk at the others because they're so

focused on themselves.
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Elias Botto:

On Palestinian Identity:

In essence it's the idea of being born, beingedibeing under a Palestinian identity. |
mean, | could answer a question with a questiorily \All of a sudden Bosnia and
Kosovo and all those ethnic groups in East Eurdpeus, to you, to me it was all a part
of the Soviet Union. Look at Armenia. Look at Azafjan. What is in a nationalistic
aspiration? You tell me, maybe they thought we kgl absorbed, we will be diluted and
become a part of Jordan or Syria or Egypt or Lebano

| was born Palestinian, my parents were born Ralast my grandparents were
born Palestinian, and so on. And now, all of a smgou want to came and rob me of
that? If I were to be in Israel and become Isrbain no longer Palestinian? And if |
happen to be in Jordan | am Jordanian? It wasljtisnk, the fact that | used to posses
that identity and you are coming to rob me of it.

It was brutal. Like if | were to tell you to forgabout English language and
speak Arabic only, you probably would not. | melaow could you? You have your
roots in speaking the English language, you haveraan friends, you are used to the
American environment. You can't just change wha gee.

We were talking about “Palestinian” identity anagduld like to say that | am a
Palestinian first and then an Arab. Because | haask the question, what constitutes
an Arab? | always bring the example of South Angrihey call themselves Latin
Americans. You can call them Latin Americans. ¥aly are subdivided into various
states: Bolivia, Argentina, etc. Each countryndapendent of the other; in fact, one
country could declare war against the other. Buatvwdo they have in common? They
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all call themselves Latin America and they are mgj&Christians, and the majority
speaks Spanish. And so is the Arab world. Butdggwp reality, Egypt geographically is
northern Africa, Algeria is Northern Africa, Moroaes Northern Africa, they are not
even part of the Middle Eastern Arab world. Seedifference? That is why | will say |
am Palestinian first. Now, maybe | will not mind/say that | am an Arab if, the Arab
world were to become like the United States whexeare a New Yorker and | am a
Californian but we are both under one federatidrer€ is a federation, there is a sharing
of wealth, power, and security and money; the Avabld doesn’t have that. Saudi
Arabia, with all its billions in wealth, and Kuwa#nd Iraq is Iraq, and then there is
Jordan, Jordan is Jordan. The difference for Joat@ Palestine, even before 48, the
Jordanians and Palestinians were mixing up. Thengwrossing the border between one
and the other and they married into each othemamdJordan, so much of Jordan’s
population is really Palestinian.

There was a movement for a greater Syria, from hebdo Syria to Iraq and
Palestine. That would have been great. No problevould still be Californian and you
still New Yorker; so | would still be Palestiniandayou could be trans-Jordanian. That's
what it used to be called, Trans-Jordan, and whated that? The British after the First
World War. The French went in there and they sdidre you take this and I'll take
that”, and that is what they did. They sub-dividige: land], they put walls between us.
Going back now, that’s how | feel about the Arabrid@nd Palestine. Until the rest of
the Arab world is willing to have a federation betm us, then | would say | am

Palestinian. Even though | say, hey, | come fraaif@nia, | am an American
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Palestinian, and | pay my taxes to the federal gowent. So maybe someone needs to
wake up and see how the American system [works].

There is no focus [in the middle east]. There ammany “big-cheese’s” to do
anything in the Arab world. But that is a shorteognof the Arab world. That's why |
would rather concentrate on saying | am a Palestjraoncentrate on being able to talk to
you as a Jew, that you are occupying part of myeéhand try to find a compromise on
where you and | can share and live in peace, warecould profit and | could profit,
and build a secure life for our children. And wkr®ws, if not for our kids now, then
maybe for our grandchildren. A couple of them ddall in love and marry. Whether it
is a Jew religiously speaking, or is a Muslim religsly speaking or a Christian
religiously speaking, but we are all from that lamdl your belief or what kind of church
should not matter. That is when there is goingggeace for Israel. That is when there
is going to be peace for the Palestinians.

| like to always put the burden on the Israeli’'sl@ay, “Israel, there is a big
heavy task to perform in order to achieve peacesandrity for yourselves, and that is
that you must carry along the plight of the Pateatis who are living next door.” Israel
must bring them [the Palestinians] up to there jecaic] level because | don't think that
Israel wants to come down to the [economic] le¥ehe Palestinians the way they live
now [in the occupied territories]. It behoovesrthisrael] to be the ones to extend the
helping hand to create a better society for thédmSD when | sit at this table with you, |
sit as an equal with you and | don’t feel infetioryou, | don’t feel suppressed by you, so
that | can hold my head high and we know tomorroat tve can meet, not to face each
other and kill each other but to meet and discussvater resources. There is a lot we
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need to share you and I, over there. Once we nemeghe plight and the welfare and
well being of each other.
On Jew and Palestinian:

There needs to be a marriage between Palestinchdeam because you know
what? We come from the same lot. You claim, i yoe to go back in history to the
bible, in religion, to Abraham and his childrenuyare Sarah’s granddaughter, | am
Ishmael's grandson. Both of them were the childreAbraham so...Biblical
connection is there. And biblical connection pd®a for my right to that space as much
as it provides for your right. So please be hongtst me and be willing to share it. And
don't call it Greater Israel just Jews alone.

On the Arab-Israeli conflict as a religious war:

And you know, our conflict, many people say iht religious. Even in our own
dialogue group. But I like to say that it is agelus war we have. There are so many
indications that it is religious more than anythalge. When Israel came to occupy that
land, there were so many other areas where Ismdbvihave found a vacant lot and
could have pitched their tent there. But they ehthat part of the world. Why? Isn'tit
because of religion? Isn't it because of the Badliconnection? Well, if so, if you
respect your religion, why not respect my religigna Christian and you and | respect his
religion as a Muslim? Because you know all thiedgyions lead to the same God that
you worship, that | worship, and he worships. disviike | was saying, the only
difference is—You drive to school in a Volkswagkride on a bicycle, and he rides a
camel. But all the transportation is leading t® slhme terminal and that is what is
religion. And we are fighting in the Holy Land $ecure a safe place for us in the future
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day with God? Our relationship with God? The figltiit is all man, it is not God-like.
That is from a religious point of view. From aitiohl point of view, who came first?
The egg or the chicken? | mean, who occupied Badethree thousand years ago? The
inhabitants of that area regardless of them beimgs@ans, Muslims, or Jews should be
able to live together, regardless of religion andar the banner of Palestine.
Identification with a particular religious group athnic/national group instills a
sense of loyalty to that collectivity and shapes'®world-view of events. The passage of
time allows for a more balanced view of the Arataédi conflict. However, varied
interpretations of current events—and historicadmte as well—is inevitable. Group
members are diligent in their efforts to remainpestful toward one another during

discussions of sensitive issues.
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CHAPTER SIX

Areas of Conflict

The settlers, they're having a nice backyard with beautifiigsvfor their kids.
And you see Palestinian kids standing behind wires athesstreet, watching their
freedom . . . If the settlements keep going on there wop# e’
Nadim Zarour

R

History is arguable because the collective mersafalifferent cultures shape
their perception of events. As areas of confliet@xposed, we can begin to understand
the Arab-Israeli conflict through real people. Tdunflicting interpretations of events in
Palestine/Israel along with the motivations foricdl actions provide fuel for heated
discussion in the dialogue process. The Palestintarpretation can differ significantly
from the Jewish or Israeli perspective directlyglieting issues of revisionist history
writing in academia. At dialogue meetings, someidie and Israeli members hold very

strong views regarding the security of Israel dretdfore support the protection of

8 Nadim Zarour, a member of the JPLRDG in “Abraham’s Childr8an Jose Mercury NewSat.

Nov.15, 1997
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settlements, continuation of the occupation, ataliegion against acts of terrorism.
Palestinians, of course, view these critical issagea Zionist continuation of oppression
of the Palestinian people and repression of thegipnalistic aspirations. Some of the
“hot button” topics have included the occupatiorebanon, closures of access routes
between Palestinian areas and Israeli areas righiis violations and the issue of
democracy, the Zionist endeavor, terrorism, Isrsgtilements, Jerusalem and the
circumstances surrounding the refugee problem. vblees represented in this chapter
reflect the moderate and conciliatory attitudethefmajority of the peace group
members.

Although heated debate can occur as well as attensaf changing history,
these peace-oriented groups strive to validate etla’s perceptions as true for them
regardless of how the interpretation fits into ttiadal historical discourse. Also
important to the process of accommodation and i@taton is the willingness of
members to hear each others’ stories and find thiosees validated in new scholarship
that is utilizes new archival primary source materiGroup members also strive to focus
the larger issues of cooperation and meet hostilateons with reminders of their greater
goals.

Ruth Shapin on Democracy and Theocracy

Big issue. It's a theocracy. Now, the secularslef course, rebel against that.
The Jewish State is in control of marriage. Thbnaate is in charge of marriage and
divorce. I'm not an expert on exactly what's goorg | do know that the secular people
run into problems. The orthodox get angry if tideycertain things on the Sabbath. 1
think the status of women, from what | read intle&spapers—and | brought some
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clippings home with me, which | should have broughitomen have problems over
there. There’s abuse. There’s domestic abuden’t think there’s . . . There are not as
many women—similar to this country—they’re not lnetgovernment in the numbers
that they should be. And they cannot . . . Theyehsseparate section of the Wailing
Wall, which | saw. It's a small section. The mteave a very large section. The men
have a large section; the women have a little sgaaition. So, many different ways.
You go to the museums there and again women’sibatitbns are kind of slighted. Of
course, this is . . . I'm getting away from theus®f a theocracy. But | don't think it's a
complete democracy. They don’t have a constitytanBill of Rights, so there’'s a lot . .
. To be a true democracy; | think there’s a lot'thget to be done. And | think the
rabbinate has too much power and the orthodox tavenuch power. And so do the
secular Jews. That’'s an ongoing battle in Israel.

Yet the West still perceives Israel as a bastiodeshocracy in the Middle East.
Compared to the states that surround them, thedlsgbly true (chuckles). At least they
have freedom of speech, freedom of the press,aydiave newspapers that are critical
of the government and they get away with it. Amelythave human rights groups that
support the Palestinians. They have organizatiwetswork for justice for the
Palestinians. So, they have some of the sameitiggopf democracy that we're used to
here, so in that sense, yes. Butit's not a pedemocracy, but neither are we.

Nabil Dajani
On the Jerusalem issue

Well, because of the presence of zealous religieuss, Jerusalem is going to be

a stumbling block. | don't see it as a stumblitaxk personally, but | am speaking for
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myself. | don't care who lives in Jerusalem, agllas there is freedom for everyone to
live there. For me now, | cannot live in Jerusaléviany Palestinians cannot go and live
in Jerusalem. It should not be a conflict. Theee@aces of worship [for all three
religions] and people should be able to go and prs just can't understand [why it]
can't be shared. Among the religious people, tieegding to be a conflict [regarding
Jerusalem].
On the expansion of the municipal boundaries ofiSalem:

| remember Jerusalem as a very small area. ikds/bu think of Anaheim as
Disneyland. 1 think of Jerusalem as the area at@isneyland; that's how big
Jerusalem was, almost, by figure of speech. Baelsvent and extended the borders of
Jerusalem to San Diego, right, and they call teaishlem. So really what they are
interested in is the religious places in the whaite. That is where the religious places
are and where some people want to live, | can’eustdnd it. They [the Israelis] took all
the areas and they made it a big area. If you veatatke that part of Anaheim and
extend the borders of Anaheim up to San Diego &hdall it Anaheim, you know
(laughs) it's a trick, it's a trick.
On the Har Homa development:

This government, Netanyahu, just wants to expartky want to bring more
Jews in from all over the world and make life méd#e for the Palestinians at any price.
In the long run, if Israel is going to live in peawith the Arabs they have to reconcile
life with the Palestinians. Israel is extremelyvyeoful, especially with the blind support
of the United States, both politically and finarigia But the United States is not living
next door to Israel.
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There needs to be fewer Zionists. There are difteskades of Zionists. There
are some Zionists who just want a small state aidlewish majority, then there is Likud,
they want to expand and expand. People won’t thesh. Expand to where? How much
do you want? What do you want?

The Palestinians have changed, we have acceptéactit@at Israel exists, and
now the Likud has to recognize that we exist, tathave rights too. The Jews, they
surprise me. They are mad at the Palestinians.J&Ws left and now after 3,000 years
they want to come back to our country, after 3,9€é&s. Now the Palestinians, they had
to leave and now they want to come back to thainty. What is the difference?

They [the Israeli government] do not want peachkeifmain aim is to expand.
Their main aim is to control. That's what they wahmean Shamir, when he was in
power, he said that he would sit down and negotateen years and never give the
Palestinians anything. But you see he had to fseeeand say they are for peace; let's
negotiate, and he is going to keep people talkimhtalking and never give anything. So
the current government, no, the Likud, they dorégnito give anything up.

On the Oslo Peace Accords of 1993

It did give me hope, yes; because it was the tiimet we reached an agreement
together. It wasn’t a perfect peace for the Palesis, for example a Palestinian like me,
cannot go back. There was not compensation [fta@ridraeli government for lost real
property]. Instead of the Israeli soldier’s patigius we are going to have Arafat there
instead. So we said, at least it is a step imitie direction. But there can be

reconciliation in the future.
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On the PLO:

Right now, | just hear rumors that they are notrag the Palestinian
organization efficiently. Can they be excused®ally don’t know. There is a lot of
pressure on Arafat; people are without jobs, henlsasioney. Maybe he has to let some
inefficiency pass by him since he has so many prablto take care of.

| listened to a person working for the World Bankhe occupied territories, and
he was talking about the problems Arafat has wheretare closures and 70 percent of
the population is unemployed. He has to offer thaps, and he has to please everybody.
| think he should have negotiated better peacesanroslo, but he wasn't able to. This
is one thing | wish he did. He is trying to a&elithe rest of the Arab leaders; | shouldn’t
call them leaders, but dictators really. We [th&eBtinians] don’t want a dictator really.
We didn't struggle all our lives to have him sitwdo[as a dictator]. We wish he would
change and that there would be new leadershin@riPLO] other than Arafat. But in
many countries you always find . . . for exampheYietnam there was Ho Chi Minh, in
Cuba there was Castro, you know and certain oktheglutions there was one man who
stood up and took care of that place. So | thik @about time for Arafat to hand them a
different leadership.

On Gaza:

[Gaza] has no economy and there are, for examplbanks over there. Israel
closed all the banks. They cannot export theidpets. If they grow any vegetable or
anything, Israel controls what is exported. Th&saps] used to depend on oranges and
Israel will tell them what they can export or witay cannot export. And sometimes
they want to export it from the Israeli ports. fst will leave] their vegetables [to] rot in

127



the port. It created an economic hardship forpthaple of Gaza. Of course nobody
would invest money in Gaza as long as there iscangation. So it is quite a problem.
Rosalie Abrams:
On Zionism

As far as what the Zionists have done to Isragtims of [industrialization and
modernization], it's been colored by what they'gaalto the Palestinians. And | really
feel strongly about the right of return for thedé&inians. | think that this whole question
of continuing to make these settlements and puthiege roads around those little
conclaves where the Palestinians live so that theit really get out, or they can't get the
water, or they can't do any of these things, isdrafous.
On United States support of Israel:

| was upset about what we were doing, what theddrfitates was doing. We
were sending all this money to Israel to help timeake the settlements and do all the
things that were oppressing the Palestinians andggour approval to what they were
doing. That was very upsetting. And we, the Jewwisople here in the Cousins Club,
felt it was our mission, really, to try to get @yovernment to stop doing these things.
We, in a sense—at least | felt we had that respditgj to let our government know that
our tax dollars were going over to do this to teegle and especially in view of the
Holocaust. That was horrifying. | thought it wg@ing to have a terrible repercussion,
and it has had a terrible repercussion because'shepart of me that's still aware of how

anti-Semitic this world is.
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Sami Odeh:
On the Zionist endeavor

My perspective of Zionism, since | did not confrarit '48 on a first-hand basis,
formed as | started studying history and askingofged know the words always get
mixed up, Zionism and Judaism. And that's notlfaicause I think this was a deliberate
attempt on the part of the Zionists to interchatigewords Zionism and Judaism,
because they could foster some sort of sympathytag. But my understanding of
Zionism as | read it in Herzl's words is that @'sational liberation movement for the
Jews, for the Zionists, similar to the PLO. Thgdast mistake that | see in Zionism was
its exclusivity. The Jews were living with AralvsPalestine way before Herzl was
thinking of having that Zionist movement. The desb is when the Jews started running
away from Europe to Palestine and instead of tgline people, "We're coming to live
with you," they came with, "We’re coming to live your place." If they had, they would
have probably lived happily ever after.

On Theocracy and Democracy:

Israel, the way the Israelis see it and quite abrmof other people see it, is the
only official country that wants to be religiousknow some Arabic countries keep
saying, "We're Muslim countries," but to the majpnf the Israelis, the Zionists, to have
a Jewish State is very important. That's whabmmlicating, for example, the issue of
the return of refugeés. Everybody is trying to guard this Jewish identifyhe Jews say

they need the Jewish State because of the eveBisgrope of how the Jews were

% The “Right of Return” for Palestinians is a controversigiject because the large influx of Palestinians
would seriously alter the religious and ethnic demograpifitsrael likely creating a Jewish minority.
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prosecuted. This is used to justify a Jewish StBiat | don't subscribe to that theory. |
think that the biggest mistake was not saying,dhtto live with you” but [rather]
saying, “ | want to live in your place." The la#ty-two years have noticed that the
suffering still goes on and will continue for a Vehi

One must differentiate very clearly between Iscdé¢he Bible and Israel the
State. They are not the same. And that mighnloéhar clever Zionist scheme to use the
biblical word for the country and lot of people genfused. They always see Israel in
the Bible so Israel must be there forever and e@re has to try and envision the future
with the realities of the day. For years after #&ny refugees were waiting for the day
that the Arabs could crush the Zionists . . . @urtries could crush Israel, and the
Palestinian refugees could go back to their hoiBeme Palestinians have since
accepted— some reluctantly, others not— the rethlgtyIsrael is just staying in the Middle
East. The question is, what kind of a relationsinguld Israel like to have with its
neighbors. | think what happened is that the wctd 1967 encouraged the Israelis to
behaved like drunks [belligerents] in the stredt3spusalem and the West Bank, and to
some extent they are still behaving like drunksicilis very unfortunate. |1 am a firm
believer that might does not make right, and thesselis like Sharon that believe that
might will make right and force will resolve evenyig are not doing themselves or the
Israelis any favors. Existence in the Middle BEastot easy. Unless Israel and the
Israelis are forced to sober up and try to forgelationship so that they can coexist in
peace with their neighbors, well, eventually thel} be the losers. So it's to their

advantage to somehow sober up from the drunkernid€67.
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On the status of Palestinian refugees:

| know that the current status quo cannot contiriiéhough | never lived in the
refugee camps, | watched what life is like thefs.long as there are refugees whose
basic problem is not acknowledged in an honest wagce will be elusive. Israel, first
and foremost, has the responsibility to confroetghoblem head on. This issue of the
Palestinian Right to Return that's going to creadiE#ferent balance with Israel being a
Jewish State. Now, these people cannot stay wheyeare. We have to address that
problem. These people are living at a level noeptable for dogs and cats in the United
States. We will not accept animals living undezsin conditions in the United States, yet
we are tolerating human beings living that wayfitby-two years, going on fifty-three
years. That's the shame of it all. And there'snagic formula. As | said, the vast
majority of the Palestinian refugees and non-redésgeame to accept that Israel is here to
stay. But Israel here to stay does not, and shaotigdnean that the Palestinians will stay
in their present situation. We need to addresb#sec needs, the needs for nationalism,
as well as the basic civil rights [accorded tchalinan beings.] How do we resolve that?

Obviously, there are two distinct people in Patesti That's what | have
addressed when | participated in the '88 convemtioan | said: “Two people, Two
states, because you cannot force yourself on thex.6tIf the Jews want a Jewish
State—and | don't like the idea of any theocradpdefficially a State—but if that's
what they want, God bless them. Take it. | hav@mblem with that. But also, the
Palestinians need a state. They need an iderititgy cannot be handed out the meager
stuff that's handed down from the UN. Then agais,dictate that some of these
refugees can and will be returned to Israel propé&t8. The criteria, if there was the will
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to address their situation, can be defined easilgne will have to be returned to Israel
proper. These will be the people who have faméigsblished mainly in northern Israel,
in the triangle. They can go back to a well-dedingell-structured family-type thing that
is still intact, that they can fit in and functioithen you have the other part of the
Palestinian refugees that would not want to go badkrael even if they were given that
right. See, they don't only give it up on prineipbut if you approach them and said,
"Israel and the world and the United Nations andefica and everybody, agreed that
you have the right to return, would you not rettamel Aviv?" They would say, "No,
thank you. | want to stay where | am," becauseun their hard work they have
replanted themselves someplace else.

On Israeli democracy:

Israel is as close to democracy as the Middle gatst And you know that old
saying that if you have only one eye that you awith, you will look like a king
among the blind. So Israel has a resemblancembdecy, and when it's compared to
Saudi Arabia to the south or to Jordan to the @dstks like, wow, this is a democracy.
But in reality, it's not. I've watched first-harahd I'm well aware of the strata system.
The European Jew is the king, and the Orientalidewt that much liked and not much
respected, and then you have the third-class oitizhich is the Arab Israelis. And then,
depending on where you come from, if you are Shayoin would call them
cockroaches, and if you are somebody else, youtmiggha different word for the
Palestinians. That's the Arab's situation sineg'tle been under occupation since 1967.
Now, how could that be a democracy when you haue dtrata of citizenship? But, as |
said, in the context of the Middle East, Israel lddae as close to democracy as we
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would likely see. Israel has introduced a lot efywvaluable concepts to that area and
I'm hopeful that the Arab countries will incorparand build on these concepts. I'm
aware that we've been saying, for a long time, $Ththe only democracy in the Middle
East,” and we'll say that to the point that we wiifirt believing what we're saying. But a
true democracy, Israel is not.

On the United States relationship with Israel:

| think our [the U.S.] official policy when it corseo the Middle East and Israel is
a betrayal of the principles of being American.eTbtal bias towards Israel, turning the
other way when we see human rights violations arakli aggression. You've seen on
the news, as I've seen, rockets being fired at etir. When prime ministers say,
"We're going to break their legs and arms untiytsep throwing stones.”" How long do
you think that people can take this b.s.? Andth&lhappened [stone throwing by
Palestinians met with Israeli gunfire] any otheaqa, you would find our president and
our congressmen lining up to condemn it and seehwier than thou we are as
Americans and how much we value human life. Thanlgok and you see about four
hundred dead Palestinians and so far—utter silevitieh is shameful and a betrayal of
the American principles of life, liberty, and justiand human dignity. But, again, being
a realist, | understand the grip that the Israsilid the Jewish lobby have on our Congress
and the shame is a result of acquiescing to timat & pressure.

But eventually, things will change. By virtue adibg in this business [real
estate], I'm always out there talking to peopldétanstreet, people | meet all the time.
And | honestly believe that the American citizen-syaverage American citizen, Joe on
the street and Jan in the office—are honest to\eog good-hearted people and very just
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people. Those who are silent or biased towar@&lsr believe that is because they were
fed a bunch of lies and they believed those Iledewever, as the world gets smaller and
you see instant messages arriving here . . . lby4&e time the news arrived to us it was
three or four months old. Now, somebody shootsltin Jerusalem and we hear it at
the same time, sometimes faster than the peopleavehtwwo hundred yards away. So
that will change, and eventually, the real facéscdel and its so-called democratic value
will show up, and the average Joe on the stregirgg to start questioning what the hell
went on and what's going on right now and ask Hinifsee really wants his tax money
to go and bombard these defenseless refugeesthAmerage Joe is going to start
asking his congressman, “Explain to me why eveflygee in the world should [be able
to] go back home and [the United States] will fighrt them, but we won't help the
Palestinians go back.” We're not doing anythinpetp them that way. Why should we
send our kids to the Gulf to take Saddam out of &tivcovering ourselves with a flag of
freedom when we have 170 nations against us thatow® even mention, not once
asking, “What's going on?” Eventually, war witielak and our congressman will have
to make a serious choice between his constitubistgonscience, or his pocket and the
pressure coming from the Israeli lobby. I'm optitgishat it's coming very slowly but
one day will be there.
Jamal Awad:
On Zionism:

The Zionist idea was not that popular in the eastges; the majority of the
Jewish population in Europe did not support it.bbidy really wanted to accomplish the
Zionist dream like it was promoted until there vadarge-scale persecution of Jews.
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That the [Zionist] idea became popular as a meti@tcomplishing some human rights
for the Jews. So they identified with the movenmeraccomplish some minimum human
rights and dignity and a way of protection, mordess. So, the early Jewish population
did not believe in the movement, but it really t@oHifferent turn after the large-scale
persecution of Jews in Europe, which | definitebyndl support. | don't think that it is

right for anybody to be [persecuted] because af dféliation, whether it's religious or
political. But the outcome [of Zionism] was digasts, of course, to the Palestinians.
There are very few things that could convince na the action [of expelling the
Palestinians] was justified.

There was no justification for the movement to cand really what | would
consider raping the land from its inhabitants. réhg@as some existing Jewish population
in Middle Eastern countries, and even some earnyigration to Palestine by some Jews
did not alarm local residents and did not reallyamnalize into any conflict. It wasn’t
until there was a political announcement throughBhalfour Declaration that they were
going to establish a homeland for the Jews in Batethat the conflict took the political
shape and resulted right away in opposition tantbgement. Of course, when you get
opposition to a movement, that’s when all kindseofible things happened.

On the militancy of Israel, the PLO, and Hamas:

| tend to believe, contrary to what a lot of pedpiek, that people do not have a
truly good nature and people are definitely capablgoing a lot of violence and
committing horrible things, and | don't think thets changed through history. People
always committed horrible crimes. And some of thaed to justify [their actions]to
themselves and some of them didn't have to justiftyanybody, they just liked to do it.
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The Hagannah's actions are no different from agiohuman tendencies and the crimes
that are committed throughout history. It's deéilyi not something that people should be
proud of that they've done. People truly did tkitigat . . . it just goes against any
justification. That doesn't mean that they weredhly ones in history, but certainly they
tried to justify to themselves that this was totpod themselves. The Zionists were
driven toward achieving [sovereignty] and some tsgbr themselves without knowing
that they really were raping and causing harm heopeople similar to what was done to
them. Victims do have a way of justification evagw and then. | mean, | can think
about it that way; | cannot tolerate it or acceépt i

On the PLO:

The PLO is a nationalist movement and was estaddigly the fact that nobody
represented the Palestinians and there was a nigt¢estefend the human rights and the
national rights of the Palestinian people. S@ awvement it came through the masses;
it did not come out of a vacuum. It was not impabea the Palestinian population; it was
a true child of Palestinian national aspiratiofitie PLO is credited in a lot of ways,
especially in the early ages, of crystallizing tiagional aspirations of the Palestinians
and moving those aspirations forward and makingesofrihese rights recognized by a
lot of international countries and being acceptedthers. So, in those aspects, the PLO
has done its share of that, of what they wereosdbt

In terms of whether they've done a good job imghéng that they've done, |
don't think there are a lot of people that woulguar against the fact that they've made
guite a number of mistakes, and in some aspecigtiedably set back some of the
resistance movement of the Palestinian populatuome other things that they achieved
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turned out to be not as good for the Palestiniaribe long run. But you don't expect
people at every turn in history to know what's aognilown the line, and they certainly
didn't have the ability to know everything. Thegae what | think [were] major crucial
mistakes in some of the decisions that they've madéso believe that the PLO as a
structure was well penetrated by the Moussad [lissaeret service] and Israeli
intelligence and other international intelligengelats. So, in some aspects, there are
those forces that worked within the PLO to hinder Palestinian national aspiration,
even though they pretended that they were actuadhking for them. So we saw a
tremendous amount of penetration by the Israadiligence of the PLO. It's definitely
well-documented in the historical events and inagbgassinations that they have carried
through, in their ability to gather information Wih the PLO structure and knowing
moves and knowing plans and so on. So there wasyaltrouble for the PLO, especially
because the PLO is an open community. It's pattePalestinian population, it's an
open organization, so anybody has access to it

On Hamas:

The emergence of Hamas is not an emergence;atietonfiguration of
Palestinian resistance toward Israel. The Hanthsalicome out of a vacuum either.
The PLO, in terms of the general resistance telsprobably absorbed Hamas. Some of
the people within the Hamas movement that wasgddhte PLO structure started taking
note that this secular resistance to Israel wasvodting, and it definitely, the last ten,
twenty years, was not working out. The PLO repnesall aspects of the Palestinian
population in the movement. Hamas comes to bensbene forces within the
Palestinian movement started realizing that [th® Rias ineffective] and started taking
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note of [how successful] the Islamist control ofyao in Iran was. The Islamic
movement, in terms of the Lebanese resistanceettstheli occupation of Lebanon and
how they fought the war in Lebanon, and all thegzesses have convinced a lot of
religious people in the PLO to break away and distatheir own forces of resistance. In
many ways, those forces of resistance have hadegr&access against Israel than the
PLO has had against Israel; because, for thetiiingt, there are religious aspects to their
claim. So it's not only the Israeli side and Paéan side; it started drawing a Jewish
against Muslim side to the conflict. So, it widdrtbe conflict against Israel and also put
out a different resistance and motivation to people PLO was quite successful in its
struggle, | would say, through the mid-'70s; aftext, we see a decline in its
accomplishment for the Palestinians.

The Camp David Accord is actually the start of dieeline of the Palestinian
accomplishments of the PLO's ability to represdriR@estinians. We see that Egypt
was able to break ranks and return to an accofdlgifel, even though Palestinians were
not part of it. And that was a first. And Sads#tcourse, paid for that.

The PLO, gosh, | can't remember any action irPh® history that people have
gone through death for. That act requires a diffepsychology. It cannot come from a
national resistance movement. It came from aimlgyresistance movement, and that's
where their success is right away . . . their memingparked success, and it took a
different support from the Palestinian populatiémd you actually see that in how the
Israeli Army deals with Hizbollah forces in Lebandror the first time, the [Israelis]
really are being defeated every day. They dowehlae same motivation to fight, they
don't have the same superior power, in terms afgbable to penetrate the enemy and
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gather intelligence information on them as muchi.oAa sudden, it's a power or struggle
or war of determination and motivation. While Labae Hizbollah forces have the
highest degree of that, the Israeli Army then hgwarvery . . . Its weaknesses become
quite obvious to fight that kind of war, and theylveen losing because of it. Because
here's a guy saying, "l don't care if | die, I'mngpto resist and I'm going to fight you to
the end.” And all of a sudden you are saying, Welo care." And the Israeli guy is
[saying], "I want to live, I'm willing to have peaavith you." Well, that guy's motivation
to fight, because you are fighting not to relintpui®ntrol, whereas the other guy is
thinking, I'm going to kick your butt, and | wiliék you out of my land, and | don't care
if | die in that process," it's quite differentvd heard some really low-morale statements
coming out of the Israeli Army personnel about hbey feel weak fighting Hizbollah
people in Lebanon. They admit it, that they nakmhave the upper hand in the
psychology of war. And half of war is psycholodg$o, are they defeated in Lebanon?
Already Israel is defeated in Lebanon. It's hontli@y want to prolong their defeat and
how long they want to be able to cut their losses.

So Hamas in the Palestinian movement seeing afiuibeesses, and the
Palestinians seeing the success of the Lebanasssfoeing able to achieve all these
victories against Israel is a tremendous boodtdonay that they are promoted within the
Palestinian community. So you see that continyoosithe rise. When you're willing to
die for a greater cause, you have more power.@iti'stobvious not only on the
Lebanese front but throughout history. When peapdewilling to die for their cause, it

definitely puts a different spin on their strength.
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On Jerusalem:

It's not only Jerusalem, if | may say. Jerusal@s émotional aspects to it and it
certainly carries a lot of weight in the Jewish &idtistian or Muslim side. But contrary
to what a lot of people think, it's not Jerusalaithough Jerusalem is mentioned quite a
bit, it's people having the ability to relinquisbrarol over the fate of other people.

Throughout history, | can't really find any examplieere people who are in
control over other nations or other populationsdkout of the goodness of their heart
that they will now relinquish control. It just doaot happen. People always love to
control others and use them for their own purpo$ss.in that respect, what Israekse
doing is practicing control over the Palestiniapgation and saying, "We do have
control. We want to move anywhere we want to biaenWest Bank. We do have the
control over your life, we do have the control oyeur security, we can block your life
at any time we want to, and we're going to pradtiose and we're going to have this
done at any time we want it." Of course, the Rales side of it responds, "No, we're
not going to give you control over this, you're gotng to have control over our life,
you're not going to have control over Jerusalem;rganot going to have control over
this or that or whatever.” They are resisting colnand | don't think there'll be peace
until the Israelis are willing to relinquish powefAnd throughout time, | don't think
people have relinquished power without pressure.

The pressure on the Israelis, whether it's intemaéther it's international
pressure, whether it's moral pressure, whethddiSs pressure, or whether it's military
pressure, all these pressures combined will faiael to a peace stand. But since they're
in power, there will be no peace until there is sthiing that they're willing to give power
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for. So the Jerusalem issue is really, well, lsiasaying, "I do have the power.
Jerusalem is my capital; it's going to be undivid&de will have whole control over it,
and that will be the end of it." And the Palestims are saying, "No, no, no, no, no," to
all this. And it depends how it plays out. Iteetles those aspects of the struggle, and
because it has the emotional aspects that tiaaeligto the conflict, it will carry a lot of
weight in the conflict. It's a major element gfribt the whole thing. You may get a
different answer from a religious person, you knbeing very emotional about
Jerusalem, but it's really just a piece of the wthbing. Once Israel decides to relinquish
power, all these issues get resolved real quick:tgke the West Bank and Gaza,
Jerusalem becomes an international city. We haveffices here, you have your offices
there, everybody has access, all religions haveefst, and all of a sudden things seem
so simple. But you have to be able to relinqushtiol. It's kind of interesting, but |
think it's a self-destructive approach [for] pegpleeir inability to share power. They
always want to have control. They struggle inlibginning to have control, and when
they have it, they can't get enough, and thatisadlgtthe way for them to be defeated.
On Israeli peace efforts

| don't think the Israeli people want peace. n'tlthink the international Jewish
population wants peace. They say they want peexck| believe they want peace in
terms of really wanting to have peace, but it'®age on their own terms. So | would say
there's still about 60-70 percent of the Jewishufaipn in Israel and internationally that
are not willing to give up some of their contrass they're not willing to give up what the

Palestinians will accept to come to a peacefulesadnt.
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Now, you have to agree on some terminology. f jpmk at the Israeli
population, there's about 20-30 percent that ageomaito the right. They're not willing
to give any control to the Palestinians and thayktthat "this whole land is mine, and
you can go and do whatever you want in your lifedan't bother me." There is about
20-30 percent of Israelis of the Jewish populatiat are willing to give the Palestinians
what they would accept, and then there is aboyge4€ent in the middle that really, if
you ask them the question, they would say, "Yeabant peace with the Palestinians,”
and they're really not a war-driven people or \iblend so on, but they're not willing to
give what the Palestinians will accept. They stdint the lion's share of the settlement.
So almost they just wish that the Palestinians déwnidget about it, or they can give them
some money and they'd go away or something. Treepeaceful people but they are not
definitely acting to achieve peace. So that's wilaink. That's why | can make the
statement that | don't think the Israeli governnmarthe Jewish population in general
really want peace. Because if they want it, theyl have to be able to give what the
Palestinians would accept to make that peace happéthey're not.

On the Palestinians terms for peace:

| would think that the Palestinians would accepatthey have stated and what
has been put on the table for a while. The prohigtim the Palestinians' negotiating
position is that they truly put on the table whwayt accept as a start in their negotiating
position. They said, "We accept the West Bank@ada, we will have a state in there,
we will have East Jerusalem as our capital andheta trade and do all the economic
functionality of a state, and be able to prospéhiwithat and have the right of some
Palestinians to return to the land," and theraiseskind of compromise on some
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population issues and people's movements and s8oihey started their negotiation
position with what they accept. And that's whiiihk that they made a mistake. They
should have put the claim to the land exactly whatlsraelis had put: "All this land is
ours and Jerusalem is our capital, and you shaubahg live somewhere else." That is
the same claim of the Israeli government. Why &homake a claim less than my
negotiating partner in the whole process? Butesthey don't have the power, and they
never had it, and they don't have the same luwaingake these decisions, they probably
had to come up with a more reasonable startingp&no, until they came to a very
reasonable starting point, they didn't want to taith them. That's my belief.
On religious and cultural differences:

| would say, in general, part of why the Palesinsi or the Arab population has
not succeeded in presenting their case into tleenational arena in trying to get
recognition of their rights is quite a bit religgulslam is quite foreign to the West, and
the population in the United States and Europe doetook at Islam as a religion with
much respect, and specifically those forces attitme carry most of the weight in the
world and they definitely dictate how some of thers take place. So, the fact that
Islam came after Christianity and it carried sorhthe teaching with them, and
Christianity had no connection to it, Christianstitvave the connection to Moslems.
They have the connection to the Old Testament laadéwish symbols and stuff like
that, and it truly made the conflict quite hardebe presented on what's right and what's
wrong and who should get some of this and how toecap to a peaceful settlement. It
definitely has not been an easy thing to come acr8 there's a lot of misunderstanding
of Islam and the population, and that is not dahregconflict any favor.
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The other aspects of conflict that people fordpetLa is the cultural conflict
between the people in the Arab world and in the tétaswvorld and how they approach
life in general, and that is quite problematic ilotaof ways. Arab politics is done on
trust and emotions and handshakes and understamaiddVestern politics is done based
upon hollow promises and common interests andegfi@planning and alliances, and it
has kind of put a spin on the Palestinian-Israatifiict. | mean, here you have a kind of
Westernized party in the conflict, which is Isrdahd] most of the Jews have come from
Western teaching, and you have the Palestinianlatigoi [that] come from a cultural
background that is based on a different way of [¥®u see them trying to communicate
in the conflict and really not doing the same thiad it's going to be way down the line
before there will be peace because of that diffiexerThat's what | said to the
Palestinians when they put out theeasonable SolutionThey put it out at the start of
the negotiation. That comes out from their lookvhat's fair before they propose. That's
not the corporate America approach. Corporate Araés: You get as much as you can
in the negotiations and you start from a completely take all,” then work your way
back from there. And that's definitely the Isragiproach in the negotiations. And that's
going to be a problem because right now they'ragyoito negotiation and the Israelis
are saying, "Okay, we'll give you this. What aceiyvilling to give for that?" We don't
have anything to give. We already made our comg®mAnd Israel says, "Well, wait a
minute, how are we going to present it to our papoh? We give this for what? You
have to give us something.” It's becoming quibét @f problem in the sense of
negotiation. So | think those aspects are oveddajuite a bit in how the Israeli and
Jewish population approach the Palestinian prolmenegotiations.
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The final thing | want to add, | truly believe thmost of the actions by either the
Israeli government or the Jewish population inwh®. is a self-destructive approach.
They are not leaving a lot of good will for peopteaccommodate them during their
negotiation. On the contrary, they are creatihgf af bad feeling on the Palestinian and
on the Arab side that they are not going to beitepback when they are not in power. |
don't think they're working for their own intereght now. | can almost see it coming
down in history, you know, twenty years or thirigays. When you're not in power,
nobody will look with mercy on you because you jdist not do any of the good will.

You did not build up any good will when you weregiood shape. They're definitely not
paying their insurance premiums. So I'd say thmukl definitely, if they are looking to
resolve this conflict and have a presence in theédMi East a hundred years from now,
they will have to start paying some insurance puensi. And if they don't realize that, it
may be too late when they start paying. Becausplpare done. They don't record late
payments.

Samir Hijazi:

On Israeli Settlements:

In my personal view, the settlements that are edipgnthe boundaries of
Jerusalem, it's illegal. It's illegal in many sesisand the closest one is named the Oslo
Accords. So that's one issue. It's illegal becd#isse. . Jerusalem, even until 1967, it was
always part of the Jordanian mandate and territomgl,so there was no final disposition
of that, so it's illegal in that sense. You're dpgomething that you're not supposed to be
doing. And the actual . .. the feelings of peagd the controversy that is going on. |
just don't like it. .
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On Israeli peace efforts:

Do the Israeli’'s want peace? Peace as | undergtands they understand it? |
guess that's the question. Do they want peaggieds they want peace. What are the
terms of the peace? What kind of a peace is testoun. | don't think their intention is to
have the peace that reasonable people would uaddrand agree upon. So | think it's
just whatever serves their interest is the kingezce they want. These are not definitions
of peace. If you were to be in your own cocoon andor in our own cocoon and if you
come out, we'll deal with you. These are not nemely definitions of peace.
| don't think it's anything about religion. It'saut land and the ability to live in dignity.
This is really what it's all about. People wanlive. | mean, that's . . . Nations want to
live. If you don't let them live, they're goingrevolt and they're going to have problems.
Libby Traubman:

On water issues

Water is a huge issue, and if they [Israel] useqgrgulay and hold back water that
is needed for survival, there will never be peathkere are certain things that are going
to have to be shared, and they’re going to haweotd ... it's going to have to be equally
... and to meet the basic human needs. And | thithiere are Arabs that continue,
Palestinians that continue to live in the statesadel, that they should be treated equally,
that they shouldn’t go to separate and lesser s$shthat there has to be some proof that
there’s not an oppressor and there’s not the oppdesAnd all of that is critical. Borders
and boundaries, | don’t know, but on the emoti@mal psychological level, and the
practical level, like with working and sharing jolitss going to have to be worked out
where they're all on a balance. And like our Patén friend, Elias, you talked to him,
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he talks a lot about right now, the Israelis, itiyre looking at a balance, are way up here,
and the Palestinians are way down here. And lteifsdiey’re not in balance, it's never
going to work; and there will never be a senséeflsraelis feeling safe and secure. And
if one is in danger, the other one’s always gombe in danger.

Melek Nasr-Totah:

On prejudice against Arabs in the United States:

| feel there is a lot of prejudice in the Unitectss. | think the American media
has done a great job of helping to create thaugreg. | think that a lot of the acts that
happened in the Middle East that were very violeet;e sort of like the last [straw]—not
saying that | condone the violence that's happdmad, think that in a lot of respects it's
understandable given the fact that there are taitat avenues for Arabs, especially
Palestinians, to voice discontent. And when tkere'other avenue but violence at times
like that, that happens, | think. So | believet tih@ Americans have, as | said, done a
great job of kind of communicating the situatiorainery one-sided way here. And |
believe there are a lot of very successful Jewedpfe in positions of power in the media
that help propagate that perception to be maindaieze.

So | think in general there is sort of a feelingabArabs as being terrorists here.
| also think in the Middle East, especially withdslis, there's a perception of Arabs
being sort of less important, less valuable as mgntiaan Israelis. And | think some of
that has happened because they have to justifygtimeand the struggle there. And it's
really easy to make somebody else look a lot weosgou don't have to feel for them,
and | think that's really happening over there a.wAnd | think that happens here in
this country to an extent as well.
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So that's what | feel. | feel that it really esisiere, and | sense that and | see
examples of it. Actually, my husband and | wentht® movies last night, and we were
watching a movie, and there was a scene in theanoltere a woman admitted she was
Jewish and that going to Palestine and fighting-tbrat was the only place you could go
to fight for your land. That's the true land oé thews and that's the place where they
should fight. And I just thought that was so olplkace in an American movie, and | just
sort of in the back of my mind thought, Well, obwsty, some Jew is trying to make a
point somewhere here. It wBsiemy at the Gated was just astounded. My husband
and | wondered, my goodness, why is that pieckiswmhovie? Where does that come
from? And it's just to me like | see little poirath over the place. We were watching
Law and Orderand they were interrogating some witness on ftitreess stand for—it
was an honor killing, and I think they were Afghstan families. And when they were
interrogating him on the witness stand—it was s@mead of the family—they said,

"Isn't it true that in Palestine and the West Bank Gaza Strip that three percent of all
deaths are related to honor killings?" And | jinstught to myself, Where in the world is
that coming from? This show has nothing to do Withestine. And that's the example
they give on television to justify—To me, it's obus again that they're making a plug. It
just looks so . . .this kind of subtle enculturataf this perception that | find very, very
upsetting to me, and | think it's a lot more prewalthan we realize

But | do think in general that the media is—I ddmibw that it's orchestrated
necessarily, but | think that—I guess part of mpusgzled as to how this happened, but |
definitely feel that the American media is verydad, and I'm not exactly sure how that's
come about. It would be interesting for me to kifidesearch that a bit more.
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Like | said, when | listen even to the BBC, whislthe British radio that | listen to every
morning, | also feel that they're very biased. &ample, just the other day we were
listening to BBC, and they were saying how Bush thachanded that the Palestinians
stop the violence. My husband said, "It's intengstbecause when you hear the
Americans announcement that Bush told both sidetothe violence." But when the
BBC announced it, it was just that he was tellimg Palestinians. It was interesting. | do
feel that when they interview, they're interviewweyy articulate Israelis, and when they
interview the Palestinians, it's usually somebody gan't really understand well, and
they don't have a good point, and it's not vergrcleSo to me, it sort of helps people to
think, “Here's a barbarian,” to themselves. Itse&ery unfair, | think, so it's frustrating,
bottom line (chuckles). But | have a personal apiniof course, | guess. Actually, I'm
not even sure if | do. And | can definitely se¢hbsides of it. It's a really tough
decision. It's a really tough situation.

On the Jewish experience in history:

The most heated aspects of our dialogue group EEbly been when we talk
about what the Jews are doing in this area of thddwn the first place and what's
happened to them throughout history and how—tlglit iof return and the settlement,
things like that. It gets a little dicey when warstalking about why are they there in the
first place, are they justified? And of coursgtihthe most heated part. So what's tough
is when you start focusing on the rights or wrothgg have happened in the past versus
how can we get ourselves out of this and work togrein the future. That's when it gets

difficult.
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And to me, that's very representative of the coniti general. People focus on
the past and the right they have to be there, anchgver get out of that. If you focus on
the future and you focus on how we can live togedimel how we want our children's
children to interact with each other and createa g hundred years out, and then let's
work toward that goal, versus you killed my brotHan going to kill you. It's just that
we never get ourselves out of it. That's whatrkls really exciting about our group—
although we've had moments when we revert to tee pad it's been tough. We do very
often focus on the future, and it's really nice.

On the right of return:

The whole issue of right of return is also kincadfeated one. It is a tough issue,
not just in our dialogue group, but also in theadge dialogues that happen. | don't know
that | have an answer for you what the solutiaihése. I'm somewhat ignorant to all of
the aspects of what's going on over there. | atirattfreely. | mean, | have a lot of
emotional feelings, but | don't know that | haveodution that makes sense to me
personally. | would love us to think about eveflijubeing one people instead of having
these short-term ideas of separation and livingraarhously. | think that's not the right
idea. | think we should really try to come up wstblutions that make sense for
everybody. As | said, [for] our children's childreAnd that's what to me makes sense.
But | know we're nowhere near that.

And | guess what also | find very troubling is tha don't think of ourselves as
equals. It's not like the Palestinians and theslaw equal. They're separate. We don't
look at each other as equal humans, and | doni kroav to answer that question. So
I'm sort of at a different level altogether. hard for me.
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Elias Botto:
On the United States support for Israel:

Bethlehem and some parts of the West Bank, whichalldhe West Bank, which
is a another new name which our Western world eceftr us to make it easy again, |
am speaking as a Palestinian, even though | fagamciliation, but to show you the
crookedness. Not of Israel per say, but of the whadrld. And number one is
America—America’s double standard in dealing with tvhole foreign affairs,
especially in dealing with that part of the worM/hatever Lola wants, Lola gets;
whatever Israel wants, Israel gets. And Amerioaiiéng to turn the other way.

The strongest country on earth supports Israehatibns of dollars are sent to
Israel by the United States. If it wasn't for Anearand . . . why is America so willing
to give into what Israel wants. | have thoughtsuabt. When it comes to the Middle
East and foreign affairs, there is a double stahdéou would think most of the Arab
world has what America wants—oil! And you wouldntkthat the Americans would
give in to those countries. They take the oil aagto hell with you Palestinian Arabs.
On Israeli democracy and theocracy:

Maybe | have to have someone define democracyreuttacy. | think Israel is
far away from democracy. It is a country basededigion. It is a theocracy, not a
democracy. But | grant you, compared to the Arabldy or most of the Arab world,
there is one thing that Israel possesses that thie vkorld doesn’t and that is freedom of
speech. That's the only [democratic principle}tisaael has and the Arab world doesn't.
They can stand up, they can go on TV, they canng@dio, go in newspaper, and
denounce the government and criticize the govertynaed say anything they want to.
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That is something you cannot do in the Arab wordhd in fact, when | meet with my
friends, the Palestinian and Arab friends, well,abuld ask Arafat one thing—because
he considers himself to be the leader of the Halast and he represents the
Palestinians—I as a Palestinian would like to dskto give me the freedom of speech
to criticize you Mr. Arafat without fearing for mife. This is the only difference
between Israel and the rest of the Arab world.
On the relationship between occupation and terraris

When we talk about Palestinians, you know, we labthem like, ai-yah, here’s
the PLO. PLO, it's the terrible terrorists. Butyknow, no matter who you are—and |
am 67 years of age—we are all children at one twiether we are Palestinians, Israelis,
Christians, Muslims, whatever. We are childrerd #vat's what | saw in them [a group
of Palestinian youths on tour in the United Statgsli know. | said, my gosh, if the
world could look at them, you know, these are sgmeng kids that could be molded
into a beautiful body, [they should be] protectedtead of them living in suppression
with no future, no hope, no dreams whatsoeverth8se kids, they were [between] 12
and 18, what are they going to do? They wake upp®zlessness and violence and
everything. See what I'm saying? If we were taogitzose [kids] and embrace them
while they are still young, and make beautiful soeat of them, instead of violence
[leading them into terrorism], that would be thesnbeautiful thing. Really that's what
is brought to mind ... | said, | wish the world idwake up and say, hey, the
Palestinians, they started as a human being befoism. They were children, and we
all love children, children of the world. You kngifithey’re part of that, let’s love them
early in life and extend our ... I'm not sayinddtyou as if you aren’t the world. I'm
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saying it to my own people, to the Palestinian$idlp the whole Arab world. Get them
out of that misery there. Those kids, six yeagsesa years, eight years? What does a
birthday mean to me? | never celebrated birthday®ver blew out the candle. Only
one candle was blown out in my house, and thatgekz-old brother, meaning that’s his
life. You know, when tragedy came to your brothkat he was blown away, you know.
Through face-to-face interaction, the central cquideehind dialogue based
conflict resolution, and practiced compassionaséeining, member Jews and
Palestinians find their hopes for peaceful coexisterestored. These dialogue based
grass-roots peace groups now set an example ferstio follow and group members

engage in a variety of community outreach projects.
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CHAPTER SEVEN

Blessed are the Peacemakers

| really have genuine delight and admire everybody thatliastamina, the guts, to be
there, especially my Jewish friends.

Sami Odeh

Bilge Harey,Magical Trave, from the “Messengers of Peace” collect

Resolution, reconciliation, and activism are theuin dialogue meetings and members
are always respectful, even in disagreement, amt@und by their shared vision of
peace. The Cousins Club and the JPLRDG have tmedhate purpose of first
establishing trust and then reaching a positiopeaice and friendship between group
members that includes embracing their rival culurAfter the achievement of an
amicable relationship between dialogue group mesjltlee groups can begin outreach
projects that include speaking engagements at tgiiss, synagogues, churches, and
schools to educate the public regarding the Arakelsconflict; television, radio, and
newspaper interviews; and letter writing to theimtdd States representatives. Itis clear

that the value of direct face-to-face interactiathwhe “enemy” cannot be dismissed as
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both groups successfully rely on this type of djale to engage actively in outreach
projects.
Ruth Shapin:

A lot of trust and a lot of good feeling has beeiitup over the years. A couple
years ago we had a joint Seder with the Palestcoammunity at Jamal’s bagel shop
(chuckles). We actually had a Seder. It was vearg.nlt was a non-traditional Seder.
I’'m trying to remember where we got it. We miglawk gotten it from Michael Lerner
from Tikkun magazine. He’s the editor. He’s a Raljbin the Bay Area, San Francisco.
So we used that Seder, which very much includedsBialans and that whole issue.

On the effects of the 2000-2001 intifada:

When it first hit—the big flare-up—we didn’t knowhat to do. Ironically, | got a
call from the {Orange CountyRegister We often get calls from tHeegisteror the [Los
Angeles]Times But we got a call from thRegistersaying, “What are you doing?” We
weren’t doing anything (chuckles). So | said,|18ll you what I’'m going to do. I'm
going to call an emergency meeting. We're goingneet at Jamal’'s (Awad).” Jamal has
a bagel shop, which is kind of cute. “We’re gotogneet there at Jamal’s bagel shop
and you can come and monitor this discussion.'w8got everybody together. | think
Nabil (Dajani) was there too. Met at the bagelpshon last minute notice, we must
have had about fifteen people plus the reporter—auda discussion. Everyone was able
to voice how they felt, not that we solved anythignd we did get publicity out of it.
The Register gave us publicity that we had thistmggethat we were still together,

which was very important, even if we didn’t solvéhang; the fact that we were still
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together and still had good feelings [is import@ambugh]. So far, the group is staying
together, but we’re short of Palestinian members.

So lately, especially with this second intifada Balestinians have been more
[focused] on unification among themselves and their own demonstrations. At
first, 1 did go to their demonstrations, but theedlized that | couldn’t be a part of it
because their slogans just were too extreme. Aad they say they didn’t want them to
be that extreme, but they can’t control all thesople. They had things like Nazi
symbols and all that, things that would be veryetijosg to Jewish people. So | couldn’t
do that. So, it seems like we've had trouble mldst year or so attracting Palestinian
cousins. They’re concentrated in another directidbhere’s a certain amount of despair
and a certain amount of giving up hope that anlodi#e is possible, which some of the
Jewish people are feeling too, especially in Isrs@ine of that same despair among the
peace groups.

So, it has affected the Cousins Club. As | sayrendown on Palestinian
membership. Interestingly enough, we have a laeggnent of what we call “others.”
These are well-meaning Christians, and that's dreaause they give us a certain amount
of support that we need, and it's very nice hatirgm. There was some discussion in
the early days whether we should do that, and thepwon out that thought, “Yes,
anyone who wants to belong should be able to béldregause we don’t want it
separated by ethnicity or religion. That wouldwet right.

On peace activism in Israel:

I've been in touch with Israeli peace activistseébgnail and met quite a few of

them while we were over there, so I'm able to kegpfinger on the pulse to some
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extent, of what's going on there. In particullere’s a Mideast Peace Web, and the
founder [editor] of that is Ami Isserof. He writegcellent articles, and he and |
communicate. And he has pointed out that someikihgppening to the Jewish Left
over there, the Jewish peace movement over thidrere’s kind of been a division. And
of course, Ami is right in the middle. On the lgftu have people like Uri Averni, who
are very outspoken, very down on the settlers, lwhe has every right . . . which he
should be (chuckles). And then you have thoséemnight like Amos Oz, who is a very
well known peace activist, who are coming out aayrgy that the Palestinians are not
being moderate enough and kind of taking a diffevéeaw, saying that the Palestinians
are insisting too much on this right of return, aoedorth and so on. So there’s been kind
of a big split. And Isserof is right in the middle

Yeah, it's interesting because he kind of attacapte on both sides (chuckles).
Actually, he attacks more the Left. | think he’snatoward the Right himself. | think
he thinks the Left is too visionary and unrealistic
On the immediate and greater purposes of the disdagroups:

Well, purpose number one is to have friendly relahips between Jews and
Palestinians in the United States—and other Aralples. And of course, doing that
through these dialogue events. The second puipaseachieve peace in the Middle
East between the Israelis and Palestinians. Howeddo that? | don’t think anybody
knows (chuckles). Not even the great leaders Haanswer to that one. We are the
grass roots that will prod the leaders to keep worlat it, to let our nation know and the
world know that there are Jews here—Jews and Rasest—who believe that war is not
the answer, that violence is not the answer, wiiewthat peace is possible. So we feel

157



that in order for that to happen, in order for oeernments and the leaders to work this
out, there has to be a groundswell at the grags [l®vel], and that's our role. That’s
our role here; it's the role in Israel. They havkairly well developed peace movement
in Israel of women. Peace Now, of course, is thstrwell known.

It is also our goal to inform ourselves, to see wdwdion we can take. For
example, recently we drew up some points of agreeniéis is something that we
worked out between all the members, about nineropbints of agreement on all the
different issues, like Jerusalem, right of retwmforth and so on. And the intent of that
was to publicize it, send it to our Congress peofleat is kind of the next step.

On Meetings:

At our monthly meeting we have a speaker or tapemight show a video, try to
educate ourselves, and try to decide what shoulder@oing. We try to do something of
interest. One of the things we’ve decided toglbave another joint event with the
ADC. We've had joint events with them in the paSince we’re not getting the people
coming to the club as much as we’d like, if you wRalestinians, you go where they are.
And through the ADC we certainly have access tdRakestinian membership. So the
next thing we’re planning now is to have Rabbi MB&tks. He’s very well known, and
he’s a spokesman for justice, probably somewhatagdut he’ll be speaking in March
(2001), and we’re going to do that jointly betwela Cousins Club and the ADC. The
funny part of it is, we’'ve been holding these egattthe Anaheim Unitarian Church, of
which | am a member. It's a nice location. Itdehbout eighty people, so it's a good
spot. We've had at least two events jointly witk ADC at that location, and now this
one coming up in March. So, yeah, we've . . . what people think we need to be
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doing. In March we also have the Great AmericaitdAln at UCI. | think that’s in
March. We’ve signed up for that again.

We got involved in the Great American Write-In &€ That was very
interesting. We applied to be part of that, antllly we were turned down. They
didn’t think that we were worthy, | guess, or maybe controversial. They also had
some Jewish members who may have objected. Buotaiély, we were accepted, and so
the last few years we participated in the Great Acae Write-In. We have a table and
literature, and so forth.

Now, in the last year, we started having diffetgpes of problems. First of all,
we’ve had some attrition, especially among the fi@an members, with Angela
(Odeh), for example, moving. Here in Orange Coyitiitgre is the ADC, Arab Anti-
Discrimination Committee, headed by Michel Shehadhdis one of the Palestinian
eight that have been targeted by the federal govent There’s a long-standing case
against them for who knows what, having to do whig violation of some law. | don’t
know (chuckles). To me, it's harassment.

On outreach projects:

One of our greatest achievements is the OrangetZddiddle East Peace Fund
that was established as a non-profit by membetiseo€ousins Club in 1997. The
purpose of the Middle East Peace Fund was to stppaects in the Middle East that
were promoting peace, peaceful reconciliation, @emocracy. We were very fortunate
to find out about the Hope Flower School, whicbrsthe West Bank near Bethlehem,
through an American over there, a very outstandimgrican named Gene Sangretto,
who is neither Jewish nor Palestinian—actuallys i&#iristian—who has been doing
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volunteer work over there. So we adopted thidaditst project of the Middle East
Peace Fund, to support that school. We foundraittthis school had been established
by Hussein Issa, who grew up in a refugee camemarkable man in spite of his
experiences in the refugee camp, [he] had comelieve in peace and democracy and
had managed to put together this school, whictbbgs and girls, and he managed to set
up liaison with a Jewish project, the Jewish schimoget the kids together and do things
together. And it was just extremely inspiring thae individual could accomplish so
much. It's really an example to all of us of howain we can accomplish as individuals
if we just have the vision and the will to do 80, we have raised, primarily through
Gene's efforts | have to admit, but we have raiBedsands of dollars in the last few
years, a good part of the school's budget. Ofsmuragically, Hussein died last year.
We had incidents that we were told about where &g arassed by either one side or the
other because the school is so unique; it actaallg for peaceful reconciliation. So,
that's right now the main project that we're suppgr but we're open to other . . . If we
identify other projects, we will raise funds fohet projects of that nature. We have
given small amounts, for example, to the MideasiceaVeb. There are other projects.
There's a bilingual Hebrew Palestinian school miggem. So we have given small
amounts, but the largest amount has gone to the Rlmver School.
Nabil Dajani
On reconciliation:

| don’t want other people to suffer. There is pbgksuffering and there is
emotional suffering, the emotional suffering istjas strong as physical suffering, ... |
just hate to see other people suffer. | am ahitgsested in relieving the suffering from
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people. And maybe | am this from my mother . y.mother was . . . [she] taught us to
be kind to everybody, even to enemies. She didmotv how to read or write, but she
knew this.

Well, | just want to tell you about after 1967 wheg father went back to the
West Bank when the borders between Israel and st Bank were open. He went
back to find some Jewish friends. Some of his devirnends were looking for him when
the border opened. | have one relative; he habaia blood type. There was a Jewish
man, a friend of his, who happened to have thisiapblood type and my relative
donated his blood to this Jewish man. He [theikahpassed away later. Then in ‘67
this Jewish man came over and was looking forreegive because his blood was part
Palestinian.

My father and this one guy were partners togethad, he came to look for my
father to be partner’'s again. So at one time AeatisJews lived together in better, well
better than now-a-days. Well, | am sure it willmback again, in a different form, a
different way, when the Palestinians are treatezglhumans.

Robert Gorden provides an Israeli voice of accommodation and usta&ding of
critical issues for Palestinians.
On Jerusalem:

Jerusalem is [a] wonderful city. It should belacp for everyone who wants to
live there. The city can be part Jewish and paabA And who says that the Jewish part
should be extended east [into the East Bank, anairéordan before the occupation of

1967]? Go west. If you want a bigger Jerusalesaetbp it west' Don't develop it east

%1 Please see appendix for a map of historical Jerusalem and tinelect@@rusalem.
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where it's taking houses of existing Arabs. Younita build Jerusalem? Build it all the
way to Tel Aviv. Go all the way west. You go forty-five minutes with nothing, no
housing. Build it all the way to Tel Aviv. Wetlhke Tel Aviv over and call it Jerusalem.
| don't care, but why should you take Arab AreasPthe Arabs have their homes. You
also want to call [the expanded territory] Jerusé&leCall them both Jerusalem. If the
Arabs want to call it al'Quds, let them call it@lids. What do | care? Have some kind
of authority that will work like a Vatican City arfthve it's own identity.

On Jewish settlements in Arab areas for Israelusi&z

The building of a Jewish community in Harhoma aaticular methodology by
the Israeli government to expand their territorg amclude Arabs. Again, why do you
have to build there? Build west of the city. duwylook at Jerusalem, and here is Israel,
Harhoma is here east. Here is Tel Aviv. There iig/fve miles of nothing [between Tel
Aviv and Jerusalem], just here a few houses, thdesv houses. Here [points to map of
Jerusalem and area] it's all built by Arabs. Tleeea lot of Arabs. Why do you have to
take something that's in the middle [of an AralaiteWell, they say they build there, |
think, because they want to secure Jerusalem foBecure it for Jews, at the exclusion
of Arabs.

This is the least secure thing they could do feosecurity point of view. If you
put a large Jewish housing project among Arabsythiatook their homes and their land
from, is this security? It is the least securitgttyou can ever talk about. They're talking
about a united Jerusalem. Before, Jerusalem wasediv There's no united Jerusalem.
Right now, if you're Jewish and you go to west dalem and you want to go to the
eastern part, there's a gate here, and theret®pahd the police tell you that you go at
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your own risk and they recommend that you don't §o.what is united? We wanted a
united place. The Arabs are afraid of every pethahcomes, God knows what he will
do, so they throw stones. So God knows what thya with me. The point is that if
you didn't take this entire place, probably you lddae able to go and visit. So there is
no united Jerusalem. There is no security.

Security is a word that | remember. We were aGbasins Club and Angela
[Odeh] was there. She is very bitter. She wayg kéter. And | remember her brother,
Angela and Sammy, their brother [Alex] was killedSanta Ana by a bomb that was
mailed in a letter by the Jewish Defense Leagueth8y are very hostile about it. So |
remember Sammy said the word security; when hesheacurity," he gets an allergy.
And what is right? Come on! What is security?isliB how Netanyahu [won] his
election: [advocating] security.

There is no security in Israel. Really. Look whats [Netanyahu] doing. He
makes it the opposite; it's just brainwashing thatsettlements make security. And he is
not a person who keeps his word or anything. vam much against him.

On the Likud Party:

The Likud is really . . . | don't think that thesant to settle thi& They say they
want to, but they don't. Likud wants to have albigel, to have as much as he can
annex. The whole thing about Harhoma, it's jughd of annexation. Bethlehem and
Jerusalem, build settlements until they are comukttten you just call it Jerusalem.

Netanyahu would make an Arab free Israel if hdatdo it, but he can't do it. He

won't be able to do it. He is so stupid, he wddgle liked that [an Arab free Israel]. |
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don't give him a lot of credit, you know, he doésee beyond his nose. .. Actually,
from the time Netanyahu came to power, there wexeynmore terrorist attacks. And he
was chosen for security? So, where is the sedingtyhe promised? | was there when
there was a problem [a bomb] in Tel Aviv and theere immediately closures. They
[Likud] blame the Labor party, from what Rabin didthe peace process. You know, it's
very . .. it's terrible. He [Netanyahu] works &adm the emotions of the Israeli people. It
seemed like he was not going to get anywhere @sdsrRabin was in power. After
Rabin was assassinated, it still seemed like hemyaswer. | do blame Netanyahu for
the assassination of Rabin, not directly. Netany#teiway he talked about Rabin, he
was helping the people who wanted to do it. HeRablin with S.S. clothes, with the
swastika arm covering, with his pictures, and @eéat lot of hatred. And the more
hatred you create, the easier it is to do it. &y {did] it. Still after the assassination he
wasn't popular. But he is a person who's an opp@ttand he doesn't have any
principles. He doesn't keep his word to anyonéjsrown party, anywhere, including his
wife. (chuckling) This is already something tdatsn't matter. How do you say, what
is the difference between Leah the wife of Rabim Sarah the wife of Netanyahu?
Leah knows where her husband is, and Sarah neegrskwhere he's lying. (chuckling)
Okay? But this is the kind of personality he e is a person who doesn't keep any of
his word, and he thought, because the last twe padre just before the election, the
whole country wasn’t supporting him, but he knewtto work with emotions. There

were as many blank ballots in that election asatheunt of ballots in favor of

%2 |srael has basically two political parties, the Likud aatidr. The Likud party is associated with a
“Hawkish” conservatism that is less friendly to negotiatisith Palestinians.
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Netanyahu. So, if the people with blank ballotd kiated for Labor, Netanyahu wouldn't
have been in power.

Unfortunately, a lot of the Arab citizens in Israeted with a blank ballot to show that
they were protesting both sides. | understandtbegt wanted it better, but they were not
being pragmatists and probably working on an etlgoant rather than a practical point.
In Israel, the law says that you can't vote unjeasre an Israeli. | mean, | can vote in
Israel. | have dual citizenship. | can vote ira&d

On the PLO:

Right now, the PLO is not talking so much aboloétating Palestine. If you talk
about Arafat, he's talking more about a partitignia separation, not liberation, he's
talking more about working things out. Every ongation is considered a terrorist
organization as long as it is not a country. Begas, before '48, considered a terrorist
and then became prime minister. Same thing witdfaar
On Oslo:

There's always euphoria after you reach a goaltteamdthere is a down time in
everything in life. If you're working on your stied, once you get your degree, ah, you
felt so good! | have several degrees in my lEery time | got a degree it was
wonderful, and then you ask yourself, "What dicty What do | do with it?" So it's the
same thing, at first it was wonderful. There wergbtems, | agree that there were
problems but I think it was a good agreement fahlsides.

In a word, | think that, you know, they choose twva have. And it was the best

[agreement] | think we could have made. | dontinit's such a complicated issue. |
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don't know if somebody else could have done antebett [Oslo peace accords] has its
flaws; but at least it was an agreement.
On the Cousins Club:

My association with the Cousins Club has beemasd-chair for | don't know
how many years. | was always interested in dialdgeteveen Arabs and Jews. And
actually I wasn't a founder. | wasn't among thenfiing members, Nabil Dajani was
among the founding members, and | met Nabil in &kalwop about peace, and then he
told me about the Cousins Club organization. Mkabout its existence a little bit
before. My children were very small, | was a senfgither and | raised the children by
myself. When | met Nabil, they were of an age wherould have a baby-sitter and that
was the right time. So a year or two after th#thjnk, | joined the organization.

We have goals. The problem is that we need meoelp to help. We have
helped schools in Israel, like this school [the Bléfower School]. We sent $300, which
is not a lot, but when | came that day to deliveer toney, the phone company came to
disconnect their phone and they wanted money, lenghone bill was $350. | had $300,
| added another $50 and | paid the phone billwSalo things, although it's not big. We
collected this summer for the same school abo@d®1, We have tried to raise more
than that amount. It was a little bit more thah@sand. We have helped other
organizations, peace organizations. We have aendmgénda that we developed. We
became a nonprofit organization.

We had an idea two years ago that we could mdenk that would enable
anyone who wanted to, to start a small businepsdn Palestinian areas. We wanted to
develop a bank that would be called like Bank déBine or something like that. There
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are grants, government grants to get money andue i loaned interest-free just for
Palestinians that are small businessmen. Likendeamum loan would be two or three
thousand dollars to help them start small busirseedte a wonderful idea but we didn't
get anywhere. We tried to collect money; we digattany donations. That's what we're
trying to do every so often

We also have written letters . . . | have writketters about peace and my name
and Angela’s name are on it [the letters] and weageasty letter back. We write in the
paper what we have done. When people ask us &k spego and speak.

Sami Odeh:
On the motivations for joining the group:

The Cousins Club began after Alex's death. AndhHeabeen alive, he probably
would be there. | know that for a fact, and | winit . . . or maybe | might attend one or
two meetings, but after his departure, | felt ttese that | needed to carry on what he
would have done and | always try to anticipate wieatvould have done had he been
around. And it's in that spirit that | agreeddmjthe group. We started our discussions
at UCI, and in '88 | was elected to be a delegatbé Democratic Convention in Atlanta
and worked in Washington and another Jew in thed.aWe had a nice brochure: two
people, two states, green dove on it. And forfitisé time, the national convention
addressed the situation from Palestinian pointiefyv

In the beginning, | remember there was a rabbs rtdime was Steve. | don't
remember his last name, but he was pretty mucHiealeand did not like some of what
he formed--some of his Jewish programs are congddimuch to the Palestinians--and
eventually | think he deserted the group. But $wae of the few people that stuck
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around and stuck around and stuck around and cmttithe discussion and tried to move
it in a positive direction. Two or three memberrgable to agree on certain principles.

| mean, you cannot be effective unless you recgmeething and you give
something. | know some . .. especially in theitv@igg. As | said, Steve and a couple
other rabbis thought that I'm too hot-headed armaldbstinate, but | hope in my own way
| was able to contribute something to the groupt IBknow | learned quite a bit from
being involved in it for the last . . . since '88glve years or so.
On the limitations of dialogue:

In November '99, | was invited to the White Hots@articipate in the Hate
Crime Conference and after | came back, | kind aflena promise to myself, and the
family, that | would find more time to spend witlem. The kids started college, and we
had to be around to be available for them. | hather activities that are, at this stage in
my life, more important to me. Not that the dialegs not good, but again being a
realist, the dialogue, as good as it is, is notlpoing any results. So if you have a
limited time and limited energies, the questiondmes, where do you want to spend
them? And | thought since | came back from the té/hiouse that | probably should
slow down and spend some of my energies in songethore productive and less
irritating. | don't want to be running around thié time angry with a chip on my
shoulder. That's not my style. So | haven't teemmeeting for probably over a year,
although I'm still a member and | believe myselb&oa member. | really have genuine
delight and admire everybody that has the stantiv@aguts, to be there, especially my

Jewish friends.
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One of the members, who hasn't been meeting fartaxeor three years, we
keep in touch and send each other article fronN#ae York TimesHe sends mé&he
New York TimesHe is a retired attorney from New York. So w# keep in touch, we
keep talking once in awhile. We share the optintisat eventually things will change,
so whenever we have . . . When we see somethingflippve make sure we cut it out
and send it to each other. If you deal in thatipalar area of the Middle East
[Palestine], sometimes you wonder, “Why am | opsina?” | mean, there's absolutely
no reason for optimism. Yet, if you search verydhgou will find that there may be a
ray of hope among all these clouds after all. Silné extent that it's [the Cousins Club] a
venue for the members to continue enforcing ealérstbelief and continuing enforcing
the principle that dialogue is better than fightitige bullet, it serves a purpose to that
extent. Not for me personally the last couple getire last year and a half or so. But |
think it serves other people's purposes. | knoepfeeare still doing it, and dialogue is
always preferable to shooting. In southern Califoras you know, you have the
distances that makes practically every social ditipal organization very difficult,
because even social clubs from back home, lika Zflub, have to have a meeting and to
have a good number of people participating. Thlkud people driving half an hour to
forty minutes if the freeways are okay. So theggaphy of southern California creates
its own limitation. The second limitation is thagither group that's part of the dialogue
really has much influence with the leadership dieiing the Palestinians with the PLO or
the Israelis with the Israeli government. You knewe write letters and we send them to
the prime minister or wherever we need to send ttermyou and | know that writing a
letter once in a great while is not going to beetive in changing policy. So that's
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another limitation. And then, financially, you dolhnave enough resources to have
something dramatic to show, so that's anotherdimoih. So to the extent that it serves
the purpose of a few people getting together, fig jts effectiveness is determined to
be not so great otherwise.

Rosalie Abrams:

I've been a political activist all my life. I'dek the boat a lot, and I've, well, taken
positions that are not very popular on things. Bwd the right to do them here without
being thrown into prison. So | guess the littlmgs, much of what | did, the
demonstrations | went on, and all that didn't se@idreaten the status quo that much I'm
not a nationalist in any sense of the word. | tike diversity, the ethnic diversity of
people, which is beautiful. | merely believe tha¢ybody should be comfortable
wherever they live. | really and truly believetth&nd | don't see any need for there to
be a Jewish country, based on religion. Here,eapidly becoming a fundamentalist
country. And | despise all that.

There's a part of me that felt for a long time thétere was a Jewish state and it
was a haven for people, that would have been draatt's not, because it can't be a
haven for Jewish people and persecute the PakestiniSo, | have this conflict in that
part of me.

On the activities of the Cousins Club:

The immediate purpose of the meetings was eduedtatrihe beginning.
As | said, | showed you the Seeds of Hope thing tkiéd to get people to go
around and do—I did one little TV thing with Nakaind Ruth did a lot of
speaking engagements with Sammy, and even thoeghdtin't know it, | was
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the one who set up the big TV thing that they hadCbannel 7. | spent all day
long talking to them, because the woman who wapasgd to do it didn't do it
because she had to work. She called me and | aibtiee negotiations. And
Ruth and Sami and a couple of other people wenhdowd did that TV program.
So we tried to get out in the public eye and dota@t speaking engagements. |
did a lot of them, and Ruth was a wonderful speaked she did a lot of them,
and Sami did, and some of the others. Wherevexveve we would carry
material. And at our meetings, we would get ggpsiakers, and we would also
have parties and fundraising dinners, and thirgsthat.

| thought it was educational and also to get usmtmw each other better. And we
did. I mean, at least | did. | felt very comfdata | never felt uncomfortable with
Palestinians, because | had no reason to feel uUoc@le with them. | met them, and
we were friends. | guess maybe in the beginningat¥mot entirely true. | think that |
was a little hesitant about what | would say anal havould approach things in terms of
offending them or saying something, because | tiidal like | was that knowledgeable
in the very beginning. So that's a more accutatement, that | was a little hesitant.
But as | got to be closer to them, that feelin@pgeared. You relax and you just feel
comfortable with everybody.

| think in the beginning when | was very activewds helpful toward the group
because | was able in the beginning to help sgt.itl helped to get speakers, helped to
run that Write-in thing, and then set up the boaththe Democratic Convention and get

all these people involved in that and everythiSg. | was very active. And then Ruth
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and Ted became very active and | didn't have tallldeat active except to speak to
people and participate.

We were at the Democratic Convention the first ttivegt [Diane] Feinstein was
running [for the Senate], must have been aboubrsseven years ago, and it was at the
Anaheim Convention Center when they had the DenicdZanvention. And | was
instrumental in setting up the booths for the Casi€ilub and assigning all the people
who were to come and take care of it. And thers avaery good response. | printed up
a lot of the leaflets. And we had a lot of pecgilgp at the booths who had never heard of
us. So I'm very proud of the organization. | ks a wonderful organization, and |
think that it certainly was instrumental in helpiadot of us gain a lot of understanding
just by getting to know the people personally.

On the effectiveness of Grass roots organizations:

Oh, I think that that's where change comes fronuadly. It does not come from
upstairs. There's no one sitting up there saylingay is Thursday, we're going to give
women the vote. Susan B. Anthony made fifty spesgiractically all over the country
every time she went out, and it took her yearsyaraals of helping us to get the vote, to
change things. 1 think it comes from the grasgg@dforts of people. | don't think that
there is anybody who's going to want to changesthtis quo up there. It's got to come
from the people.

| think it's a wonderful organization, and | feeldby that a lot of the Palestinians
have drifted away. There are some that still comed | think that there are people who
still work very hard in it. As far as | can sets still a functioning group. And there are
people like Ruth and Ted [Shapin], who when thepntiikere in the beginning became
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very active as soon as they got in there. Welll'S a sort of takeover guy anyway, but
when he takes over, it's very helpful for the grotfe does the mailing and all that stuff
and gets a lot of the speakers, so they are iretehgh with some of the others. So there
are always those people, and they get wonderfksgys. | do think it's a good
organization. I'm glad it's still there, and | vishad the opportunity to go more
frequently.
On overcoming Arab stereotypes in the United States

It's a little harder for people to see the logiowiat you're saying when there's so
much anti-Arab publicity and they had these tenbAsaople in prison. They tried to
persecute them here. So in light of all of that #re anti-Arab feeling that's generated,
just the way they portray them in the newspapedsremv they're equipped to say these
terrible things about, oh, what we've done in Baghdnd in the Gulf War and just vilify
the Arab people. There's a lot of impressionallegg The Taliban and all of those
terrible things that are going on are really tderithings. But the Arab people themselves
are being persecuted by their own countries, aisth'itjust because they're Arabs, it's
because of the leadership and what's been dongsehtuis no miracle worker; he's a vile
man. But there's lots of reasons why he's notucagtor killed yet. He's very valuable to
keep him alive to persecute his own people so theysay, See this terrible villain. Now
we'll go in and we'll drop another bomb. He play®le.
Jamal Awad expresses reasons similar to Nabil Dajani for jomithe Cousins-Club.
Like Nabil Dajani, Jamal had never met an Isragldahe Cousins-Club created an

opportunity to meet with Jews/Israelis:
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| participated in a Jewish-Palestinian dialogueugrback when | was in college. |
can’t even remember what was the objective of tbegor any particular agenda. It
was not called Common Sense. We named it the Blimach. It was quite
controversial at that time among Palestinians @wdsh organizations on campus. They
didn’t want to see that dialogue group, for whateeason. So, in terms of what |
believed in, | have never really had hatred towkaws, nor a racist feeling toward Jews
in general. | do have quite a bit of strong feglagainst the political aspects of the
Zionist movement and what it caused the Palestniamheir life, but | never really
developed any feeling toward Jews as religion @& pspulation. So | never had a
problem communicating with Jews or communicatinthwi. . At that time, actually, |
never had a chance to meet an Israeli, so I'd needra Israeli before. The Cousins
Club of Orange County offered a chance to listehaw certain stories impact other
people who are associated with the conflict froffedent sides, and do they feel about it
really that different? How do they see these es;emhether historical events or current
events? There’s probably a lot more support ferRhlestinian argument in the Jewish
population than there is in the Palestinian pojpartafior the Israeli argument. | never
really see a Palestinian arguing the Israeli pointiew. And that’s natural, due to who
is in control, who is not, and who is really drigithe conflict. So it's been kind of a
good thing for the Palestinians to communicate baraan level with the Jewish and
Israeli populations and listen to their side, ovehthem see the human aspects of the
conflict and come to terms with it on a human leasdl say, “Okay, all these political
agendas aside, could we make it together on a hiemal?” And you'd see that people
are people and from all aspects of life, they’'re same in their aspirations, all the same,
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and they could come together at this level, they ave to get rid of some of these |
would say hostile feelings.

Of course, | wanted to get into . . . really, hoeerice or however we claim that
we are not racist and we don’t have feelings tovedinér religions and stuff like that,
there is always some of that in us. We always nsédueotypical comments about others
of different races or religious groups, and | detyawouldn’t be human if | didn’t harbor
some of those feelings. | look at that as a waglaming some of these feelings, and
certainly it has been good to me that way. | dooftsider meeting a Jewish as
something that is going to get me up tight rightgw| may be meeting a friend, you
know, which is quite different than having constemnflict with people that you just
develop [your views of] from the news and currerdgrégs and nothing through direct
contact. It certainly was good and is still a geagerience for me to be in that group.
And it's really a wonderful group, in terms of sagi. . . you legitimize your right as a
human. Your rights become validated and acknovedddgnd it's not something that’s
just a dream.

Samir Hijazi:

A friend of mine who is also Palestinian introducee to the Cousins Club. |
hoped to achieve a better understanding of thestailen-Israeli problem. Especially in
the United States because this country has a iaflaénce on both, whether it's an Arab
or an Israeli. There is a large population of btk reside in this country. The greatest
financial contributions to Israel come from thisiotry. The United States Government
and its Jewish population, well, this is really tifigline of Israel. It's this country. So, if
we have a better understanding of what we're triorachieve, and if that is peace, truly
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peace, then what | would hope is that through b ltke the Cousins Club, we would be

able to influence people.

There needs to be real peace in the area, and#iedf that peace should not be

self-serving interests like it is right now, andgltould be an equal and just peace. [We

have made] a lot of progress within the Cousind@iuthat direction [of equality and

just peace] then hopefully, [our ideas] would iefhee the people in the area over there.

So if at least that is ascertained, and this igthad that everybody would like to see, then

in the long run, maybe the Cousins Club did help.

The Traubmansdiscuss the activities and goals of their dialogueup in a three-way

interview.

ET

Our group has been going for seven years, atfteibeginning, for the first year,
we didn’t reach out, because we felt like we coltldrach out with any kind of
influence with anything to say, necessarily. Bot®we started changing our
views and having some concept of what it mean®tango each other’s frame of
reference and hear each other’s stories and hawaiiged how we got along with
each other and how we felt concern for each othen we began to move that
into the public at large, and have events wherergtkople could come and have
a similar experience, where I'd say that we’re edional about the process. And
we have had a number of public forums, where widrRalestinians and Jews to
be together more intimately. We have them sittabée, usually with food,
where they experience a dialogue that is facilitaté/e’ve gone into temples and
given presentations. We've presented some culivwed by the Palestinians in a
temple. We had a huge dinner, where 420 Palestirdad Jews came together
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with keynote speakers. And they sat at tabley, hlael a dialogue. So we'’re
educational, and we try to model. And we try ketéhe ideas that we see work
and put them into newspapers and get publicityhemt not to make a big deal
out of our group, but to just keep putting the woud, keep putting the message
out, look what's going on, to inspire other peopfnd as a result of ... after
seven years, there are now other dialogue groaphtve spun off from that.
There are three others that are really activelpgoiow. What else would you
say, besides educational?

Well, we've raised money, for schools and fospitals. But whatever we do, it's
equal. So we raise it equally for a hospital iecheén Gaza, and a women'’s
hospital in Jerusalem; or a school in Ramallah,asdhool in Netanya, Israel.
And in regard to giving money, it's especially difflt for a Jew to ask for money
for an Arab, to go out to Jewish friends and dd.thitakes a lot of identity and
courage, but it takes more identity and courageéhferPalestinians in our dialogue
group to ask their Palestinian relatives and friefud money for Israelis. And so
we are in awe of the courage that they have gadtreard together we have some
very rewarding experiences reaching out to the conity.  We've [also]

worked in the public school system, to take thewkedge of our successful
relationships into the schools and seed the ideas.t And also we’ve used the
Internet to great advantage to pass on the stofibese successes and the stories
of others’ successes, and to help network andgeple meet one another and

work together to network.
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Len’s done a fantastic job networking. Nobodg la clue of the time that he
spends writing to other people who both see thesitelor get our name from
somebody, and then call and say, “I've tried totsigprogram, I'm trying to do
this, I'm trying to do that.” And Len not only g#¢ them names and puts them in
contact, and helps them build bridges and stuéinthe writes letters of
encouragement and really it's quite amazing whahe. number of people | think
he’s touched. And I think that's another importaspect, that if more of us could
be devoted ... and this isn’t saying negativelyutloar group, but there’s a
dynamic in the group that people really appreamtat’'s happening, but it's very
hard, even after seven years, to have especialp#hestinians believe that it
makes any difference. And I think it's been omlythe last year that they do see
that it's made ... it's making a difference. Thmn see attitudes change, more
people are aware of Palestinians in this counBgegident Bill|Clinton went and,
you know, met over there. There’s been more meak&rage, more speakers
coming through about the Palestinians. But if nafrthem could do the same
kind of encouragement that Len does -- write leftil people success stories,
give a lot of encouragement, plant seeds -- we'thlzemuch different place. But
with so few people being that with real totalitymakes the process a lot slower.
When you talk about dialogue, | think it's natno longer adequate for any of us
to talk about dialogue, but to talk about sustaidietbgue. Because, as Libby
said, for us it's been seven years and ninety gisdaneetings. And only now
have some of the Palestinians and Jews begunllp geaa hold that what we’re
doing is making a difference. And also | thinktthéth the Internet and the
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success stories ... it's not enough to do somgthulccessful, but we also need to
tell our stories to others, broadly. As Elie Wiesad, “We become” . . . “People
become the stories they hear and the stories #fiey o that we must not only
do what is positive and creative, but then we rteddll the story about it because
then as we tell stories to our children about aun dives, it becomes part of the
new living myth, a new possibility.

ET It's not a hobby. It's a lifestyle. It's a way life. It's a way of thinking. And if
it's only a hobby, then people tend to put othesres and activities ahead, and
they don’t make it their top priority. And | alwayave felt like if both the Jews,
but especially the Palestinians, would make whateaaoing a top priority, see
that it's the most important thing they could darmimportant that going and
playing poker on Friday night or going to anothigrwhoop-te-do, that they
could be in a different place. | mean they .e Balestinians want to be in a
different place, they want people to know who they, they want to be
recognized. | mean, they want to feel that thexereasense of power. But as
long as they stay quiet and to themselves, thdybe&ipowerless. So Len and |
have felt like the thing that is the most importdrat we could do is just keep
encouraging them to be present, come to the medtaagt this big event, show
your face, let people know who you are; or youdivar be recognized.

Melek Nasr-Totah:

On the reasons for joining the group:
| do have a lot of issues growing up, and likaitisthe experience that I've had in

this country with prejudice and, | guess, the dyicarbetween the American Jews and
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the Arabs, and I've probably grown up with a loanoger toward Jews and Israelis in
particular. So for me, | saw the Living Room Digle Group as a way to sort of maybe
heal some of that and actually discuss it opeBlg.for me, what's really important about
the Living Room Dialogue Group is to come togetied feeling a healing, and it is
cathartic. And as an outshoot, to actually do sgow and heighten awareness in the
country and impact others to understand what'sdr@pg. Those are the two
motivations for me.

We, in general, I'd say are pretty like-mindea ilot of respects. Nobody in our
dialogue group is very sort of anti-Arab. | woglay everybody in the group believes
that the Palestinians have a right to their own délamd, to their own states, and there's a
lot of sorrow for what's happening in the MiddlesEan both sides, in general.

It's a big group, so we don't basically start ubject and then come up with a
solution that everybody agrees on (chuckles). Wuwatld be a very lofty goal. It would
be great if we could. But usually, it's a lot afogl dialogue, a lot of good points. And
we don't necessarily come up with a solution. nittge of here's an opportunity to vent
and to show your feelings and discuss. Lots oésimour subject tangents here and there.
So again, | don't think the purpose is to necegsiamd concrete solutions. It's more of
just sharing ideas and thoughts with each othef gatting closer. That's what the
purpose is.

| think there's a tremendous amount of sufferirad'sthappening on the
Palestinian side, and | think that people don'tisaed they don't want to see it because
they say, "Oh, they're terrorists. They bring thmsthemselves when they Kill their
children. They're antagonistic. They teach thkildren to hate us and kill us.
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Therefore, why should we care about them? Wewengihem everything we can now
and they won't take it. What's their problem? W&t need to be harder with them." It's
just that kind of dialogue, or that kind of poihjust don't know how to respond to that. |
feel like they're on a completely different levd@lhey're not open, and | don't know how
you open that door. It's a really tough door terap

Personally, I think it's dealing with the youngldhén. And I think a lot of the
battle in the Middle East needs to be fought inWhéed States. As | said, | think there's
a tremendously strong Jewish lobby and Jewishenfie in the United States, and that's
why | believe it's really important to spend timerd educating Americans and American
Jews of the other side in a non-confrontational ,\uast speaking with them as one
human to another, and then having sort of slowipiops change here. | think that's the
way that we win in the Middle East.

On counteracting stereotypical views at communitlyeach programs:

We've done a couple of things that are really exgit The dialogue group is
bigger than just the San Francisco group thatdrzeto. There's the San Mateo group
and a few other groups in the Bay Area that all gbdo different things. What my
group, and what | particularly have done a few imew is we've met with American
Jews, and we presented either individually or parel our history and our opinions, and
we've had dialogue. And all the experiences laento have been really incredible. We
presented to the San Francisco JCC [Jewish ComynGeitter], we had a day where two
Palestinians and two Jews spoke to the JCC abemtpérsonal experiences and why
they joined the dialogue group. It was a greatauie. Everybody was happy. | would
say everyone was pretty pleased with the everiigl a lot of people came up to me
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afterwards, a lot of Jews, and just wanted to t@lkd we got a few new members out of
that.

We also presented to the Jewish teen group &Gk which waseally
interesting because a lot of them, they have argastereotypes about the Middle East,
and a lot of them said, "Why are the Arabs evehtiingy? What's happening? Why are
they so angry? We don't understand.” And it veasiteresting to me because no one—
they completely did not see the other view at Alhd at the end of the evening, a few of
them came up and said, "Wow. What used to beakland white to us is now very
gray. We're really confused about what's happehiaAgd that was so awesome to hear
that.

And then we presented to the Palo Alto High Schd@alo Alto High School had
a World Fest Day a couple weeks ago, and theyad\atlot of different groups to come
and speak, and the kids got to choose which groeypwanted to go to. We had quite a
huge turnout. It was like forty kids and we had tsessions. It was great. It was the
same kind of thing. We had four panelists. Wesptike briefly, and then we let the kids
ask guestions. And the questions were great.t Afldewish kids were there, a couple
Arab kids. And it was just a really great timendAa lot of them came up afterwards as
well and said—I know one young girl asked, "Thisamsazing. We've never heard this
kind of stuff before. Why don't we hear this kioidstuff?" And, "What can we do?"
Those were kind of their responses. So it's readbyting, and that's what it's all about.
It's like changing people's views, or at leastwailhg them to be open, to sort of pick for
themselves and learn that there's another side. itAmot so black and white. And so to
me, again, | say focusing on the kids and the yeuadults who are a little bit more open
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to it is what's really—I think that's where the ksy In a few years when they grow up
and as they raise their children, things will sipwhanged, | believe. But | think it's
going to be really hard. We're going to Stockttso aext week, and there's a panel
there. We're going to present a panel as welth8sge are the kind of things we do. We
do public speaking and different specific actigtlée that.

What | think is kind of exciting in some respecghat there's a lot going on in
Israel today, and a lot of the younger generatrerstarting to question and challenge, |
think. Kind of like when the United States waghe Vietham War. Actually, | brought
this example up when | was speaking to the youmgsbegroup in the JCC, as well as
the Palo Alto Day. A lot of American Jews beligiaat they have to go with whatever
Israel does, right or wrong—Americans were as welbwever, | believe the younger
generation now is starting to believe that they daailenge, and they feel more
comfortable in challenging. And that's what I'arthg to see. What | basically have
told the groups is that you can be pro-Israel aweRalestinian at the same time. They're
not mutually exclusive concepts. You can lovadsand everything it's about, but you
can also say, Hey, | embrace humanity. | wanetbiothers with the Palestinians. And
you can do both. And that's like defining whatddris, is basically what I'm suggesting.
And | think, to me, that's the key. Because Ikhipu're not going to be able to win that
battle with the hard line Zionists or the folkstthae above a certain age because it's been
so ingrained in them. The kids, | think, is whtre reformation is going to take place.
Elias Botto:

| ran across it through a friend of mine, Len Tnaian. He was in it and when he
found out that I lived in the neighborhood [he ted me to participate]. | said | would

183



try and ever since | did | am a regular membehefdroup. | love being a part of that
group for many reasons. Number one, for satisfactt gives me the opportunity to
express myself. Day by day | get to be more in@dlin expressing the Palestinian
plight. You could say that | am using the dialogweup in order to . . . if it were not for
the dialogue group | would not be able to sit damd talk with you about my point of
views, which I think in many ways expresses thevgief other Palestinians.

The Traubmans are the philosophers of the wholeeganbut | agree with them.
The greater purpose is that we are from the gass.r We could do so much. As well
as the government can do so much for us, we c#jaga can do so much to enhance, to
support and to encourage the peace and negotthivicould take place. Especially
here, for us in America, in a democratic countryevrenwe can always write to our
congressman or contact our president.

The dialogue group can enhance the coexistendedivo people in the United
States. Our group [feels] it is important that ywing the Jews in and the Palestinian in
a living room kind of a dialogue where they coukgheess each other’s feelings and they
can build a common ground for ourselves. And distuae stand on equal rights of the
two people, on the Palestinian statehood, andanrgp Jerusalem, and in saying that the
settlements are a hinder to peace.

The reason that I'm in that group is to promote tmohake a better
understanding of the Palestinians. 1 like to bartienot because I'm a scholar, by all
means | am not. My political aspiration and my &keéind my thoughts developed here in
the United States. So, | was glad to see this grawgh | figured, you know, it's a
bandwagon. It's worth getting on, because withoudt | couldn’t be heard. And | tell
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that to everybody, you know. We as Palestiniashave no bandwagon. And this link
with the Jewish community here is [important]. W&ve the dialogue group. We could
sincerely see eye to eye. So that's my attitude.

| think the time has come for us Palestiniansrstdad of staying dormant, and
saying “oh look at what America did to us and le@bkvhat the Jews did to us, we are the
underdog,” well, the time has come to open yourchaind to say something and to
educate the American people. Through the dialggaep | am able to and have more
ears to listen to what | have to say about thedfialan plight then by my self. | think
that the American people need [to hear] more tharidraeli’s story. They have to know
the truth about Israel. Because, to be honestyith) | think that the Americans are
mislead and misinformed by the media, whether it¥eradio, newspaper, movies, you
know, Hollywood, the misrepresentation. They diodne and condemn the other
completely. Again, this is not only a detriment @ but also a detriment, in the long
run, for the Israeli’s. It is very rewarding todwm that in the dialogue there are some
Jews who see things the way | see it. They knowlgaelis did wrong to the
Palestinians, they didn’t go there and find a vatatrand pitch their tent, and there were
human beings there, like me.

| hope the time has come where maybe both sidegoamng to share. | always like
to give the example of me...well... five years ago with handshake between Arafat
and the late [Yitzak] Rabin it signified a big cession on my part to share for the sake
of peace. [| am referring to] the home | usedye In Jerusalem. | still hold the deed to
it. | still have it here in California. So withé handshake, | as a Palestinian am willing
to concede and share that house that used to heuodeed percent mine. But who is
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living in it? Some Jew from Iraq or whatever.alysyou are welcome to it now but
please make room for me. Now we shook hands dod’'t want to get rid of you and
you supposedly don’'t want to get rid of me. Andrghit. And if we are both sincere in
doing that there will be peace and do you know ®h@here is room for everybody, no
matter how small the place is there is room. Ifiotgntions are positive, on both sides,
there is big room for both of us to live. Thahw I look at it. That is why | am
[involved in] dialogue group [activities]. Thatwehy. For so many years the struggle is
destructive. All of the killing, the injuring, is correctly sad to fight for reconciliation.

[We must work] for co-existence and to build outufe on the positive, on what
unites you and me, you as a Jew and | as a PadestivVe must look not at the
differences that separate us from each other. elwéralways be differences, but you
compromise, you concede towards each other, andgiogpliment each other. And that
is what we [Palestinians and Jews] should do.

Before the dialogue groups, they never had antacomwith the Palestinians,
they didn’t even know what a Palestinian lookee lik am enjoying it very much and |
am learning a lot from it, and that is why | anitinlt gives me the opportunity to see
people, meet people, and express myself to peapteto see their point of view. Before
| would have thought that Mr. Netanyahu was deogjvis, that this “security” thing was
just an excuse to continue to stay where they maecallect more land. But you know,
now | think that the [Israeli] paranoia is a rdahg; they really fear, they want to feel
secure, and they don’t feel so secure from the Arattd, but before | thought it was just
an excuse to keep the status quo. But after tatkirpme of those people in the dialogue
group my [understanding changed]. By luck we hawe dr three Israeli’s in our
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dialogue group, and in fact there is an IsraeleBtaiian—an Arab, Muslim from the
Nazareth area, and he is an Israeli, and he haédtories to tell. So, the paranoia is
there about security and that is one thing thatvieHearned, and by learning it, my
answer to them is “well, if you are sincere anddstrwith your neighbor, you don’t
have to feel so insecure; if you feel so insecuth the Arabs then you must be doing
something wrong to that person to feel insecuratdsa/them.” Do you see what | am
trying to say? You see, if that person is contémtgh your relationship, you should feel
secure with them. But if you know darn well thatiyare cheating that person, and you
start having that paranoia of being insecure, ffeendamn well have a reason to feel that
insecure. You see what | am saying? That is gxtuat problem. Look at the
Palestinian and give him his rights and help hidat only give it to him but also help
him. Because for fifty years he has been so ddwahit is going to take America to bring
them up.

There is destruction within the Palestinian society We have our problems. |
shouldn’t blame the Jews or Israel for all our wdesimit there is so much within,
whether it is authority, whether it is the othdizan, whether it being the Christian or the
Muslim. Palestinians have to start to verbalize There is a lot to be clarified in our
own community. It is not like tomorrow there is ggito be a Palestinian state authorized
by Israel. We have to wash the inside, the infuastire of the whole Palestinian
[community]. That’s going to be, might be destiuet
On freedom of expression and community outreach:

For me, to be here in America, | think | will s&isnyself by saying | have talked
to you, | have talked to people. They could reaflg my point of view and appreciate a
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Palestinian as a human being, not as an ugly tstrseho is just there to kill a Jew,
because that is how we have been presented. uné&ely, | admit, many, many of my
people, friends even, don't see it that way. Ahdaurse | don’t fight with them, and we
don’t become enemies. |justletit be. I'll alaexpress myself, but attempt to get
them on the bandwagon, but unfortunately they am@signed to this issue of Palestinian
[hostility toward Jews they keep thinking | am wagtmy time. | said, yes, I'm not
going to solve the Palestinian problem with Israel, I'm able to sit down and express
my feeling and to have somebody else to listengpand sometimes they agree with me.

Through the dialogue group | was asked to givelas®aian perspective [of the
Arab-Israeli conflict] to a group of senior citizenAnd when | told them the story about
the deed and the house that used to be ours buthistpeace initiative going on, | am
willing to share that house. If it's a matter ofxisting, and this is part of coexisting, let
it be, half a cake is better than no cake atHfle Palestinians at one time, they couldn’t
see sharing it, and then after fifty years ... acally there are so many people who
think like I do, that the time has come. Lifea® tshort.

Community outreach projects become cathartic egpess for participants as
they share their personal and family stories witeit audience. Clearly, Jew and
Palestinian have forged a friendship based on ressped trust and are bound by a

shared vision of peace expressed through the digagoup.

188



CHAPTER EIGHT

Visions of Peace

Pieces 4 Peace tile mosaic constructed by over 150 Palestinitsrasid
children who hope for a safer future.

Ruth Shapin, the pragmatist:

I'm envisioning a two-state solution. I'm envisianthat the occupation will end,
that there will be free movement back and forttwieenn the two countries, cooperation
on agriculture, water rights, and tourism. It'sredible to go over there and see the
tourist sites that the whole world wants to go aed. There has to be some kind of joint
ownership or joint management of some of these tsnsdes that all the religions want
access to. There has been some talk about Jarukalag an international city. It may
be worked out in that direction. So, that's whatdnvisioning.

It's kind of like the United States of America uisxl early on that they needed to
have some kind of federation rather than fifty sefgastates. Ultimately, maybe there
will be some kind of federation in the Middle Easfeel creativity can solve this, and a
certain amount of goodwill. | just hope that | likeesee a peaceful accord between the

two. I'm not optimistic, but | would like to livi® see that.
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Nabil Dajani, the sentimental vision:

The way | envision this peace, it would be two does next to each other with
open borders in the sense, that | am living fongXa in Jerusalem, the Palestinian side,
and | want to go to the beach in Jaffa | can jusbgny car, show my I.D. card at some
check point, and go to Jaffa and swim in the Meditgean and eat fish over there and
come back. There would be free trade, or opereirtadether, freedom of movement,
cooperation in different areas, in agriculture,edion, and water, and humanitarian
work, and medicine. There are many areas whereaweooperate together. We can
make life easier by helping the sick people. Wedreelare war on diseases, diabetes, and
high blood pressure, cancer, [laughs] instead ofagi@g war on each other.

Well, the way | look at it, but I'm not much of tagesman, a line where mine
begins and the Israeli side begins. Hopefullyg@h open border in the sense that there
is freedom for people to move from one side todtiner side. And if there is a
Palestinian state, | won't mind if there are Jelat tome and live on our side. But |
don’t want these settlers to come and other kifid&mnist] Jews to come because they
have different ambitions, yes, and attitudes thainf to] rule the Palestinian.

It would be divided but united. | mean, it wasided before, but nobody can
move from one side to the other side. If you wargolve the problem, there can be
ways of sharing Jerusalem together. If you wamtéate problems you have always
obstacles you can put. Where | would draw the map& best way would be like the
borders of the ‘67 war.

See the thing is, we are not anti-Semitic, andimeenot anti-Jewish. But | do not

want someone to come and throw me out of my hoBtethere is no hatred [of Jews],
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that is what | am trying to say. As people, | mélaa | look here in the United States,
there are some people who maybe hate the blacksyaveknow, African-Americans.
They just don’t like them period and we don’t hakis kind of feeling. So it is not the
same thing.

Robert Gorden, the hopeful vision:

What my vision would be for . . . | think it wile in the end very successful
because it will come. Hopefully it [peace] willmbe. Because once there will be peace,
you will see prosperity, economic prosperity in #iea. A lot of companies, big
companies, don't want to invest in that area becatithe danger. Now, you have to
remember that you have in Israel . . . ThereSdiaon Valley in Israel, which the
manpower they say is similar to the one we have me€alifornia. It's very successful.
And we [Israel] have the best scientists, and tieye done very well. There are a lot of
new scientists who came from Russia. So you heakyrwonderful manpower. You
have cheaper labor from the Arabs who do the wamld, together it can be really very
successful.

In the beginning, it [peace] will be very politicaNationalism will overpower
goodwill. It will be both nations, because each waats to show the other how[patriotic
they are]. Each country will be more and morentgyio show their identity. But after a
while, | think the process will quiet down, andnitbere will be more good feeling and
cooperation . . . | think the economy will makevirk.

Sami Odeh the skeptic
Many people who are refugees are just like menolkmany people here that

were refugees in '48 and/or '67, or both, and dstgblished themselves in Europe and
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the U.S. and Canada and Australia. So unless wnfeartd the situation with the
Palestinian refugees and find a way to address ghievances honestly and humanely,
peace will not take place. Shamir can think ofritees cockroaches; Begin can think of
them as animals; Sharon can try and kill some efnthand unless he's successful
eliminating them all, as long as one of them left,have to address the situatién.

We have the larger issue of surviving within thedie East and must
acknowledge the responsibilities and not keep bithyr saying, "Oh, these people fight
on their own." "The Arab leaders told them to fihit doesn't make a difference. They
know better than anybody else that the majoritthefn fled in fear. As | told you at the
beginning, my first confrontation with what happdne '48 was as a sixteen-year-old in
the field seeing these refugees mentioning 1948&énkdese towns that | never heard of.
It was explained it to me how the Jews came insdaaightered everybod{.I'm talking
everybody, human and animal. Stop this nonsensayafg, "Oh, they've caused this
themselves" or whatever it is. So Israel must @fig accept the responsibility of the
Palestinian refugee that created this miserahlatsitn we are in today, by itself, this will
go a long way of resolving the conflict and setgheund rules of how we're going to
address it. And unless that is done, | don't see@ being achieved. You have to go
back to the root of what created the whole thing.

All of the Arab world—Jordan, Lebanon, Syria, Egygtirag, whatever you want

to call it—their involvement in this conflict wilontinue to be secondary to the issue of

9 Mr. Odeh’s comments refer to comments made by Israeli leadersime, for example in a speech to
the Knesset Prime Minister Menachem Begin referred to the Pédestias “beasts walking on two legs.”
Quoted inNew Statemar5, June 1982.

% Many formally Arab villages were razed and replaced withistesettiements. See Walid Khalidi)
That Remains: The Palestinian Villages Occupied ancbpelated by Israel in 1948Vashington D.C.:
Institute for Palestine Studies, 1992).
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the Palestinians. And that Israel made peaceRgiipt, it's good, but still does not
answer the basic question here. And eventuallgssrthe situation of the Palestinians is
addressed, the Egyptian on the street is gointatotelling their leadership that they
need to do something for their neighbors in Palesti

So we can pretend that the Palestinian refugeesaast and continue the
conflict from an Israeli point of view, or Israedre become realistic and have enough
courage to say, "l created this problem. I'm gamparticipate in resolving it." And if
that step is accomplished, or if that stage ishedgcthe rest of it is easy. The land is big
enough to accommodate both people, and if enoughirge thought went into it so that
both people will feel secure enough and live witbwgh dignity toward them they could
be living in peace. And unless that is achievesl can sit here and be intellectuals and
address all kinds of nonsense, but first thingg,fotleal with the refugees.

There seem to be some signals at one point in timefeel like you're
encouraged there. Some lIsraelis are willing tomaakedge the misdeed that has taken
place and acknowledge responsibility for it, buewlyou are somewhat encouraged . . .
That's the thing that's so damn tough when youw#hlthat area. | mean, you see
Barak saying, "Okay, we might let some hostages ." and you hear something, and
then a landslide election of a war criminal sugsigow” How do you deal with that?
Rosalie Abrams the romantic:

The country would be open for all of them and thatPalestinians would have
the right to go back, and efforts should be madgetdhem settled again and have the
opportunity to have the businesses and the hoied.there should be a political

government [comprised] of both Israelis and Patéstis. It should be one country, just

193



the way we are, one country, with a tremendous amofudiversity. And it would be a
healthier country and a more beautiful country beezof that. There would just be
human beings living together, not Palestiniansawils. They each could have their own
particular culture and synagogues, and whatevegrplease without one being
oppressive to the other. Without the Arabs beipgressive to the Jews or the Jews
being oppressive to the Arabs.

But in a practical sense, | do not see that evppéiaing, or maybe it will some
day. | don't give up on the human race. | thimt that's what would be wonderful, for
all people to live together, and maybe there wallsbme things that will happen that will
be so cataclysmic that it will bring people togetbe that they see the humanity in
everyone. And of course, | think people behaventag do not because of what is innate
but because of what they have learned culturale don't speak out enough about
things that are wrong, but in our hearts we feiéédently and say, | don't believe in that.
Jamal Awad, the academic:

Peace is what people feel. It's not a formulayba can achieve saying, "Okay,
you have that piece of land and we have this ppétend.” It's these rights that you have
to be given. It's a collective way of life. Youveato be able to feel peace in your living
to have peace. Your life has to be free of alatlmat's called superficial limitations that
are put by others because of your race, religiomhatever it is. So, if somebody comes
and puts a limitation on you because of the waylgold and the way you feel, right
away there are a lot of pressures, which resultssistance from the people who are
being unjustly treated. Peace, it's a state of mBa, however you define peace is what

peace is, and people define it in different waysabise it means to them different things.

% This comment refers to the election of Ariel SharonGé12
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If I cannot travel, peace would be that I'm allovtedravel. If | cannot pray, peace
would mean that I'm allowed to pray. If I'm econoatly repressed, peace would be if |
have economic opportunity. Many of these aspdcmiatogether resulting in people all
prospering regarding their thinking of religionethrace, their color.

So, in terms of the Palestinian-Israeli conflpace is accomplished by what the
Israelis are willing to give and what the Palestivs are willing to accept and for the
majority of their respective populations to sayesywe are willing to forget-not to
forgive, but we are willing to forget." So it'setfiormula in between, where, say, 70
percent of Palestinians and 70 percent of thellsreguld come to terms and live
together.

If I could close my eyes and envision peace, |ldaveate a secular state that has
no religious . . . kind of separated from the chuscreligion. In that aspect, the Jewish
population or Palestinian population could come laredin that area if they wanted to,
and the right to return is given to the people wiave driven out of the land first. So
they could come back and live there if they wanatd it could be one state with a
government that resembles the national interesadl die people living in that country.
However, | think in reality a two state solutiorbisst.

Samir Hijazi, the realist:

Basically, peace would be the ability for anybooky it Palestinian, Israeli,
Syrian, or Lebanese to be able to go anywhere withaving to worry about where they
are, without having to worry about getting killedr@arassed or expelled or whatever.
And the ability to . . . If | wanted to live in T@Alviv, | should be able to live in Tel Aviv,

regardless of being Palestinian. . . you know, whithpeople of Tel Aviv they decide
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who should live there. If | wanted to live in Jsealem and | can afford it and | would
like to buy property, then | should be able tahihk Israel with its peace with its Arab
neighbors, like Jordan for example, has made thsdiple. | heard that the Israelis can
come to Jordan and buy property whether they heeg or not. That's another issue.
But you also heard this in the meeting with the €bosi Club the other night that an Arab
is not allowed to buy in Jerusalem, or even natvedid to buy his own, whatever was
taken from him, and when he went back to bid it bag it back, and he couldn't buy it
back. And also, politically . . . if you're Palestn or Israeli, for example, and there's an
election, it doesn't matter if you're Israeli otd3éinian if you're running for the mayor of
Jerusalem, and everybody should be able to VofEhis is the kind of peace that would
be conducive to good relations between everyb®iyt. not you're in your state, I'm in
my state; don't cross. If you cross you will biéeki, and that's not peace.

I'm skeptical about what's going on right now, asafs the peace process is
concerned. But even in this skepticism, thereojzeh And | would hope that . . . | know
justice and peace will not be served through wiey'te trying to do right now, but |
think it should be encouraged and | would hope ti@afpeople here and the government
also would make a difference, in the same way thagle a difference in creating Israel.
If they were able to create Israel, they're alde tdhmake it a livable place for
Palestinians, so | think that's probably the omegtthat | would hope to see.

The Traubmans, the activists:
LT | definitely envision cooperative activities,dRalestinian and Israeli visiting one
another, knowing one another, and somehow meadicgto-face. | think that's

going to be the key and | see it as a process.nétt going to be a moment in
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LT

time, but they must start reaching across the chagmther its the Israeli
Palestinians and Jews within the state of Isrhel fust start moving into each
other’s villages or visiting and somehow doing strimg together, or across the
Green Line. Between the Palestinians and Israedisethave to be people actually
working together, at least some of the peopléinktwhen you're talking about
something that’s never happened before, you caiwtkeverything step by step.
But | know that meeting face-to-face has to befitis¢ step. People have to
decide to do that, just as we have decided to tgogiach other’s living rooms.

| would add that | can’t speak to borders androaries. You know, | have no
clue what different size they’re going to be widjito settle on. But | think
philosophically and practically there are a couplags that absolutely will have
to change. And that is, there can no longer befipeessor and the oppressed.
When there are two states, and | assume therdeavtlvo states, there’s going to
have to be a way that there is not that senseeabpipressor and the oppressed.
That will have to be eliminated. And there ardaiarresources that will have to
be shared equally. For example, if Israel holdsupper hand in a way that the
Palestinians don't get water, well, peace will hesiwe.

| think the underlying principle that | would pe people would see is in a
religious context, | think of the shema , “Hearlstael, the Lord our God, the
Lord is One.” To me the two most important words the first and the last.
Shema means “hear.” And | think it is the destifiyhe Jews, speaking as a Jew,
to hear, to really listen, and with compassion. h€ar the other story and to see

people as human; and to learn from our own exogpsreence, that we were
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strangers in another land, and to understand tbhdtave a shared land and a
shared destiny, and that we’re neighbors foreviee. [&st word in the Shema is
one, the Lord our God is one. And I think thatgiymeans, and it is true in all
the great religions, that they acknowledge a comaneator and the oneness of
all life, and they just have to ... we're just leiag what that means, and that we
just need to learn to live our lives that way.

And | was just going to add something aboutréligions too, religion is certainly
a huge factor in the Middle East. And althoughé¢hare a lot of secular Jews, |
think almost all the Palestinians are either Ciamnsor Muslim. So the three
religions are certainly represented there, Chngfaand Islam, and Judaism. So
if the three religions could follow the basic intef what they say in the Qur’an,
the Bible, and the Torah, things could be resolM8dt | think all the unresolved
conflicts come straight from the roots of the pcéit struggles and struggles for
land and resources and personal power. And soHl greople need to go back to
the basics of what it means to be a good Muslim good Jew or a good
Christian, maybe, in time, Jerusalem could beyadfipeace after all. Right now,
one would visit there and not feel like it is ayweply place, because of all the
tension and threats and distance between the eofld it's a very sad, sad
statement on what a beautiful place it could be.l &n’t know whether it'll be

in our lifetimes, and maybe it won't be, but | hdpe path continues forward and
not backward, so that eventually somebody getsjmyaghe beauty and the

spirituality of the place.
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Melek Nasr-Totah:

Part of me deep down simply doesn't understandwaéise fighting. | just don't
get it in a lot of respects. | understand sotthefcycle of violence and how when you
kill my brother, | kill you. Not that | condone itcan understand it. But | don't really
understand why we can't be brothers. | just deally getit. So to me, that's what |
think.

My idea of peace is that there are no walls ori&a between us. We embrace
the differences, and we embrace the similaritied,v@e embrace the humanity among us.
To me that's what peace is about. | know theradaremendous amount of steps to get
there, but | have such a problem, as | said, remitjerstanding why we're fighting.

Sometimes | struggle with—I do have a lot of Jewrggmds here in the United
States. Some of them are a lot more religious tithhers. One thing | also struggle with
is the Jewish religion and how they believe thatibws are the chosen people. |
struggle with that concept quite a bit becauseeadhmt creates walls and it creates
barriers. And | think that—I don't know how to armes that. I'm not sure if that came
about because of the history they've had, whictbleas very difficult, so this is a way of
dealing with it. I'm not really sure. It's a ham@hcept. If you can create a wall around
yourself and your community, it's really easy td @mbrace the other person. So again,
to me, that's the thing that's difficult. There amany, many cultures that do that. |
understand that. | guess the one beauty aboldrihied States is that a lot of people do
mix here. Anyway, that's my idea of peace thatywee should live together in harmony

and embrace the differences.
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Elias Botto:

My dream is to go and walk the streets of Paledikeea native, yes, | would. |
would love to do it. | would love to see that thés peace. And the peace that | envision
is any peace that [offers] the people equalitye Phalestinians and the Israelis help each
other, from an economical to a political to a ségyyoint of view between them. It is
something that could be done. It's not impossiddeause before 1948, Palestinians and
Jews, they lived together under the British Mandaly childhood classmates were
Jewish kids from Jerusalem as well. The differaemas, [it didn’t matter if you were] the
Jewish kid, [or] Christians, or he’s a Muslim, @wre a Jew. You're all kids playing on
the same playground at the same school. That'pdhee | would envision.

The peace among our head of states, they shoukbspectful towards each other
and be helpful towards each other, because, agaiaye not a big country but yet we are
very big country. Not big territorially, but weeaso close to each other, we have to help
each other whether it's the water resources orlgnet's economics. And with the
know-how and the worth of Israel, and the technglofylsrael, | mean, they could do ...
and with the manpower of the Palestinians, theydcoomplement each other, where
they could be one of the strongest powers in thddhi East.

| have a soft spot for the Jordanians becausewaéidrecame refugees, good or
bad, they were the security, the force that waetteprotect us in a way, you know, to
run our affair, to govern us. And of course so matmy family, my relatives, via

marriage or whatever, they are Jordanian. Anduldibke there to be an alliance, a
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federation between the Jordanian and the Palassingand then the three of them together
to be one.

Let me summarize by saying, not too long ago, leefloe peace negotiations
started Hanan Ashrawi, that's the Palestinian spokenan came to the Westin Hotel to
speak. And by luck, I was sitting in the hallwaythe bar with a couple of friends, and
having a drink. She was there waiting for her ¢erpart, and | invited her over for a
drink with us. She said, “Yes, | will have, bubl@ orange juice will do,” because she
was thirsty. So we sat down and start talkingsked Mrs. Ashrawi, why have the
Palestinians join hands with the Jordanian and haeeleration; and then go to the
Israelis and have a coalition where we could becthraestrongest economic power in the
Middle East?

“Not now.” That was her answer to me. She sdile whole world, they have
to recognize the right of the Palestinians firstPalestinians. And then that’s all
possible.” Then she said more. She said, “Theédybdtr. Shamir, and America must
realize they have to respect the Palestinians @@geas an entity, before, you know,
they go into the detail mechanics of how we aregod create that peace between
them.” And you know, | think that the day will cemvhen the Jordanians, the
Palestinians, and the Israelis become a coalitidieautiful force, economic force in the

Middle East. “Inshallah,” like we say, God willing.
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CHAPTER NINE

Can They Make Peace?

There are some things that only governments can do, susgasiating
binding agreements. But there are some things that dtitgics outside governments can
do, such as changing human relationships.
Dr. Harold Saunder$

Violence, occupation, fear, terrorism, surrendewer, control, inhumanity, and
intolerance— all of these concepts must be overdomaehieve peace. But then the
guestion that begs to be asked is: What is peace?

Peace is a state of mind dependent upon respgattydiand generosity of spirit—
an idea that requires a complete shift in the caltihinking of both the Jewish and
Palestinian communities. Politically contrived peaolutions simply slow the hostilities
because, again, that state of mind needs to bhedd®=tween the people. Until then, the
conflict will not resolve. The Cousins Club ané tHPLDG have achieved peace and
teach us that tolerating your neighbor is not pehaotbefriending your enemy and
sharing your bread is.

More than the Palestinian issue divides Israelinfeny nation, there are
opposing political factions, but especially unidadsrael is the dynamic of religion
within Judaism itself and in relation to the oth@notheistic Abrahamic faiths. Political,
religious, and ethnic tensions continue to pladnaestate as Jews from ethnically diverse

lands immigrate to Israel, further highlighting th&radoxical questions of whether or not
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the Jews are a nation unto themselves or if Jemlesttity is a religious identity and
whether the two are mutually exclusive. A sourcetbhic conflict is cultural
differences, most notably linguistic—one reason Hebrew is quickly taught to new
immigrants—and religious—cultural variations of digpractices are inevitable, for
example, Askenazim Jews and Sepharidic Jews hawetrdous cultural differences.
Internal conflict in Israel is not absent.

Within this Jewish state, the issue of “Jewishnessinot be avoided. The
orthodoxy continually seeks to exert control oveesy large secular Jewish population.
As Israel grapples with its identity as a multiethfewish nation, the right and left
political factions continue to debate the appraacpeace. All the while, terrorist acts
and retaliatory strikes continue. Peace, oncesegy within grasp has once again
slipped away and the children will suffer the legac

Israel is a Jewish state, created by Jews for Jae@gheocratic implication of this
fact cannot be ignored. Although Israel is a matltat embraces democratic principles—
and is certainly more democratic than any of threosunding Arab nations—when
distilled to its essence, Israel is a theocracyarévtights and privileges are granted to
Jewish nationals, rights and privileges not enjdygdon-Jews or most notably persons
in the occupied territories.

In terms of today, collective identity and shararg central issues in the conflict.
Sharing power, sharing control, sharing land— wslitoes not have generous rules for
sharing. The typical mode of operations for pdditientities seems to be getting what you

can and doing what you must to keep it. In the @dghe Arab-Israeli conflict the strong

% This quote represents the philosophy the Traubman'sglialefforts and can be found on their letter
head.
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identification of people with their various ethnieligious, and political groups creates a
situation that makes cooperation with other coNéos complex.

Although, the Arab-Israeli conflict is primarily@olitical problem, religion is
ever present and is frequently used in the rigtgebatoric of both sides to bolster their
respective claims to the land. The purpose of thiptsires found in Torah, the New
Testament, and the Quran provide a path to cidlesed moral behavior; they guide us to
peaceful existence with our neighbors. Religiosa®asily twisted by fanaticism and
not only successfully pulls people apart but atsengthens member identity to that
collectivity. Perhaps if the Jewish and Palestiritammunities relied more on the
religious teachings found in their scriptures dneligion played a more productive role
rather than a destructive role, the problem coeldddved.

Scholars have long sought to explain the mechaniemsation formation and the
phenomenon of nationalism and its relationship ¢talennity. Clearly, the link between
collective identity, ethnicity, and tribalism toglmodern nation state cannot be
dismissed, as collective identity is the root dier@alism. Sociologists agree that an
ethnic group is a named collectivity that has ahmftcommon ancestry, shared
historical memories, elements of a common cultadék to a homeland or a symbolic
attachment to an ancestral land, and a senseidastf, or consciousne$sin this
sense, a liberal interpretation of an ethnic groap be described as a culturally defined
collectivity that is used as a method of classifa@aof groups of people to define their
relationship with others. It creates the boundabietween “us and them.”

In the examination of the dialogue groups and tmmétion of collective

identity—the basis for nationalism, it is cleartttieese grass root groups have fulfilled the
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broad sociological definition of an ethnic grouput how the dialogue groups achieve
this and how liberal the interpretation of theemié defining a culturally based ethnic
group is are both reasonable questions for theerdadask.

Common to all of the dialogue groups, and expliciiticulated by the Cousins
Club of Orange County name, is the relationshipnwibraham, the patriarch of the three
monotheistic religions as well as the father of $ieenitic people, both Arab and Jew.
This identification creates a named collectivity-e-fheople of Abraham—and a myth of
common ancestry through the biblical connectiohe Abraham connection also
provides the mechanism for a shared historical pasitin tied to the bible incorporating
shared memories of a common past that includechildtieroes and their commemaoration
in joint cultural events. Integral to the defioiti of a cultural ethnic group is a link, real
or imagined, to a homeland. Throughout the ineawg, dialogue group members
expressed a connection the land of Palestine/larakh desire for its security for all
people.

The dialogue for peace movement is in its infamcierms of size and
momentum. However, the idea of dialogue, or cosations for peace is growing at a
rapid pace as more individuals realize the powdacé-to-face interaction. But what
connects all of these little groups of peacemaliersss the country and around the
world? The Internet is the mechanism that unitesdhdisparate little groups of
peacemakers shaping a larger movement. The Intisrttet medium by which a constant
flow of communication travels between the differgraups. Through active use of e-
mail and web pages ideas and information is inlstactcessible to participants in the

dialogue for peace movement.

97 John Hutchinson and Anthony D. SmiBthnicity (Oxford: University Press, 1996), 4-7.
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The Cousins Club and the JPLRDG share similar pbpbies of cooperation,
education, outreach, and activism. The motivatlmetsind membership are also similar.
American Jews tend to be motivated by a humanitilosophy; the Palestinians are
guided by a desire for normalcy in the region amdtnheir plight to be heard. Israelis
that have grown up in Israel and experienced lfiastd the violence also seek normalcy.

The two groups included in this study function eliéintly in meeting structure
and format. The Cousins Club has become somewssiplersonal in respect to meeting
places opting for more neutral sites like communéwpter rooms and Unitarian Church
meeting halls. The effect is a more businessdikeosphere where guest speakers and
group members discuss particular issues. The JRueféers to focus on first personal
relationships between people and then communityeaah and education projects. The
meeting place is always a living room and involskaring of food. The JPLDG
recognizes the intimacy of inviting someone, esgBcan “enemy” onto the sanctuary
we call our home.

Both groups have achieved successful relationghidibg among the dialogue
group members and have worked hard to extend¢beperative sentiment to the larger
community. The JPLDG enjoys a growing membershithe expansion of dialogue
groups to other communities. The Bay Area noweiglst established dialogue groups
with approximately 150 members. The original gréaynded by the Traubmans has
thirty participants. With the increasing numbedatlogue groups, outreach projects have
also increased. For the Traubmans, the desireplérigffect” has begun and is
demonstrating the quiet, yet assertive power aggraots movements. Two new

dialogue groups are active in San Diego and andghszginning in Brooklyn, New
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York. The Cousins Club, although still activelgeting, has suffered a certain degree of
stagnation and thus has not achieved the samedésatcess as the JPLDG. Several
reasons may account for this. First, membershgmioaincreased significantly. Many
of the original members are aging and less abéntmge in community outreach
projects. Second, the Cousins Club does not @tihe Internet, a tremendous resource
that has increased the outreach ability of mankpgdiee groups. However, members of
the Cousins Club have built close-knit and trustimgndships among themselves and
continue to engage in speaking events and fundraiSine locales of each group may
also account for differences in success. Orangmtyas traditionally more conservative
then the San Francisco Bay Area.

In conclusion, the two dialogue groups in this gtace representative of a larger
worldwide grass roots effort to use dialogue asmtieehanism for conflict resolution.
The Cousins Club and the JPLDG are linked to smdgavish-Palestinian peace groups
around the world creating a unique culture of peasighough both groups continue to
educate and build relationships between peopleliagg yet to achieve the power
necessary to influence governments and impactdébhegprocess—but that is why there is

hope.
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1516-1918

1881-2

1894-1906

1896

1897

1915-16

1916

1917

1922-48

1936-39

1945

1947

1948

1948-50

1956

Appendix 1

Time Line of the Arab-Israeli Conflict

Ottoman rule over Palestine

First Aliya to Palestine

Dreyfus Affair in France exposes Europamati-Semitism
Theodor Herzl writéBhe Jewish State

First Zionist Congress meets in Basel, S#lénd and declares
Palestine the Jewish Homeland. The The Wortehi&t

Organization and the Jewish National Fund taiedand are
established.

Hussein-McMahon correspondence. Britaomses the Arabs an
independent Arab state in exchange for war atpp

Sykes-Picot Agreement, Britain and Franceesly agree to divide
the post war middle east between them.

Balfour Declaration. Britain promises tleevd a national home
British Mandate over Palestine
Palestinian nationalist uprising againstBritish

World War Il ends resulting in the murdespf million Jews in
the Holocaust. Many Jews seek refuge in Palesti

Britain can no longer govern Palestine anaistthe matter over to
the United Nations. UN Resolution 181 callstfog partition of
Palestine into separate Palestinian and Jewastss

British Mandate is terminated. Israel prmotaits independence
resulting in the first Arab-Israeli war

Approximately 725,000 Palestinians arpldeed by the 1948
war. By 1950 over one million refugees lindJN sponsored
refugee camps in Gaza, West Bank, Lebanon, @naid.

Suez War. Britain, France and Israel atEagpkpt
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1964

1967

1969

1973

1974

1977

1978

1987

1994

Appendix 1
Establishment of the PLO
“Six-Day War,” Israel capture the Sinai peuila, the Gaza Strip,
the Golan Heights, the West Bank and Eastsaém.
Approximately 250,000 more Palestinian refudgéss or are
forced into Jordan.
Yasser Arafat heads the PLO
“Ramadan” or “Yom Kippur” War, Arabs attengptregain
territories lost in the 1967 war. The Unitddt8s provides arms
support to Israel. Arab countries instituteGihBoycott against
all nations helping Israel.
Arafat’s UN “Gun and Olive Branch” speech

Menachem Begin becomes Prime Minister. Likisd party
advocates unlimited settlement in occupiedttaids.

Egypt and Israel sign the Camp David Accords
Intifada.

Oslo Declaration signed
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Appendix 2-a

Early Zionist Colonies

PALESTINE

I. The first Zionist colony in Palestine,
1878.
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The size of the circles is not proportional to
the number of inhabitants in the places rep-
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cate towns and the smaller circles indicate
villages.
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Appendix 2-b

Early Settlements 1881-1914

JEWISH SETTLEMENT (YISHUV)
IN PALESTINE, 1881-1914
Approximate populations
1881; 470,000 Arabs 24 000 Jews
1914: 500,000 Arabs 85,000 Jews
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Hussein-McMahon Agreements
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Sykes-Picot Agreements

Appendix 2-d
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Partition Plans

Appendix 2-e
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Appendix 2-f

UN Partition Plan 1947
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Refugee Camps 1948

Appendix 2-g

Palestinian Refugee Camps,
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Appendix 2-h

Yl epiety Hassara

EGYPT %~

P30

35%00"

T T T 7
34°30' 3P0 36°30" >
o~
* Giardor
s SYRIAN
i }#' i d Mwenw
af Ninro
MAP SHOWING ISRAELI SETTLEMENTS NGRS 7y b Snemasnn | ARAB
ESTABLISHED IN THE TERRITORIES l/J o Brokim REP.
! #ar odem ®
QCCUPIED IN JUNE 1967 j o einem
\ e eSikei
| erom Gokmg BV Urtal
/ LQuneitra
Golan Heights 44 ; | Eir Zivar,
& Israeli settlements West Bank 246 _.___.i__,.__-’ 7 ~ [ Hashine O
Gaza Strip 33 \‘_,_ Vi fj Demiya g -A.lvney.‘fa'sfm!:m
! Eistia
< Town selected for reference purposes ! GOLAN
33° j ®ER S s L] 33°
[o0" ] ofatrin  Kesfet 00|
i Hahal Geshurg  TOY
[Anign
The pressnt map reflects inf Toraeli which has i *HEIGHTS
boan submitted fo fhe Special Commitfes o Investigafs Israsli Practices Affacting the @ Shasl
Human Rights of the Palestinian People and Other Arabs of the Gocupted Terrifories. et Hatir
Khistit
The designations employed and the presentation of material on this map do nof Ram ; o At fov'q O
imply the expression of any opinion whaisever on the part of the Special Committes Lake € St Magshrimir
or'the Secrefarinf of the Linited Notions T the Jega[ s!rl!us o any mumry, % Grat o o Elial
terrifory, cify or area or of s auth s of it Haifa o Tiberias O e Yetuuds 9DabuSSiyah
frontiers or boundaries Tiberias Helot Gokn® " 0
lle Tel At Kratit
A mumber of setflements in the Occupied Terrifories were reported fo have been MR e
expanded since the 25th report of the Special Commiftee (AJ28{557). For ease of JI S .
reference, these sitlements have been marked n red color. Among the seltlements /
the West Bank which were extablished buf nof boavted, Oranit was seid o have been A,
expanded. Among fhe seiflements i the Gaza Strip which were established but not
located, Guch Kadif and Missanit have reporfadly besn expanded
Settlements in the West Bank,  Settlements in the GazaStrip,  Settlements in the Golan Heights,
establishedbut not located: established but not located: established but not located:
AteiZahar Etanie Ebt Karat
| a2° Amon Henawzit Gush Katif Daliot Reant \_./ 327 |
EL Beit Hadassafr Hissamit Kanat Redan " Magm o G 30°
Brei Hever Teothr HeddmiGe  ©® §, 206k C o
Daboya
e / Sad o IO e ishue
Ef David I 3 amiy S\
ot [ ot e T
i \ Sanrg UeloBy  ypepos p
Halamich Bironote ®
CEAES [/ Tulkarm — Sikted bair Haal o', % l{p"”.
Har Adar B! Aumey-Hetets £ lo Ebay, Mabrale Yosephg  Mahatfolj's’ MR/ ReTC!
Har Home ' Shavey Shemron o
Hermenfs Shﬂvsysmmrm' o8 Sshomron gl Brash
: o ; c
z:!Zmod: Safit KdmmMmpe-ﬂ.mel i T G TH32 €. geguot e
hy a g
Kadin %, o @ lmin ONablus oBeqact B
KiyatKimeneoh S "e'.“ By Heveh Menachem  ®Yichar o famra
KeyatSever cener o i Horeh /il
Kokhav Yai G Shompan Bracha® ®Eilor Moreh B° Argaman,
Masleh Levona Heve Oranty Revava arkan B Neboaf Sekrera g
Ussoin E1Kama s, Ginot el ehrklais S &
Hevo Doter s o - Rachelin HahalGitst Wassua s
e Petri (Hasha) ey Sishama o * ° JORDAN
Mo s sgadin, o Maiale Efayim
e TEL AVIV GLevoma * 'G"’ at-HaI:Shb Phaterary PHeEet €
fuat-Hafevana
- Pagot Devid — '0’“’ e , Ptz Eg yPhaticl D -
a0 Quedar S i Heve Tt 4 flafrhel et Gilgat® 00|
(ot ¢ 'Z, ° Tt c WEST BANK #etragand®
Thaye! Madm‘.ﬂnf Taben 8 'Ta.irron L Ao Jetr tiawn ®
Temiot Sl pee® BT & foshay HeShabar AMMAN
Tewigel S Hashmonain Do,e,,_ ®peincr .
igel TefShefit®| * Yed Yo'k Jitw ol ueins
Yaarit l oferibren Ram%}}lahcm fersd
[z _}'Mevo Horon B oot o Sgyami Yerishy 0:0
{/‘ (Canada Pl OGion fore Ymg,f,’am Jericho
PigatZeev gPis Tauri®
e e OMs;ValeAdumm
Rémol Ocp . ; opip
i ‘Shing. 2le A dumin '8’ Bert Hasrava
MEDITERRANEAN e 0 1SR ot
Jerusalem| OHCW Anog A
Bivon tadssta B
ST A iemng r.:m‘Teb: ‘Atmog 2
Kt Arsoun
Heve Dﬂmﬁ’./ o £l o Givat Hamatos
.EemrarTzone!. @ Rosh Zurim ®lekodim
Afkin Shewst Givot 0z @ifaleh Amos
Ketar Ezjon ® " 0\ ogdal Oz
¢ T g, ®Tzonef Tefod h
CamiTea® ®, Givat-Hazakt L) {
) stfmrm’"; Crefoah B H
@ Heve-Dekalin ISRAEL Miupa;rﬁwrh' 1 a';'?ngﬁm Mizpe Shatem’ l DEAD
P @
IH“ Ieizadg et ;,, SEA
3° Telen i i ! 31°
3T J Lima 5 H -
30 ; Meaadowahuda'o‘ = 30
/ Nogeho |
o H
MaalehOmrm eSussiva 1
Sheket, Tusiter H
* s O etton !
Yati B o i
Ot e {\D" /
s mar <A /.
0 10 20 30km
L L | |
T T 7 T )
o 5 10 15 20m

Department of Public Information
rtographic Section

WMap Mo. 3070 Rev 17 UNITED NATIONS
Octohar 1996

218



Appendix 2-i

1967 Israeli Occupation

-

/ H-mtt/

i Shllnné

THE GOLAN HEIGHTS
UNDER ISRAELI OCCUPATION

. lsragl-Jordan-Lebanon borders
= snce 1947
—— I5rael-Syria ceasa-fire ine
1949-1867

Famibied cease-firg line batwaen
Israel and Synia from June 1967

o Mew |sraeh settlements establh-
shad on the Golan Heghts,
1967-1973

Ramuot -
Ramat Magshimim
TelZayn o & " o MILES 10
Mgh (Muv) @ ' —_——

Junin g

J
0
R
THE WEST BANK D
UNDER ISRAELI OCCUPATION A
= == |3rael-Jordan border, 1967 N
ESEEEF The "Green Ling™ O sana
Israel-Jordan border, 19491967 o 7 BAIGGE
- : o
e Mew lsrasl setilements astabl- Ma’sish Ephraim Hachal [}
shed on the West Bank . BANK Grimt A s,
1967-1973 Gilgal © SwunT,
o [mponant Arab settlements -!;c_h" Narasang, s
an the Wesi Bank Ramallah® =3 ALLENEY
Jurichoe BRIDGE
& N MI!'ES . 20 VABDULLAH
Machal Qalya _ —JJ BRICGE

#Bethlehem
o fosh Zurim
SEJ.?:MO © Kfar Ezion

MEDITERRANEAN SEA

Mizpeh Shalem
Habran -

@ Kiryat Arbah

219



Appendix 2-]

Refugees 1993

Official UNRWA Palestinian Refugee Camps, November 1993

Registered Refugee Populations

UNRWA Camps Total
Lebanon 164,590 328,360 /A ]
Syria 90,670 308,410 Trgs
Jordan 239,180 1,047,940
West Bank 126,400 477,190
Gaza Strip 320,470 586,540
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Israeli Settlements in the West Bank, December 1993
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T

Israeli Settlements in the Gaza Strip, February,1992
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Appendix 3
Dialogue Director$?

[Aid€ast Ced = =
| Dialog Directory
e 931 32l A8
YETHY TUNDN
— pF | v | Comma | fome ]
Grouplitem Description r.hlkluonhct
Alliance of Middie East  JarablJewish Scientific cooperation il Kanaanah hanaaneh@cgl ucsf edu
Scientists and d dialeg graup based at UC dy Tzlat trfat@cgl west edu
Physicians - rancisco in the bay area, i Kaminski MD
alifornia, USA® -mail kaminsi@itsa, ucsi edy
i is group of Palestinians, Jews |Robert Lavin

rEb Jewish d Christians was inspired by the

ialog of New rk and thought of Rabbi Lynn

exico oftlieb. Recently they teamed up

local 'mainstream’ Palestinian
d Jewish organizations lo

ponsor & major conference
“Palestinians and Israelis: Roads
to Peace ”
Shalom-\V-Salaam email David Albert
Arabs and Jews moderated list [Melissa Fayad

Seeking Peace

ildi i [Dialog and peace acticn group in  |[Gary Gordon: ggordon@css edu
Uﬁdlng BfldQ&S Duluth Minnesota LISA - Arabs
Jews who visited
srael/Palestine together and
ind activities,
California Jewish- inca 1983, this San Francisco  |ifp:/fwww igc orgiraubmant
Palestinian Living Room ifornia USA organization has  |Len & Libby Traubman:

Dialogue an inspiration to Mid-East  ftraubman@ige org
alogs and peace efforts. Thair
'eb page has links to many other
and dialog groups.
Charlottesyville JHew dialog group in Heena Reiter reiter@icsions net
Jewish Chariottesville Virginia USA \irginia Tahboub (RManorB581Eacl com)
alestinian
ialogue group
JPD ICouncil on Jewish Palelestine da Nusseibeh: saida@globainet oo uk
|Dialog - London England. Fosters [Tony Klug:
Kiakag and joint social events, onyKlugEicompuserye.com
D
i el-Aviv Israel group that was 20373 Tel-Aviv 81204
ornn_'nt&e for instrumental in madiating some of [Tel 872-3-7520121
Israeli- earliest - and most important [Fax- 537 4854
Palestinian ialog efforts
Dialogue

LIS, based non-profit (Mid-East  JLeah Green, Direclor

Compass;_qn_atg itizen Drpdnmacm{m laads ompassionate Listening

ations to Israel and Palestine]l eah@mideastdiplomacy. org
support of dialogue and
conciliation. You can jgin PO B 17
| A documentary video about  |indianots. WA 98342
heir work. Children of Abraham,
availabla fram thedr wabsite.

% http://www.mideastweb.org
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Cousins Club

and peace action group in
ange Co. Califarnia USA.
upports Hope Flowers school
nd ather worthy projects.

Cousins Club of Orange County, Box
5851, Orange, California 92813

Ruth Shapin: Ssattomey@aol com

Cyberpeace

ish and Arab teens fram from
srael, Palestine and around the
d communicating over the

Crbﬂﬁ-’m clo Andrew Friedman
Tel 1-310-471-7651  Fax. 1-310-471-

287
Emai: info@cybarpeace arg
eb: hilp./’www Cyberpeace org

[Fear Free Future

20 called Pleces for Peace this

a ungiue project - A mosaic built

ael Natv

ativigdmail natvision net.il  Phone;

is group has a separate e-mail

mup for messages about dialog.

f pleces contributed by Jewish  [§72-9-7495619 (Israel)
nd Arab Palestinian kids that will | OR
e erected in a peace park and oam Topelberg 972-9-9587845 (Israel)
row and grow and grow. Pleage |noam topolbergipe.coll
- Thanks onations: Orly Senior-Niv 972-8- 528
28
e Twih Vlesss o Twas & group active in promating  JAlan Salomonaw. asolomonaw(@arsc.org
in the Middle East, =
JADE ish Arab Dialog and Educabon [Saida Nusseibeh. sada@giobainet co, uk
n Europe - Founded by pionear
ialog champion Saida Nusseibeh
nd others. This organization
pularizes dialog and raises
aney far peace and peace
ucation charities,
i i and (and sign) their hittp /'wvw. BCCess.ch
J_,;wtshf?alesﬁlne aclaration regarding a final isra-pal-peaces
dialog group in ent Peter Liatowisch isra-pal-
Switzeriand peace@access ch
i n-Line discussion board - ity /omew yacles comysatam
Jew"sh : mefimes generates more heat [IsRmsem ot
Pa|25tlmﬂn han tht. hl..l'l a m plﬂm to ﬂgﬁ;‘-fﬂﬂﬁm
Encounter meet pecple interested in dialog. Ig b corine 10 Encounter-EMEM

hwddle East Abrahamic
Farum -

nterfaith dialog web site. "A smile
is 8 small curve which straightens
t many problems.

IDr. Mohamed Mosaad

Widdie East Peace Nel

Contact Deanne Armbruster

Neve Shalom/VWahat El
Salaam

ixed Arab/Jewish village that
dialog groups. Recantly
raced by a visit from Hilary

inton. Israalis who live in the
arusshem corridor area can send
ir children to school thers.

|http inswas com

COpen House

amiah, |sraal Ellialcq betwean
sraell Jews and Arabs

Yenezkel and Dalia Landau
ylandau@actcom. co |
972-2- 642-3952,
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MEW Visitors Since August,
1999

PEACE - Mall Mid-East Arab/Jewish bmﬁe 10 Newsletter
islog and Peace action group issaraft am_imsSmetvisan net 4
24ec) Rishavot TE100 laraml
IsrasliJordan). See Jumaan mmu::&h?ﬁﬁ!;;ﬂm
anga com/ \Wwiw_ariga comidialog
eacewaltch/story1 htm www ariga com/peacewalch
Final Setlement Declaration:
anga. parypesrewahvde ceng im
E&Hcgquesi The Peacequest web sile, E ditor
priginating in the UK. tells the
tories of Palestinians and Israelis hyeh
nd how the conflict has affected o
m.
Project for Arab-Jewish [Dialog between students at Bar _|Dr. Ben Moliov mollob@mai, b ac |
Dialogue lan University in Ramat Gan, Interdisciplinary Department of Social
srael and Al Quds University in iences
ast Jerusalem Bar-lian University
amat-Gan 52900 Israel
el 872-03-5318276
Fax: §72-03-5353329
Dr. Moussa Barhoum
net.com
|Project Understanding man 1-732-224-2208
dialog group for Arabs and Jews fman(@brookdale.
CC.nj.us
Saliba Sarsar sarsar@mondec
menmouth.edu
Rapprachement Dialog  Palestinian Israeli group that holdspJudith Green msgreen@msce. hujl.ac.il
Center ialog meetings in Bet Sahour, In [George Rishmawi
erusalem and etsewhere in perif@p-ol com
alestine,
) izlog and joint activities for hitp: Mhaww, israeipages. co.lreut
|Re ut Sadaka ewish and Palestinian Youth
[Seeds of Peace [Organization that runs [seedspeace@aol.com
b/Jewish summer
amps and other
rojects promoting
) lalog and peace
|Sattlers for Peace dielog and practical Elie Cahen
perative afforts batween
tlers and Palestinians writeme.com
Y AKAR erusalem, Israel group devoted njamin Pogrund pogrund@actcom co il
i hittp_ftwwew, yakar.org/
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Appendix 4
Dialogue Resourcé&s

Websites and lists

(0]

(0]

(0]

Bohm dialogudinks maintained by William van den Heuvel

David Bohm Dialogues Home Page

Dialogue informatior{Krishnamurti Foundation of America)

Listening-L Discussion Group (Krishnamurtijeated by Dirk Lutzebaeck

Oregon Bohm Dialogue Group

Co-Intelligence Institute dialogue

The Art of Focused Conversation: 100 Ways to Ac€asaip Wisdom in
the Workplace by R Brian Stanfield

Dialogue and the Art of Thinking Together by Wittidsaacs (formerly of
the MIT Dialgoue Project), with an intro by Pet@nge. New York:
Doubleday, 1999

On Dialogueby David Bohm, Lee Nichol (Editor)
Thought As a Systenavid Bohm (Editor), Lee Nichol

Unfolding Meaning : A Weekend of Dialogue With Dd\Bohm David
Bohm, Donald Factor

The Ending of Timddialogue between J Krishnamurti and David Bohm)

The Dialogueic Imaginatiohy M M Bakhtin

Koinonia: From Hate Through Dialogue to Culturghe Large Group
(1991) by Patrick de Mare

On Dialogue: An Essay in Free Thoudh®96) by Robert Grudin

Dialogue: Rediscover the Transforming Power of Goaation(1998) by
Glenna Gerard, Linda Ellinor

The Argument Culture : Moving from Debate to Dialeg1998) by
Deorah Tannen

More Precious Than Light; How Dialogue Can Transfdtelationships
and Build Community1996) by Margreet Van Den Brink

% http://www.mideastweb.org
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Appendix 4

o Death or Dialogue?: from the age of monologue ¢éoathe of dialogue
(1990) by Leonard Swidler et al. .

Miscellaneous dialogue sites and resources

Dialogue Group Site describes what Dialogue is, and availabteisars, books,

and public programs.

Dialogue Projec{MIT Center for Organizational Learning)

o Annual Report1993-94, William N. Isaacs

o Dialogue research

Open Space Technology : A User's GuigeHarrison Owen

International Listening Associatiopromotes the study, development, and

teaching of listening and the practice of effectisgening skills and techniques.

Action research resources

Radical constructivism

Relating: Dialogues and Dialecti¢¥996) by Leslie A. Baxter, Barbara M.

Montgomery

Dialogue With Natur€1997) by Irene Van Lippe-Biesterfeld, Irene Lippe

Biesterfed

Dialogue and Discovery : A Study in Socratic Metl{@€86) by Kenneth Seeskin

Gathered meetings of the Quakers

o Quaker Business Meetings: how Friends make deasion

o On speaking in meetings for worship

Interfaith and intercultural dialogue

Ecumenical and Interfaith Dialogue Resourd@sganizations, research institutes
and scholarly associations.

Global Dialogue Institut¢GDI): The purpose of the GDI is to promote dialeg
in the broadest sense among individuals and grotuggferent religions and
cultures, focusing especially though not exclugiwel the "opinion-shapers" of
society, e.g., scholars, professionals, and initital and business leaders.

Institute for Interreligious, Intercultural Dialog(llID) translated the
fundamental research published in the Journakahtenical Studies into
concrete activities and partnerships. It sponsotederous conferences on
interreligious, interideological, intercultural thgue
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- All Under Heaven : Transforming Paradigms in CordneChristian Dialogue
(1994) by John H. Berthrong

« An Apology for Apologetics; A Study in the Logic biterreligious Dialogue
(1991) by Paul J Griffiths

+ A Blessing to Each Other : Cardinal Joseph Bermsadd Jewish-Catholic
Dialogue(1996) by Joseph Louis Bernardin, et al

« A Bridge to Dialogue : The Story of Jewish-ChristRRelationg1992) by John
Rousmaniere

« The Buddha and the Christ : Explorations in Buddaigl Christian Dialogue
(1993) by Leo D. Lefebure

» Christianity and World Religions : Paths of Dialegwith Islam, Hinduism, and
Buddhism(1993) by Hans Kung

« One Earth Many Religions : Multifaith Dialogue a@tbbal Responsibility
(1995) by Paul F Knitter

« Reclaiming the Great Tradition : Evangelicals, ©&ts & Orthodox in Dialogue
(1997) by James S. Cutsinger (Editor)

- The Dialogueical Imperative; a Christian reflectmminterfaith encounte989)
by David Lochhead

- Beyond Dialogue: toward a mutual transformatioiCbfistianity and Buddhism
(1982) by John Cobb Jr.

« Guidelines for Dialogue with People of Living Fatand Ideologies (1979) by
the World Council of Churches.
« The Intrareligious Dialogue (1978) by Raimondo Rkair.
Political dialogue
« European Union proposals for political dialogue EAH

- Political Dialoque in the Field of Educational Rodis

« Mediterreanean Dialogu®&ATO)

« Campaign For Common Grouifttansformation of political dialogue in the USA)

« The Euro-Arab Dialogue : A Study in Associative Dimacy(1983) by Saleh A.
Al-Mani , Saleh Al-Mani

« Allied planning for peacekeeping and conflict masagnt summary of a
transatlantic dialogue
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« Human Rights : A Dialogue Between the First anddhVorlds(1983) by
Robert A. Evans, Alice Frazer

Conflict resolution, mediation and negotiation
« Mediation Information and Resource Center

Negotiating at an Uneven Table: A Practical Approde Working with Difference and
Diversity by Phyllis Beck Kritek
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Appendix 5-a
Cousins Club of Orange County Documents

The Cousins Club of Orange County

Contact; Dr. Robert Gordon, 714 7330607
Address: PO BOX 5891, ORANGE CA 92863

HISTORY

The Cousing Club of Orange County was formed in 1988 by Orange Coanty residents, Jews and Palestinians, who
are concerned about Isracli ~Palestinian problems. Evervone who has an nterest in peace in the Middle East ks
invited to join us. We take (he name “Cousins™ becanse of the bible story that both peoples were descendants of
Abraham,

We meet monthly to educate ourselves, sponsor public educational mectings, counter cliches and misinforma-
tion in local newspapers, and to give our legislators a reasoned view of mid-Eastern affairs.

The following principles, which were adopled by comsensus aficr much discussion, form a basis for our activi-
fies,

PRINCIPLES
We, the members of the Cousing Club of Orange County, recognize that the Palestinian people have a right to a
State of their own in the West Bank and Gaza alongside Isracl, with peace and security for both states. We view
the West Bank and Gaza as a single territorial unit where the State of Palestine will be established.
We belicve that the United States should actively and impartially support the peace process (o ensure quick
progress toward a complete, lasting and just pesce. To that end we urge the U.S. 1o take the following stcps:

L mmEMMWmMnﬁmnmmwnmmwmm
including human rights and territorial integnity. The U.S. should casure that these rights and territorial integrity
are protected during the interim period of negotiations,

2. Provide adequate cconomic aid 1o Palestine as well as Ismael to ensure stability for both nations,

3. Grant "most favored nation™ status to Palestine and encourage iniernational trade with both nations. The
U.S. should also actively encourage American business 10 invest in and develop industries which employ Palestini-
ans.

4, Support and caull for arms control in (he Middle East 1o minimize the danger of fulure outbreaks of war in
the region, and support peaceful conflict resolution,

ORANGE COUNTY MIDDLE EAST PEACE FUND

In 1997, We decidod to establish a non-prafit enterprise which would provide humanitarian economic assistance
to the Palestinian community, and promote cooperation between lsraclis and Palestinians.

Thus. the Orange County Middie East Peace Fund was born and incorporated as a non-profit, tax-deductible orga-

nization

We adopled the Hope Flowers primary school as cur first project. This 1% a school for Palestinian children in a
small village near Bethlehem which teaches peace and promotcs cxchanges between lsrachi and Palestinian stu-
dents and teachers,

The Hope Flowers school is in need of financisl assistance not enly 1o further its peace-oriented projects, but also
1o pay its teachers and provide physical amenitics such as 3 fanctioning waler system.
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Orange County Middle East Peace Fund

The Cousins Club of Orange County is a dialogue and action
group which has been working for a just solution to the
Israeli-Palestinian conflict since 1988.

We believe that in order to diminish violence and promote
peace it is necessary, among other steps, to improve the
economic conditions of the Palestinians.

Tn 1997, We decided to establish a non-profit enterprise which
would provide humanitarian economic assistance to the
Palestinian community, and promote cooperation between
Israelis and Palestinians.

Thus, the Orange County Middle East Peace Fund was born and
incorporated as a non-profit, tax-deductible organization.

We adopted the Al Amal (Hope Flowers) schocl as our first
project. This is a school for Palestinian children near
Bethlehem which teaches peace and promotes exchanges between
Israeli and Palestinian students and teachers.

The Al Amal school is in need of financial assistance not only
to further its peace-oriented projects, but also to pay its
teachers and provide physical amenities such as a functioning
water system.

To date we have raised approximately $5500.00 for our Peace
Fund through public donations.

‘We plan to continue fund-raising in behalf of the Al Amal
school and other peace-oriented projects in the Middle East.
We invite other organizations to join us in this venture.

If you would like to give some time to this project, please
£i11 out the form below, and return it to Cousins Club of
Orange County, P.O. Box 5891, Orange, CA 92613:

#*

Name:

Address: Z2ip

Phone number: Fax number:

email address:
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Together

we can help Stop
the Israeli-Palestinian
conflict

Together

we can help brin

edcC
to the Middle East

That's why Arab, Jewish, and other American
peace organizations

AMERICAN-ARAB

ANTI-DISCRIMINATION COMMITTEE

AMERICAN FRIENDS
SERVICE COMMITTEE

MIDDLE EAST COUSINS CLUB
OF ORANGE COUNTY

NEW JEWISH AGENDA
PALESTINE AID SOCIETY

WOMEN’S INTERNATIONAL LEAGUE
i FOR PEACE AND FREEDOM
plus

Arab, Jewish,
and other concerned individuals
have joined together and formed the

COALITION FOR PEACE IN
THE MIDDLE EAST
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The Coalition’s Position:

An end to the Israeli-Palestinian conflict can only
be achieved by a peace plan that respects the rights
and needs of both peoples: an independent Pales-
tinian state alongside Israel, with peace and security
for both countries.

Peace can only be achieved by direct negotiations
among all parties concerned, and can be facilitated
by an international conference under United Nations
auspices.

Participation by the Palestine Liberation Or-
ganization is essential to peace negotiations because
the PLO represents the Palestinian people.

The United States government, because of its in-
fluence in the region, can play a vital role in the peace
process.

THEREFORE,

WE CALL ON THE
UNITED STATES GOVERNMENT
TO:

1. Support an independent Palestinian state
alongside Israel, in the West Bank and the
Gaza Strip, with peace and security for both
peoples.

2. Participate in an international peace
conference under UN auspices, with the
PLO, israel, the USSR, and the Arab states
involved in the conflict.

3. Recognize the Palestine Liberation
Organization as the representative of the
Palestinian people.



The Coalition’s historic formation in Los Angele

in 1987 marked the first time in the United States the
prominent Jewish and Arab organizations voice:

joint public support for the "two peoples, two states
solution.

Since then, the Palestinian uprising in the Israeli
occupied territories has shown the whole world the
urgent need to end the conflict and the occupation.

Most countries of the world have supported a
proposed UN peace conference to negotiate the is-
sues and to achieve two states.

But the American and Isracli governments continue
to oppose this process, despite growing popular sup-
port in both countries, as shown by recent polls, for
an independent Palestinian state next to Israel.

The Coalition’s taskis to convince more and more

Americans to join us in making our government’s
Middle East policy a peace policy.
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Through education, outreach, media, lobbying,
and public events, the Coalition for Peace in the
Middle East raises public awareness and builds
support for a two-state solution to the Israeli-Pales-
tinian conflict.

The Coalition has sponsored workshops,
teach-ins, talks by Israeli and Palestinian speakers
~ including Dr. Hanan Ashrawi, following her ap-
pearance on ABC’s Nightline broadcast from
Jerusalem — and a peace rally which drew nearly
1,000 people and received national media
coverage.

The Coalition provides speakers to numerous
other groups and organizations, and participates
inthe events of other groups working for peace and
Justice at home and throughout the worid.

COALITION FOR PEACE IN
THE MIDDLE EAST

P.Q. Box 27755
Los Angeles, CA 90027
Telephone: (213) 857-3612

o m enclosmg a contnbutlon toi—
Please send me more info about CPME :

1'd like 1o help: CPME in its work,
I'm panicularly interested in:

Ec!ucation ; Dutreach Medla
Lobbymg_ Events

1'd like a CPME represeniatwe to
speak lo my group or organization.
Please calt. me at tha number below.

NAME:
STREET:
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Appendix 6-a

Jewish-Palestinian Dialoque Group of San Mateo Dwmis'®

Five Stages of the Public Peace Process
Overview

The public peace process is based on the assuntpéibthere are things
governments can do that people cannot; and therthaugs people can do that
governments cannot.

The public dialogue process and resulting actionatestrate that citizens have
the freedom to be innovative and to create newpeleelationships. While governments
are the official bodies that make peace agreemeetger ideas and sustainable
implementation depend on public consent and invokm. Thus citizens have a critical
role in peacemaking, sometimes called "citizen™t@ck two"-diplomacy.

Our colleague Dr. Harold Saunders, former Assistatretary of State under
President Carter, has had extensive experiencetinditizen dialogue and in official
diplomacy, as with the Camp David Accords. He filsscribed citizen involvement as
the "public peace process." With former Russiatodiat Gennady Chufrin, he
delineated the interconnected Five Stages of aBua Process leading to reconciliation
and collaboration.

Stage OneDeciding to Engage

The decision to engage is the first requisite éoghblic peace process. Sensitive
to political or even physical risks, citizens mayreluctant to talk with "the enemy." The
most likely participants are those who have couragd who recognize that current
methods are not working and could lead to futulleri@, even disaster. Potential
participants will look for a trustworthy, competernvener and a safe, neutral location.
Helpful ground-rules will include participants regenting themselves, not organizations;
sensitive listening; and confidentiality. An op@md and desire to expand one's
thinking and worldview is required.

Stage TwoMapping the Relationship Together

The dialogue opens with a period of expressingexqmdoring each party's
interests, defining the context and scope of theiomship. The central task is to map the
relationship together, and starting to understaowd $pecific problems and underlying
interests define the relationship.

In time, the nature of the discourse must be chditgenload and transform the
dehumanization and “demonization” that has markedpast. Dealing with participants’

1% The following documents have been written and/or compijeden Traubman and can be found on the
dialogue groups web page: http://www.igc.org/traubmaiglhtm
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life experiences and feelings is important. Theeg foe feelings of gratitude for the
opportunity of finally being together face to faoce fear of failure. In the relationship,

the earliest feelings to emerge might be angeentesent, and blame. Hurt, sadness, and
guilt could be less forthcoming in the beginningora the expression of strong feelings,
participants can learn to probe for deeper causesaxs rather than letting blame block
further discussion.

Dialogue is different from traditional negotiatiomhich deals with exchanging
formal positions and technically defined issueal@jue focuses on the state of the
relationship and its potential for change. It regsithat participants (1) value the
relationship and studying it, and (2) will ask themtves, and each other, what underlies
the expressed emotions and positions evoked bgsae.i They thus learn about
underlying needs, and discover essential dynanfitteeaelationship. Too often groups
skip over this critical work by looking for "soletis" before they have experienced the
realities of the relationship.

Stage ThreeProbing the Dynamics of the Relationship Together

The purpose of each side in Stage Three is natetgept or persuade but to
understand and reflect back fully how the otheitsdmvorks, the other's frame of
reference. In addition to the discoveries aboutéegionship from Stage Two, the
diversity of experiences and perceptions that mgkthe relationship are better
understood.

The parties begin to identify with each other. Asyt expand their own
identifications to include one another, they ayeng the foundation for problem-solving
together. Again, it is essential to take this timeinderstand the relationship, and
overcome the old tendency to "not waste time."

Stage FourExperiencing the Relationship by Thinking Together

The fourth stage has the participants examiningttegr how to deal with a
practical problem. In this process, they furthgrexience the relationship itself. One
approach could be to divide into subgroups to ersagnarios and their stepwise
implementation, describing how each party's intsre®uld be affected, and how
resolution and reconciliation would be served. §hmup could then choose its favorite
scenario and course of action.

This collective thinking can lead the group as aMo change systemic flaws or
get around obstacles. Perhaps only one step ctakée, but in time that may make
further steps possible. But now a new relationsimigh process is in place for further
progress.

Many dialogues stop at this point, if they get flaisat all. Some group
participants may share their insights with policgkars; others take fresh understandings
into their own constituencies; still others searth@rk together as establishing a model
for others.
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Stage FiveActing Together

The ultimate group experience would be to movefrmum such meetings and act
together to have a concrete impact - to changeeth@onship and effect a visible social
outcome. They could carry out scenarios propos&tage Four; take their fresh
understandings to community institutions; creativeteract with government officials;
or implement the Five Step Public Peace Proces$samitexpanded group of new
citizens. The parties, to some degree, have nowreqced transforming blame into
responsibility, enemies into partners. They haveehed the process of dialogue and
reconciliation, thus dispersing this practice ititeir diverse, evolving culture.

Dr. Harold Saunders' definitive new book is nowikalde. More abouA PUBLIC
PEACE PROCESS: Sustained Dialogue to TransformaRacd Ethnic Conflicts1999,
by St. Martin's Press, can be seen at http://wweoigy/traubman/thebook.htm

Jewish-Palestinian Living Room Dialogue Group
1448 Cedarwood Drive, San Mateo, CA 94403
Voice: (650) 574-8303 « Fax:(650) 573-1217

Web: http://www.igc.org/traubman
E-mail.LTRAUBMAN@igc.org
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Activities of the Jewish-Palestinian Living Roomalgue Group of San Mateo

In 2001, after 108 meetings and eight years, we have miveed caution to integrity,
from alienation to familiarity, from ignorance taderstanding, from confrontation to
collaboration. As a result, we have:

* Learned about listening, integrity, persistence, and datibo.

 Written joint letters to leaders in the United States and the Middlg, Baduding over
90 leaders and opinion formers in Washington. Tim& tontents of these messages were
hard-won after much conflict, dialogue, then agreetnbefore we all placed our
signatures.

* Attended synagogue togetherand placed a ground-breaking display of Palestiairt
in a local temple.

* Participated in our local Palestinian Cultural Days and presented an educational
table to inform and invite new Palestinians to ipgrate.

* Given public introductory presentations for new pe@le. Typically 50-80 attendees
sit at round tables, eating home-made Palestimdrdawish food and becoming
acquainted. Several of us give talks about ourgpedisdialogue group experiences,
before the people at tables began moderated, sahapbgues of their own.

» Helped the local Israeli Consulateat their invitation, with recent Jewish-Palestmi
cultural activities which they have begun to irigia

* Sent $1,300 cash and $20,000 worth of medical eqoipnt to help two hospitals, one
in Gaza, and another in western Jerusalem

* Helped launch three new "spin-off" dialogue groupshere in the Bay Area.

* Been interviewed on a local television talk shofor 30 minutes about the history,
principles, and activities of our dialogue groupl aout the public peace process.

* Raised $10,0000r schools in neecgqually, in Netanya, Israel and Ramallah, Palestin
For their part, the two faculties began meetinth&ir own new face-to-face dialogue
process.

» Co-sponsored an educational fundraising event for &e Shalom/Wahat al-Salam
(Oasis of Peace), a model village where Jews aledtiaans live and learn together.
Two hundred attended.

» Published editoral articlesOn Passover and PeaaedTo Build a Common Futuré\
Missing Step in the Peace ProgemsdPalestinians, Jews can unlearn old hahit®ajor
metropolitan newspapers.

» Sponsored'Building A Common Future"a historic, relationship-building dinner near
San Francisco for 420 Jewish and Palestinian Armesicand others, to begin changing
the nature of their relationships and invigorate giablic peace process. About 100
attendees signed up to continue witthome mealsharing groups

* Recorded a radio interviewfor the international broadcast of "Unofficial Cimels:
Dialogue for Middle East Peace," by the Nationatli@droject.

* Provided a guest panefor University of California, Santa Cruz, studéitst
"Jewish-Palestinian Dialogue Workshop."
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* Helped educatehigh school classestudying Palestinian-Jewish conflicts and the @alu
of dialogue in the public peace process.

 Presented a workshop on dialogue, trialogue, and n#ict resolution to teen "Future
Leaders of the Jewish Community.” (Syllabus avédlaipon request.)

* Assisted a synagoguEriday evening dedicated to peaedewish-Palestinian dinner,
Shabbos services, exhibits, and panel presentation.

* Helped the 1998 San Francisco Jewish Film Festivalith audience development for
their North American premier GAL NAKBA: The Palestinian Catastrophe 1948."

* Provided a "Lunch and Learn" program for the Montefiore Senior Center of the
Jewish Community Center.

* Helped YES! Magazine publishan article, "Living Room Dialogues."

* Held a quilting workshop to create squares for the travellidgddle East Peace Quilt
of Elizabeth Shefrin, Vancouver, Canada, a falistavho teaches "Stitching for Social
Change."

» Co-sponsored with the World Affairs Councila public presentation for 350 by M.K.
Dr. Yossi Beilin and Palestinian leader Faisal akgkini.

* Provided aninterview about our Palestinian-Jewish dialogue proessfor Planetary
Dialogueson the Internet.

» Sponsored and facilitatedthe First All-Bay-Area Meeting of Jewish-Palestimi

Living Room Dialogue Groups.

* Participated as panelists in "Dialogue Is Action,"a 1999 conference of Stanford
University, Office of Multicultural Education.

* Helped financial donors identifyworthy projects that join Palestinians and Jews in
dialogue, and in activities that help change ensnmt® partners.

» Mailed dialogue guidelines and relationship-building sle@aover 903 individuals,
including 563 institutions, 372 cities, 38 stat@sd 30 countries.

» Used the Internetto forwardencouraging newsabout successful Palestinian-Jewish
collaboration, here and in the Middle East.

» Organized aSpring dinner-ceremony. "A Celebration of Freedom for All the
Children of Abraham, Hagar, and Sarah."

* Helped studentsin high schools, universities, and graduate stjdig providing
printed materials and personal interviews abourtqggpies and results of citizen
relationship-building.

* Celebrated our Third Annual Jewish-Palestinian Dinnerin May, 2000 with music
and dancing from both cultures, equally.

» Helped a new San Francisco Dialogue Grouget launched then, after two years, co-
sponsored with the Jewish Community Center an egdReception for 100 Arabs and
Jews

* Provided media interviews, during the Fall, 2000, wlent outbreaks,for local
newspapers, radio, and TV, for CNN, and for Canmadiaio, to communicate alternative
ways of thinking and responding.

* Helped a new dialogue groupo begin in Silicon Valley, despite Middle East leioce.
* Offered program development assistanctor theChristian Science Sentinel - Radio
Edition broadcast, "Common ground for peace-building eNhddle East."
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* Provided a panelfor a November, 2000Teens-only Middle East Forunsponsored

by the Jewish Community Center of San Francis¢beatequest of youth to expand their
views.

» Spoke at "Coming Together to Bridge Racial Differemes”, a community forum
sponsored in part by the National Education Asdimia

* Helped host a'Palestinian-Jewish Introductory Evening" at the Arab Cultural
Center of San Francisco, to help begin a new disdagoup.

* Presentediwo panels, "Jews and Palestinians in Dialogue,at Palo Alto High
School's "Worldfest 2001 -- The Worlds We Come Frdime Worlds We Make," and at
Lincoln High and Piedmont High.

» Supported students in presenting their fifl8alestinian-Israeli Awareness Week at the
University of the Pacific
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A Palestinian-Jewish Introductory Evening
Report and Outline

On February 28, 2001, an Introductory Evgrior newly-interested Palestinians and
Jews was hosted by the 2-year-old Jewish-Palestiniang Room Dialogue Group of
San Francisco.

Attendees were mostly women and men whohieadd of the Dialogue through
friends, newspaper articles, or radio or TV broaticduring these discouraging months
of violence. The tone of the evening was honesggting, and searching. There was a
good quality of compassionate listening. Peoplelealy hearts, and at the same time
were looking for creative ideas and new modelgétating.

About all who attended asked to be parbafing a new dialogue group in San
Francisco, in addition to the five already actindhie Bay Area.

We encourage others to convene similar galpe for Jews and Palestinians where
they live.

For others who might wish to have a simiitdroductory Evening, we offer below
the elements of that Wednesday night gathering:

6:45 -- Dialogue Group arrives prepare the rooms, digplfood, and nametags

7:30-- Guests arrive (conversation, nametags, cofée fruit, cookies)

7:45 -- Host Said Nuseibeh welcomes everyone to thé Awaltural Center and reviews
the agenda already written on a large pad.

7:45 -- Dialogue Group participants introduce themselsienply by name, and as Jewish,
Palestinian, or "other.” Guests then introduce gedues similarly.

8:00 -- Dialogue participants Melek, Jacob, Gladysa&h- 2 Palestinians, 2 Jews --
introduce themselves more in depth. In 3-5 minateh, they say more about their
"story" and thoughts, and why they participateialaue.

8:15 -- We divide into three smaller groups ten, whidmvene with 5 suggested topics
for dialogue. (People usually want to tell shorniie of their personal life stories and
thoughts, with regard to the Middle East.) Eaclugris facilitated by a Palestinian and
Jew -- Melek and Dudy, Muhammad and Jacob, Saidz:adys.

8:50-- Reconvene in a large group. Hear from eachgedaout the nature of their
conversations and any insights. Clarify what dialogs. Explore possible next steps
requested by the guests, including the possilofitiprming a new San Francisco
dialogue group. Have people write their contaabrinfation of 3x5 cards, with their
wishes for future participation.

9:15 -- Informal mixing and talking until people begmleave the meeting.

9:30-- Clean up!

Jewish-Palestinian Living Room Dialogue Group
1448 Cedarwood Drive, San Mateo, CA 94403
Voice: (650) 574-8303 -- Fax: (650) 573-1217

Web: http://www.igc.org/traubman/
E-mail.LLTRAUBMAN@igc.org
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Dear colleagues in Jewish-Palestinian dialogue,

While much news from the Middle East is degpiybling, here many minds, hearts
and doors are opening as never before in receetriexge.

The San Mateo Jewish-Palestinian Living Roaaldgue Group just became nine-
years-old at our 109th meeting. Instead of orergetlare now eight similar, yet diverse,
groups in the Bay Area. The idea seems to be mgawio new cities and campuses.

We thought these examples would interest acdwage you. --L&L

Brooklyn and Manhattan

In Brooklyn, Marcia Kannry (MKfemworks@aol.cym she lived in Jerusalem for
four years -- made the decision to search her beigiood for Arabs and Jews to begin a
dialogue. She had a lot of help from Frank Bamée(fj02217.622@compuserve.com),
Chair of the Social Action Committee of the Broakleights Synagogue, a Reform
congregation.

Their introductory evening featured guest kpemPalestinian Aref Dajani
(Aref.N.Dajani@census.gov) and his Jewish dialqgarener, Walter Ruby
(xenoret@hotmail.com) from the Encounter Arab-Javgoup across the river in
Manhattan.

“Dialogue is an antidote to powerlessnesdsd Baiby. “This is not a time for Jews to
be talking to Jews. This is a time for Jews an@$tadians to be talking to each other.”
Dajani described the importance of never withdrawnom these newfound
relationships: "If you feel pain in anything | sdgt that be an opening for us to create
dialogue.”

Over a hundred women and men -- Muslims, @hans, Jews -- attended the first
evening, whose success is described by The Jewesk Wewspaper, in the online article
"Look Who's Talking" ahttp://64.40.97.132/news/newscontent.php3?artid3430

The Brooklyn Dialogue Project of Jews and Arand the Manhattan Encounter,
meet monthly and continue to grow!

Some photos of them, and others in New Yamkca the Web at
http://www.shutterfly.com/my/o0s.jsp?i=67b0de21b314&53c

San Diego

In only months, "quiet" San Diego has birtledr new, well-grounded, sophisticated
dialogue groups. It is quite an inspiration!

The first was begun by Gordon and Arleen K&hiirin
(ArleenKahnShifrin@compuserve.com).

Another group includes Maurice Friedman, autsfdMartin Buber: The Life of
Dialogue." Maurice is the world's leading authpon Martin Buber, who taught and
lived a life of inclusiveness.

Another dynamic dialogue began with particigasf Conservative Congregation Beth
El'in La Jolla. Convenors include Dr. Manal Swaifbwairjo@scripps.edu), and Debbie
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and Colin Seid (DebSeid@san.rr.com). Doris Bitad Jim Rauch
(JRauch@weber.ucsd.edu) are also backbones ajrthsat.

At the University of California, San Diego,wmérab-Jewish Dialogue is happening
because of Ms. Jamie Zimron (JZimron@aol.com), offiers the studetns affection and
depth from her experience with The Compassionaehing Project. Here are portions
of what Jamie wrote today about their recent mgetin

"A dozen students were there, including 4 fal@ns. it was a wide-ranging
3-hr+ discussion, with lots of profound sharingpnmation that surprised "the
other,"” and total respect with plenty of humor t@@uite amazing really!

". .. we feel we have enough of a nucleusranthentum to continue.

"Next Sunday a dear friend of mine, Daniel Kawill be visiting San Diego
with his Palestinian eco-peace activist partner&¥as a Palestinian Israeli.
Rabbi Laurie Coskey is opening her home in Powawfgroup to gather to
watch 'Children of Abraham' and have a discussibh aniel, Waseem, and
myself."

After the last UCSD campus meeting, a Palestiparticipant with roots in Ramallah
sent this message: "May God above help people/bkeand myself lead both our
peoples into reconciliation and mutual acceptancejust and comprehensive peace
between both nations. It pains me so much to seentt most closely related people on
earth fight, kill and fear one another as they dan .I really enjoyed our dialogue, and
look forward to participating in the next one."
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