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Foreword

The current conflict between Arabs and Jews ineldPalestine has ruptured
relations between the two peoples, and essentdilided them along geographic,
economic, cultural, political, and sociologicalds Yet up until about a hundred years
ago, these two peoples enjoyed a rich and deepdhestory of coexistence, and lived
together as neighbours in relative peace for cesgur

This thesis is an attempt to uncover those memagies use them to rekindle the
tradition of cooperative coexistence between Jemds Arabs in that region. It comes
from listening to the stories of my mother's pasgnboth born in British Mandate
Palestine, and from my own unique identity as aadam-Israeli-Palestinian-Algerian-
Hungarian-Polish Jew and pagan. It comes from wmg oconflict of understanding the
creation of the State of Israel as a rescue spot&docaust survivors like my father’s
mother, and my discontent with religious natiomaliand its racist dimensions. It is
above all an affirmation that peace is an ongoaigtional process worth cultivating, and
will never be achieved so long as Jews and Araby skeparate, segregated, and

ghettoized within their respective communities.



Chapter One
Personal Reflection & The Politics of Memory

Resting in the shade of an olive tree, | smil&vagnjoy an afternoon meal pta
bread zatar (spice mixture), andebane(yogurt cheese). We talk for hours about our
people, our histories, and ourselves. We cooktbhageclean together, and plan our days
together. Here we are, a group of Jewish Israglts Palestinian Arabs, in the middle of
a war zone, living together around the clock inttest Bank village of Mas’ha. What
brings us together is a vision for peace, juste® coexistence, and we manage to create
a microcosm of those very things in a makeshifei@ecamp” organized by the villagers.
We are visited by an influx of well-wishers and papers, bringing us supplies and
encouragement. The Israeli army also pays an mo@svisit, perplexed by our
symbolic presence, and the reality of Jewish Igdeéling at home in an Arab village.

In those dry summer days, | had come to taste aratipe coexistence and
experience the joy of breaking down walls of sepanathrough seeing the ‘other’.
Several years later, Mas’ha still holds a spedatgin my heart. Keeping in touch with
my friends there has been challenging, yet the siaonal phone call or e-mail is most
celebrated. Knowing that | have lived Arab-Jewtsioperative coexistence gives me
fuel to continue the slow and sometimes dauntingkwed peace building.

Using the rich, shared history between Arabs aswlsJin historical Palestine,
coupled with critical thinking and analysis, thigesis attempts to answer the question,
“How do we renew the tradition of Arab-Jewish co@twe coexistence in

Israel/Palestine today?” Memory becomes our fjtstiepost.



Memory

Memory is mythology. What we call memories arerent interpretations of
remembered past experiences. Whether it is a meofdhe last few minutes, or of an
event twenty years ago, our current mindset filthest image and presents it to us as
history. So what is history? The story we wantelb ourselves based on our current
beliefs. Yet orthodox society insists that memisran “objective” process of recalling
information from the storehouse of the mind, likeig computer database that we simply
go into to get “the facts.” This would be trueiir minds functioned like an endless tape
recorder, storing every last detail and bit of eigrece that comes our way, unfiltered.
Surely this is equated with madness in today’s avollVhat we call memory is carefully
selected information that fits with our preconceivdeas about who we are, what this
world is, and how we go about living our lives. the myths we tell ourselves about life
predetermines what our memories will be. And asnoyths and worldviews change, our
memories change too.

This is both good and bad news. The good newsaiswe are creatures capable
of continuously changing our realities. The badisiés that we often refuse to open our
minds to new ways of perception. Our identitiesdmee threatened as soon as a new
narrative is introduced. Philosophers, historiand even poets often forget that when
speaking of human conflict, we are actually spegkiha clash of memories. For often
the ‘enemy’ or the ‘other’ does nothing more th&waltenge the way that we think about
our collective and individual history. The intengg#imacy between identity and

memory, therefore, is the forerunner in determinivitom we befriend, and whom we



deplore. Memory researchers Paul Antze and Micbaribek write, “Memories do not
merely describe the speaker’s relation to the pastplace her quite specifically in
reference to it* Freud agreed, “It's how you remember, not acyuathat happened”
So in exploring memory, metaphor and myth becornserd&l guideposts. In this sense,
the analogy of a landscape, castle, or city fitdelbehan that of a computer database.
Even mainstream psychology understands that meneaall is not a simple matter of
linear retrieval. In the area of ‘Eyewitness Tmsmy’, approximately half of all
wrongful convictions are due to misidentificatibnin many cases, witnesses standing
next to the perpetrator(s) for a substantial peabtime still had a hard time identifying
the suspect(s) to police. Memory researcher Ehttalhoftus has determined that one
major factor in this phenomena is violence. Peo@tel to focus on the weapons used,
and not so much on the individuals. Loftus andnBurave shown that when it comes to
violence towards a child, many witnesses could remhember anything (events,
environment) before the child was shot, even wheows an elaborate video. The
fixation on the weapon and/or violence committaazé these people’s imaginations to a
degree where not much else could be recélled.

Memory is no laughing matter in Israel and Palesti€ruise around a café in Tel
Aviv, Jerusalem, or Ramallah, and you will find pko debating history quite
passionately, rummaging over not just the last &fry, but 5,000 years. This ritual, this
intense hashing out, is a fundamental part of kegphe culture attuned to its own

narrative, and relishing a strong sense of collectilentity. No doubt many observers

! Antze and Lambek (1996), p xxv
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find this ritual strange, if not pointless. Yetmmary and identity run deep in this part of
the world, and even semantics are often held ih regard.

In considering political solutions to the Israeat€stinian conflict, the dilemma of
convincing people that peace is possible remalWWhile most Palestinians and Israelis
today are determined to find a negotiated settlérteetheir difficulties, many are still
envisioning neutrality at best. Perhaps this isewin the short-term, but if the goal is
relatedness and coexistence, memory could be arpdweol in bringing these two
peoples closer. For Arabs and Jews share a ridhpamwerful history together as
neighbours, friends, lovers, business partners, famdly. We must resuscitate these

memories not in order to relive them, but to regma them.

Childhood

My earliest childhood memories, as | imagine thenhat/, are the sights, smells,
sounds, and feels of Israel from the late sevetdi¢ise early eighties. | was the firstborn
child of Meira and Shimon Zer-Aviv, a young couphetheir early twenties struggling
with the duties and pressures of being newlywedsnaaking a life for themselves. We
lived on the outskirts of Tel Aviv, in a low-rispartment building with a community
feel. | remember the kids in that apartment bogdiunning wild, always finding another
game or adventure to play.

My most vivid memories, though, are not of my paseor that building, but of
my grandparents and their house in Givathaim, amatbburb of Tel Aviv. Margalete
and Zvi Puni were both born in British Mandate Bafe, and became members of the

militant Irgun underground resistance movement in their teensremiey met. They



went on to marry, and raise a family in the nevdgried Jewish state. While eventually
breaking ties with political groups and movememtstheir adult life, they still lived
largely in the stories and memories of thgun, or ETZEL, as they knew it. One of the
biggest childhood treats for me was crawling inéal bvith Saftaand Saba(Hebrew for
‘grandmother’ and ‘grandfather’, respectively) anaving them tell me the stories of
their childhoods in Palestine, of their strugglesd of their experiences in the wars. |
would listen intently, and visualize the images ocanthrough their words. | felt a
kindred connection not only with these stories,dgb with my grandparents in general.

My earliest impressions of “the Arabs” were notikalthose of many Israelis.
My grandparents recited story after story depictiagabs as violent, murderous,
dangerous and ‘other’. Even when | got to thewalgere | could begin to understand the
situation a little better, any mention of comproenigith “the Arabs” was met with bitter
cynicism and sharp counter-argument.

My parents left Israel in 1981, when | was four ngeald, to try their luck in
Canada. Israel was in economic recession, andargnfs were tired of intense personal
and collective pressures imposed on them. My mmathearticular did not want to see
her kids become soldiers in their youth. Contiguin the family work tradition, my
parents, grandparents (who also came to live imm@a)) and aunt soon opened a bakery
in the heart of Toronto’s Chinatown, where we iakdl.

One of my greatest initiations came to me with hieép of Jesus. | was playing
one of Jesus’ Wise Men in the elementary schogl, @ad my mother nearly had a heart
attack when she stood there watching me delivefrtimkincense and myrrh to the baby

Jesus. Aside from possibly being the only Jewsundowntown Toronto elementary



school, my sister and | were among the few non-€$enstudents as well. My parents
decided they wanted their kids to get a Jewish atilut, and while falling short of
putting us in private Jewish day school, we didkpap and move to the highly Jewish
suburb of Thornhill.

| never felt particularly attached to being a pi@ocy Jew, as | was raised to be
much more of a Zionist. My father, an aspiringrjmlist, was very involved with the
Israeli community in Toronto, hosting an Israeldica show every week and bringing
performers from Israel to Toronto on a regular ®adi grew up with some of the most
famous Israeli musical stars in my living room, meally taking notice of them at all.
Judaism was always secondary to Zionism in our ditoalsl, which is very reflective of
Israeli society on the whole. While my parentseveever ultra-nationalists, and would
probably be described best as ‘right-of-centre’itmallly, Israeli flags would decorate
many parts of our house, and my dad would even hpaladio antennas to the backyard
fence to pick up Israeli broadcasts half the wasihy. My parents were proud of their
country and identity, and always spoke Hebrew to us

During my first few years of university, | beganread deeper accounts of Jewish
history, and of my Israeli-Palestinian-Algerian-Hanian-Polish ancestry. | sat with
different relatives and dug up our family tree, @neld to get an intimate portrait of my
ancestors. Who were they? What did they do? \Mietesting stories lay beneath the
surface? What emerged was a set of unique nasathat resonated deeply with me.

And | was determined to dig even more.



Arabs & Jews

Through my excavations, | became really aware efittimate history that Jews
and Arabs shared throughout the years, and howameland, Israel, was also Palestine
to many Arabs. | began to read history from a Sal@&n perspective, as my knowledge
had largely been filtered through Israeli eyesluhén. | was taken by how in the course
of establishing Israel as a rescue spot for Jevailgees and Jewish self-determination,
Palestinians and other Arabs had been uprootedladexd, and made refugees. | was
strongly affected by the plight of the Palestingeople, and while always supporting
peace for Israel/Palestine, | had known littlehsf past and current realities in-depth.

Around the same time, the political situation inakd/Palestine was heating up
tremendously. The Oslo peace process was crumlaimdyextremism on both sides was
rising exponentially. | had been a strong suppodfethe Oslo process, and really
believed this would bring resolution to the corflicWhen final status negotiations
crumbled in 2000, the situation really began teetakurn for the worse. | watched from
afar, mourning the apparent descent of the peameeps, but never thought to involve
myself as more than a spectator and dinner-taldigisic All that changed with the
election of Ariel Sharon in 2001. It was like adbdinner guest becoming master of the
house overnight. | could not believe such a mmtitéanatical, far-right figure would ever
rise to power in Israel.

With Sharon’s election victory, and the world blagiYasser Arafat and the
Palestinian leadership for the collapse of Oslmdw that something more complex must
be going on beneath the surface. | began to urfpbug mainstream media, which told a

simple story of Arafat rejecting “the most generoffer’ ever put on the table by Israel,



painting him as a terrorist and instigator of tee@d major Palestinian uprising in 2001.
| went directly to the source, examining the docoteeand details of the negotiations,
and read both side’s accounts of what went wrottgbecame so plainly obvious, so
blaringly clear, that Israel and the United Stdtad rushed the process and pushed Arafat
into a corner for their own political gain. Wherrafat rejected “the most generous
offer”, which was a plan to reduce the new Palestirstate to a series of Bantustans
(isolated enclaves), and keep the Israeli armyhénQ@ccupied Territories, he was cut-off
from the process and branded demonic. Arafathfsrpart, did not come up with a
counterproposal that would clearly define the bosdend status of the new Palestinian
state. The Palestinian uprising that followed cdrom the streets and refugee camps in
the West Bank and Gaza Strip, where ordinary pedydd seen their lives get
progressively worse under Israeli military occupatduring the Oslo years. Rage that
had been building for years came to a head witliitia¢ collapse of the process.

When | began to share this information with peopgpecially my fellow Israelis,
| was frowned upon and told that | don’t have mgtgastraight. A new consensus was
emerging in Israeli society that “there is no partfor peace” and that the Arabs had
once again rejected Israel’'s attempts at makingged his was cemented by the fresh
eruption of suicide bombings that targeted innodsraeli civilians on buses and other
public places. In a matter of months, Israel wamd hit by the strongest wave of
Palestinian terror attacks it had ever experienc@diel Sharon reoccupied all of the
West Bank and Gaza Strip within his first year ffifice, and unleashed a fury of brutality
and devastation through military force. Palestirlife continued to deteriorate, and the

Palestinian people as a whole were being punishreithé acts of the suicide bombers.



It was painful to see images of Palestinians unddlective curfew, being
randomly detained, humiliated, and under siege mynaading army. It was just as
painful to watch innocent Israeli civilians beinigwn up on buses and streets. | knew |
had to take a stand, as the current status quonetnly unacceptable, but also
poisonous. | put my foot down at Passover dinfi12reading a speech affirming both
Palestinian and Israeli human life, and denoundhey acts of Ariel Sharon and the
suicide bombers. |took a clear stand againstsitaeli occupation of the West Bank and
Gaza Strip, and presented some of the atrocitieg) m®mmitted in our name as Israelis
and Jews. My family was not pleased, and | waedadaive (which became the least of
what | would be called in the years following).

As | “came out” with my viewpoints, it was cleaiatithe situation was polarizing
rapidly, and that | would be assigned to the “#&it’l of the political spectrum. The
“mushy middle” seemed to be all but gone, and eseme mainstream Israeli dovish
circles were calling for force and attack. | knéve dangers of polarization, and my
susceptibility to getting “locked in.” Only a fewears earlier | had studied polarity
therapy, a holistic modality focusing on creatinglamce through understanding the
interconnection of opposites in the body/mind. lihggneeded integration of polarities,
or opposites, and problems in one part of the systiten responded positively to work
on another part of the system.

What | found in many radical leftist circles was@ce for my message, but also
a lot of rigidity. Israel was often demonized asdonialist extension of the United
States, and many nuances and complexities wereen@ntly overlooked or ignored.

Sadly, | also witnessed a significant amount ofitamky in the radical left. | was often

10



criticized for my pacifist perspective, and fourmre of my comrades advocating violent
resistance, and disregarding human life as sacfdie one group | did hold in great
esteem wa3heTikkun Community of Toronta small group of diverse activists calling
for an end to all violence, and approaching theasibn from a place of compassionate
listening and justice for both Palestinians anddis. They were often criticized from
both the left and right, which | viewed as healitnguch a polarized time.

| spent the summer of 2002 in Israel and the WasikBworking withThe Israeli
Committee Against House Demolitiors Jerusalem and thkaternational Solidarity
Movemen(ISM) in the West Bank. | was deeply influencedvilyat | saw happening in
the region, and disgusted by the abuses | witneibgetsraeli army carrying out. After
spending a week in Balata Refugee Camp near Nabhegjan to understand how these
refugee camps contribute to the breeding of tesmori | had intimate conversations with
some of the youth of Balata, who told me flat o&ttas their reasons for living
deteriorated, they would rather die doing somethamything, than be victimized by the
Israeli army. | found this very hard to digestdatid not want to accept this logic at first.
Then | saw what life in Balata was really like.ralsli army flares lit up the night sky,
with incursions into the camp regularly. Army beades and roadblocks were
everywhere. Basic essential services were missingeverely lacking. The United
Nations Relief Works Agency (UNRWA) was barely kimgpup with the needs of the
refugees. It became obvious that so long as pdiwalé like this, in extremism, these
camps would continue to breed extremists. Whiltagdy not justifying terrorism or

suicide bombings, | began to see some of theiretesguses.
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| find myself in Israel again marking the 2005 calar year, attempting to renew
my connection to the peoples and cultures of #ggon. | am searching for the stories
that lie here overlooked, which speak of goodwiltl aeconciliation between Jews and
Arabs. At the same time, | am also looking for sharies that speak of the hardships and
down side of relations through time, to remind usatwve are working with, and help us
understand the fears and traumas that have soakethnd here. My argument that
genuine, lasting peace in Israel/Palestine can lbalpccomplished by bringing together
Arabs and Jews for cooperative ventures, free dibomalistic goals, should not be
confused with the ‘melting pot’ idea, where evergpas encouraged to give up part of
their identity to form a homogenous monoculturehe Emphasis is on multiculturalism,
not assimilation. The emphasis is on diversity,uroformity. My vision is to see Arabs
and Jews living once again as neighbours and fsiewih each group feeling safe and
secure in an environment rooted in full equalitg aespect. | see the fabric of this new
society resting on cooperative structures that ptempartnership, community,
environmental sanity, human rights, and personalnfaries, while moving beyond
hierarchal, centralized structures. It is my Helet such a revolution will happen at the
grassroots level, and stay there to promote a svemge of networks and microcosms.

| share my story to initiate and invoke memonhaaler, bridge builder, and wise
counsel. What is desperately needed right nowsrael/Palestine is a new way of
memory making. The last 100 years have drasticalpanged Jews and Arabs
perceptions of one another, and what many rememde&rcenters on a legacy of war,
occupation, displacement, and bloodshed. Thiserhgps the worst form of cultural

erosion. Like the earlier example of eyewitnessdyg being able to recall the violence
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and weapons at the scene, many Israeli and Paestimaginations have become frozen,
forgetting each other’s faces and stories. Mydasemise in this thesis reflects that of
memory researchers Paul Antze and Michael Lambdio, state “...that memories are
never simply records of the past, but are integpnet reconstructions that bear the
imprint of local narrative conventions, culturalsamptions, discursive formations and
practices, and social contexts of recall and comanation.”® More simply put, what we

remember is determined by what we have become tacoed to believe and think.

Terminoloqgy

In moving forward on this journey, it is importartt be aware that there is no
such thing as a ‘value-neutral’ term. Definitiossd terminologies are all rooted in a
particular perspective and source. They are dittervith assumptions and biases, and
even commonly used terms can be very widely costesin attempting to put together a
work on ‘Arab-Jewish Cooperative Coexistence imaé$iPalestine’, | am very invested in
using terms and definitions that transcend segi@yadnd highlight equity and diversity.
In making my argument, | have chosen to omit sdvemmon terms | feel are
problematic, the first of which is the term ‘MiddEast’. It is Euro-centric in origin
because it defines the regions of the world inti@lato Europe as the center. Obviously
it is a colonialist remnant still popularly useddéy. In speaking of the Eastern
Mediterranean Coast region, which includes Egystadl, Jordan, Lebanon, Palestine,

Syria, and Turkey, the term ‘West Asia’ is usedtlghout this work. West Asia also

® Antze and Lambek (1996), p vii
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encompasses the Arabian Peninsula, which includegK, Qatar, Saudi Arabia, Oman,
United Arab Emirates, and Yemen. ‘West Asians’raferred to as the collective people
of the region. In referring to European influencehe world, the term ‘Occidental’ or

‘Occidentalism’ is used instead of ‘Western’. Likee, in describing Asian influence,

‘Oriental’ or ‘Orientalism’ is used instead of ‘Hasn'.

Some other popular terms omitted here are ‘Israb’ and ‘Arab Israeli’. The
majority of Arabs and Palestinians living withirdsl proper today define themselves as
such, without considering themselves ‘Isradlis''n more accurately reflecting these
people’s chosen identities, the term ‘Arab citizénisrael’ and ‘Palestinian citizen of
Israel’ will be used here. In transcending natisna, the term ‘Israel/Palestine’ is used
most often to describe the entire region of modtay-Israel, the West Bank, and the
Gaza Strip. The term ‘Israel’ is used when destgilmodern-day Israel, minus the West
Bank and Gaza Strip. The term ‘Palestine’ is usedescribe the territories of the West
Bank and Gaza Strip. Lastly, the term ‘HistoriPallestine’ is also used to describe the
area of Israel/Palestine, keeping in mind that f&l@n national identity is only a recent
development.

Some common misconceptions need to be cleared welasThe term ‘Semitic’
refers to that of the Afro-Asiatic language fantihat includes Hebrew, Aramaic, Arabic,
and Ethiopic. Thus all peoples who identify with those langusagan be considered
‘Semites’, including Arabs, Jews, Ethiopians, andn@nians. There is a common
misconception that only Jews are Semitic peoplHse term ‘Arab’ refers to a member

of a Semitic people originating in the central amatthern Arabian Peninsula, now

® Abu-Nimer (1999), p32
" Penguin English Dictionary (1992), p 844
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widespread throughout West Asia and North AfricathwArabic as their common
language. Arabs trace their lineage to Abraharmuthin his son Ishmael. Not all Arabs
are Muslims, and only 1/50f the world’s Muslims are Arabs. Arabs do nonhsider
themselves a nation-state, but rather a peopltie term ‘Jew’ refers to a member of a
Semitic people tracing their lineage to Abrahamotigh his son Isaac. They are
historically and biblically known as ‘Hebrews’ dstaelites’. Jews consider themselves
a people, as well as a religious, ethnic, and milltgroup. The majority of Jews in the
world today live in Israel and the United Statest ban be found in many different
countries around the worfd.

Lastly, this work is written with an inclusive amgalitarian perspective. The
terms ‘she’ and ‘he’ are used interchangeably wégeaking in the third person. The
stories and narratives selected attempt to refladiversity of experiences, and consider

people whose stories have been drowned out by @npatriarchal culture.

8 Bickerton and Klausner (2002), pp 4-5
° Bickerton and Klausner (2002), p 5
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Chapter Two
Awakening Memory: The Historical Seeds of CoopemfLoexistence

The first contact between Arabs and Jews canaoedrto biblical times. In the
Old Testament, the termArab was given to the nomadic people of the central and
northern Arabian Peninsula. Different tribal greupade up this collective, all sharing a
desert lifestyle and an unwritten code of honoteceuruwwa'® Jews trace their own
heritage to the Semitic tribe or group of peoplesvn as the Hebrews or Israelites.
Since biblical records of contact, Arabs and Jeaxgehbeen in close contact through the
Hebrew, Assyrian, Babylonian, Persian, Greek, Rgraad Byzantine periods. With the
rise of Islam in the 7 and &' centuries, Arabic became the main language in Wsist.
Arabs and Jews coexisted continuously since tleeafigslam in a vast geographical area
stretching from Morocco to the borders of Chindae Dews of the Islamic world made up
about 90% of world Jewry until the TZentury. Even by the f7century, half of all
world Jewry was found in Muslim lands.

The period of Ottoman rule over historical Pafesstretched for over 400 years,
from 1516 to 1918. During these years, Palestias divided into several districts,
called sanjaks which were parts of larger provinces or admiaiste units called
vilayets™ Under this system, Palestine never formed aigaliadministrative unit of its
own. The Ottoman government in Constantinople pigtié attention to the Palestine
districts until the middle of the focentury. The area raised only minimal revenué, an

had little military or strategic importance. Ordfter a decade of Egyptian occupation in

19 Bickerton & Klausner (2002), p 4
" De Lange (1997), p 143
12 Bickerton & Klausner (2002), p 17
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the mid 19' century, coupled with Anglo-French interest in thgion, did the Ottomans

take more notice of Palestine and assert theirrabntThis included increasing their

military presence, encouraging modernization in gwmications, education, roads, and
infrastructure, and allowing a European companipuibd a railroad between Jerusalem
and Jaffa in 1892, and then between Haifa and D@raasjordan) in 1905°

Palestine has historically been diverse in terfrte®urban-rural-nomadic divide.
Its villages were small, isolated and poor. Theénnsaurce of income was from growing
crops, and raising a few goats or sh¥efhese rural communities were organized into
patrilineal clans calledamulas which set out defined roles and responsibilitidsamula
chiefs were callegdhayks and they were responsible for collecting taxegle Ottoman
authorities™®> Sunni Muslims made-up the majority religious gran Palestine, with
Christian, Jewish, Shiite, and Druze minoriti&s.

The Ottoman Empire provided a hospitable welcooreJeéws fleeing Christian
lands. Most of the new settlers w&ephardim(of Spanish ancestry). The center of the
new community was not in Jerusalem though, bubértorthern Galilee town of Safad.
The turbulence of the times in Europe was markeddwish expulsion, the breakdown
of religious unity, and the retreat of Christendbefore the Turks. All of this led many
Jews to believe that the Messiah was arriving, tad they should take to studying
scripture and mysticism. Safad, aside from bemgngortant commercial center, was a

historic center of Jewish mysticism, commonly chk@bballah The 18 century Jews

13 Bickerton & Klausner (2002), p 19
14 Bickerton & Klausner (2002), p 19
15 Farsoun & Zacharia (1997), pp 24-26
16 Bickerton & Klausner (2002), p 20
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of Safad lived in a tight-knit community, separd®m Arab neighbourhood¥.
Kabballah study flourished during these years, #red community grew rapidly until
regional instability, coupled with a strong eartake in 1759, saw the end of Safad’s rise
as the central Jewish center in Palestine.

By the mid 1% century, there were some one million Jews worl@widith
about half living in Islamic countri€S. Under Muslim Ottoman rule, there was no single
uniform policy towards the treatment of Jews arfteohon-Muslims. Whatever policies
existed were considered ad hoc and liberal, argbhardepended on the ruliragliph.
Non-Muslims were consideredhimmis historically translated to mean ‘people of a
contract or covenant’, but implemented to meandsdeclass citizens Dhimmiswere
subjected to a special poll tax callggya, and restricted from much of societal life.
Their testimony against Muslims was not acceptedaarts of justice, and they were
subject to forced relocation. Jews in particul@revrequired to wear a yellow turban,
and wear a bell around their neck upon enterind#ibehouse, announcing their arrital.
Muslims treated Jews better than Christians ovelaling Ottoman rule. This may be
due in large part to the fact that Christians wkygs subservient to their Muslim
conquerors than were the Jews. Historian Mosheokabmments, “Jews in Syria and
Palestine usually endeavored to prove their loyattythe Muslim Ottoman State,

particularly when it was exposed to external dapgiech as during the Crimean wat.”

7 stillman (1979), pp 89-91

18 stillman (1979), pp 89-91

Y DeLange (1997), p 143, 201

2 stillman (1979), p 91

2 Bickerton & Klausner (2002), p 7
22 Cohen (1984), p 72

% Ma'oz (1975), pp 161-162
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Jews could, however, practice their religion fye@ind were given a considerable
degree of autonomy within the Ottoman ‘millet syste This system guaranteed each
individual non-Muslim religious community officiaBtate recognition, represented
through a designated community leader. This lafh-Nuslims with complete
management of their own affairs in the areas otation, law courts, religious worship,
and personal status. The Turks also establishelied rabbi, theHaham Bashiin
Constantinople. His role was to oversee Jewishiraffn the entire Empiré. Religious
pluralism and tolerance was present at all time#) & notable degree of joint religious
feasts, shared places of pilgrimage, and mutualt s@orship across Palestine. One
famous example is the holy spring near Akko, whikws and Muslims would gather to
pay worship and pilgrimage. Biblical saints commorboth religions were worshipped,
including King David/The Prophet David, The PattlaAbraham/Ibrahim, and his great-
grandsons. Most unique, perhaps, was the praofieanploying members of another
religion to pray for you, which was done by Muslirhristians, and Jews in Palestfie.

Common folk culture has long been shared betwemdbsAand Jews throughout
West Asia and North Africa. Many beliefs and piees around spirits, amulets, and
protective devices were practiced across religiohmsmy interviews with Jerusalemite
elders, documented later in this chapter, | hawedhmore than once that “99% of people
in Jerusalem died of the Evil Eye, and 1% from ai&e”® This expression reveals the
belief in malefic spirits and curses common in bAtb and Jewish cultures. Malefic
spirits, calledlinnin Arabic, are warded off through protective measurThe Evil Eye,

common to Jewish culture, is another source of haftem counteracted by such things as

% Park (1949), pp 166-167
% Patai (1986), pp 171-173
% Interview with Margalete Puni (2004)
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amulets, fire, and water. A popular protective lnhin both Arab and Jewish traditions
is thekhamsameaning ‘five’ in Arabic, shaped like a human téarThe Star of David is
another protective charm for many West Asian andtiNé\frican Jews and Arabs,
especially in Morocco. One traditionally populatkf practice used by both Arab and
Jewish women was swallowing of the foreskin asralifg charm. Infertile women in
Tripoli, Libya especially used this practitée.

There are numerous Ottoman records documenting Aoab-Jewish cooperative
projects and ventures in Palestine throughout @fecgntury onwards. In Jerusalem, for
example, Jews and Arabs formed joint businesse&sredied on one another for specific
goods and services. Many Muslims purchased meat frewish butchers in the belief
that it was more sanitary. Meat slaughtered bysJewas often distributed through
Muslim meat vendor’s shops in the market. Amongeshakers, records reveal joint
Arab-Jewish working environments, and interacti@®en Arabs and Jews in buying
and selling from one anoth&. The spice market in Y6century Jerusalem featured a
mix of Christian, Muslim, and Jewish merchantsdaling business next to one anotfter.
In 1537, two Jews and one Muslim were jointly opierpa flourmill*® Jewish bakeries
rented their ovens to Muslims for baking, and mdewish traders did business with
Bedouins who frequented Jerusa®@mArab villages outside Jerusalem invited Jewish
cheese makers to sell their products in their comti@s, and jewelers were known to

transact across ethnic boundarfesAmong the medical profession, Arab and Jewish

%" Patai (1986), pp 153-161
28 Cohen (1984), pp 159-161
#ibid, pp 171-172
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doctors were known to substitute for one anothegrbne was away from the Jerusalem
for short periods. In 1547, the Muslim head doabtderusalem appointed a Jew and
Christian to replace him while on leave to Istanfoula few months. Similarly, a Jewish
head doctor in Jerusalem appointed a Muslim tcaphim while on a three-month trip

to Cairo in 157F3

My grandmother, Margalete Puni, remembers lifBiitish Mandate Palesting
where she was born. Born 1930 in Jerusalem to MamhYousef BaruchieGephardic
Jews with roots there, Margalete was raised imthely formed city of Tel Aviv. As a
child, she would visit her relatives in Jerusaleier aunt, Yochevet Baruchiel, wag a
commanding woman well known in her community. $fieed eight children, and was
often overflowing with breast milk. Jerusalem wasy poor in those days, and many
mothers did not have enough food to give theirdchih. Many babies even died |of
starvation. Yochevet would gladly share her breait, nursing both Arab and Jewish
babies on a regular basis. Like most Jerusalemnité Old City, Arabs and Jews would
live in mixed neighbourhoods, and interact on aydaasis as friends, neighbours,
business partners, and even lovers. My grandmaogfisrme that her aunt’s story is not
unique, and that many women shared their brea&t mtether an Arab mother with|a

Jewish baby, or vice-versa. This story leavesbst powerful impact on my soul, and

brings tears to my eyes. “If we can share brealt, mve can certainly share land”,
think aloud. My grandmother also tells me thattAv@omen had the best reputation|as

midwives in Jerusalem, and were often found deligedewish babies into the world.

% Cohen (1984), pp 176-177
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This was not a business relationship, as commondéerstood today, but a matter of a
neighbour or friend helping with the birth procedsthink of all the Jewish babies who

came into this world with an Arab hand, and srfle.

The religious quarters of Jerusalem were not atwagll defined in the city’s
history. No official Jewish quarter existed in™6entury Jerusalem, and Jews lived
largely mixed with their Arab neighbours in all tarie section of the city. Some Arab
and Jewish homes had no real separation betweeammtker, and children could often
enter a neighbour's home by mistdRe.As historian Amnon Cohen highlights, “A
property [in 18" century Jerusalem] was not necessarily owned bingle person or
even a single family: often one part of a house 8@d to one person, another part to
someone else. Jews usually sold to Jews, but iooedly the buyer was a Muslim,
resulting in joint Jewish-Muslim ownership of a pesty.”®’ Records also reveal some
40 different houses and rooms rented by MuslimSews in 18 century Jerusalem.
There are also examples of Muslims renting fromsJalthough this was less comnin.

The 17" and 18 century saw Palestine as a neglected Ottomarictists local
governors became more independent of central dpatnd were prone to corruption and
mismanagement of their duties. Public works werecarried out, agriculture and trade
declined, and the majority of the population wargdverished and oppress€d.The

ruling Turkish minority treated the average Arabdlilm almost as poorly as they did any

3 Interview with Margalete Puni (2004)
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other minority. This, coupled with a series ofurat disasters, left Jewish centres like
Safad and Tiberias utterly depopulat®dSafad was the most populous Jewish centre
until 1837, when another major earthquake forcedymat its inhabitants to head for
Jerusalem. By 1839, Jerusalem had 5,000 Jews) &80, Hebron 750, and Tiberias
600. Smaller centres of Jewish life included thee¢ sea-coast towns of Akko, Haifa
and Jaffa, which accommodated about 400 Jews,henditty of Nablus with about 150.
An estimated 400 Jews remained in other Palestwil@ges. This gives a total of about
10,000 Jews in Palestine by the year 1839, routjtdysame number living there during
the first 50 years of Ottoman rute. By 1839, the entire population of Palestine was

between 300,000- 400,000 peoffe.

Ibrahim Abu El-Hawa, born, raised, and still liginin Mount of Olives,
Jerusalem, invites me to his home. 1 first meakiom at a peace gathering event several
years ago, where he spoke of the importance ofjimgntogether Arabs and Jews for
authentic contact and dialogue. Ibrahim embodigsdtk by opening his home to guests
from all over, especially welcoming Israelis andwsSeto visit his Palestinian
neighbourhood. He insists on picking me up fronmacus Gate, and we slowly make
our way to a house he is constructing for his fanahd to welcome more guests.
Ibrahim explains that his parents and grandparergslled in him the tradition of
coexistence by keeping their house open to anydmengeded a place to rest, regardless
of their religious or cultural background. His gdfather worked in the local Jewish

cemetery where he had 14 donkeys that delivereestisom neighbouring communities.

0 Stillman (1979), p 93
L Park (1949), p 261
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His father also worked in the Jewish cemetery W@48. Ibrahim, born in 1942, recalls
his father’'s many Jewish friends, who would ofteme for dinner. He speaks of a time
when the deep divisions between Arab and Jew dicerist, and how well these two
peoples got along on so many levels. We make ayrback to his current home, where
the walls of his guesthouse are draped in peackess and messages of reconciliatipn.
A young Jewish Israeli man has been living therecfose to a year, active in the logal
community and with peace building projects. Ibmahtells me that hundreds, if npt
thousands, of people have stayed here, and thatdris is to promote Arab-Jewish
reconciliation by bringing people together. lbrahsays he would like to support|a

similar-type guesthouse to be constructed in thaskepart of Jerusalem, welcoming

people from all over at no cost, including PaleatinMuslims like himself. Somehow

think his vision is not so unrealistic, even ingbéurbulent time&

The Ottomans began to take more notice of Patestithe mid 19 century, after
Egypt started to assert its independence from tb@mtrol, along with strong Anglo-
French strategic interest to control the Suez isthmThesanjak(district) of Jerusalem
suddenly became more important to the Turks, and wksely monitored by
Constantinople. Sultan Abdul-Hamid Il, who begarrule the Ottoman Empire in the
late 19" century, invested a lot of his energy in transfogrPalestine through enhanced
communications, education, roadways, and trangpamtesystems. He ordered an
increased military presence in the region to stiteery his control. He even allowed a

European company to construct a railroad betwermrsdkem and Jaffa in 1892, and then

3 Interview with Ibrahim Abu El-Hawa (2005)
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between Haifa and Deraa (Transjordan) in 1905. <€besequence of this rapid
modernization plan was an increased presence opgan influence in Palestifié.

Increased trade and globalization led to a dramahiift in the Palestinian
economy, especially fofellahin (peasants) and the rural farming population. The
introduction of monetization, coupled with heavymag-lending, led to mass indebtness
of the rural population. Many landowners were éarto give up their lands, and become
tenants on their ancestral farms. A growing gaveen the poor and wealthy led to a
marked decline in small and medium sized propertaesincrease in land prices, and a
rise in huge estates. Europeans of all types ladégran to settle in Palestine, and as
Ottoman control weakened, several European natian®ed special rights to West Asia
as “protectors” of the European settlers living&fé

In the meantime, growing anti-Jewish pogroms ist&a Europe and Russia led
about 50,000 European Jews to immigrate to Paées@tween 1882 and the beginning
of the First World Waf® Many Palestinians greeted this influx as an esiten of
European interference with the local economy anlui These immigrants were
perceived as part of the major change and disnupésulting from European colonialism
and trade. This hostility was not directed atveafPalestinian Jews, the majority of who
were Sephardim(of Spanish ancestry) amdizrahim (of West Asian and North African
ancestry), and were seen as part of the cultunalsizapéd’ Documents from early 19

century Palestine reveal that a number of JewsAaalls formed partnerships, as brokers

“4 Bickerton & Klausner (2002), pp 18-19
5 Lerner (2003), pp 17-18
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in wheat or livestock, or joint businesses likeeal dairy”® TheAshkenaz{of European

ancestry) Jews coming to settle in Palestine engldodn entirely different culture that
was foreign to the Arabs and Jews of the regiomowihg European interventionism,
occupation, and oppression would eventually reptaeesxisting Ottoman regime by the

end of the First World W&t Growing anti-Jewish oppression in Europe woukba

mean an emerging Jewish desire to find refuge lesiae. A series of events and

factors, not to mention British promises of natioati to both Palestinians and Zionis

would spark a now century-old conflict.

Margalete Ben-Ezer, and her sister Esther Malleegme with open arms as

make my way up the staircase to Margalete’s apattm&his exchange is particularly

emotional for me, as these women are blood rektikat | have never met before.

ts,

A

large tray of food is ready for our meeting, ane #ories | am about to hear will teaich

me about my ancestry, and more about Arab-JewidhtiRes in early 28 century

Jerusalem. These are the daughters of YocheveicBiat, my grandmother’'s aunt

mentioned earlier in this chapter. Yochevet wégllahealer, wet nurse, and all-aroupd

old school Jerusalemite. With her passing sewaails ago, her children are the gateway

to the memories, stories, and traditions she iregartThey are both eager to share their

early impressions of Jerusalem with me, and impassith the topic of my thesis

Margalete, born 1930 in Jerusalem (same year, aitg,first name as my grandmothe

remembers many good things about the way ArabsJamg got along. Both her and

Esther grew up in Givat Shauel, just minutes awagnfthe neighbouring Arab village of

8 Halper (1991), pp 31-32
“9 Bickerton & Klausner (2002), p 17
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Deir Yassin. She tells me of the warmth and thettveen these communities, and the

many rituals they shared throughout the year. lslatg remembers going to Deir Yassi

everyPurim (a Jewish holiday) and trying on dresses thegalta would give her. Sh

5

e

remembers the celebration at the endPebsach(Passover), as Deir Yassin villagers

would bring large platters of food to Givat Sharesdidents as a token of friendship. T
Jews of Givat Shauel would offer Passone&tzas(unleavened bread) to the Arabs, w
gladly accepted. Relations were so good that séemes even lived on the outskirts
Deir Yassin, as one of their aunts did. Margakatd Esther speak of the tradition

sharing breast milk between mothers, and how atiiroc religion would play no part ir

this. Their mother took part in this tradition,dasupposedly had very rich milk. They

remember house courtyards that Jews and Arabsdsisteng together and living in th
same compound. Even more fascinating are theestofimixed Arab-Jewish marriag
that were common in Jerusalem, especially in tka af Karen Ha'Temanee (Yemen
Quarter). They explain that it was very commorfinol a Jewish woman marrying &
Arab man, but very uncommon for an Arab woman toryna Jewish man. As | alreag
knew, there is even one such occurrence in ourljaras one of Yochevet's siste
married an Arab man from Egypt. | brought up thygic¢ of Deir Yassin once again, a
of the terrible massacre that was committed thgréelwish militants in 1948. Margale
looked up at me and told me about the pain in lErthwhen she heard about wi

happened there. It was so obvious that she camplydabout the people thefe.

*0 Interview with Margalete Ben-Ezer and Esther Malki (2005)
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These histories and stories highlight some of ibk and meaningful shared
experiences between Arabs and Jews in historidabta@e over the last 500 years. They
can be used to renew the tradition of cooperativexistence by teaching us about
ancestry, culture, and custom. Arabs and Jewsatratarting from scratch, and these
memories can be treated like ancient recipes, mawmhich offer valuable tips and clues,
even if the ingredients are outdated or unavailafleese stories also highlight some of
the injustices and animosities between these pgopleluding the second-class status of
the Jews. In moving towards a model for genuin®peoative coexistence in
Israel/Palestine today, it is overly simplistic addngerous to default to nostalgic
interpretations of the past, or promote “a retumthe way things were. Any reading of
the history informs us that relations between Arabd Jews in Palestine were far from
perfect, although considerably better than thatveeh Israelis and Palestinians today.
Modern realities have also changed the collecteeds and aspirations of both Arabs
and Jews, and changes in national identity, teclgyplcommunications, and other areas
places cooperative coexistence in a different ocdntigan during Ottoman times. In
awakening these historical seeds, our next stephias creating a critical analysis that
does look to the available ‘ingredients’ of todahallenging us to find new tools and

devices to heal and transform modern Arab-Jewiktioas in Israel/Palestine.
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Chapter Three
A Critical Analysis:
Arab-Jewish Cooperative Coexistence In Israel/Bakd oday

Pioneer peace researcher and educator Johan Gatleines one type of
coexistence as “an agreement between parties teg@doon parallel tracks, each within
its own dialectic.”> While this definition may be seen as a progressitep forward
between warring parties, this thesis argues tHahg-term, viable, warm peace is best
sustained by joint efforts that bring people togettior social, cultural, political,
economic, and other interests. In the case of Amiish Relations in historical
Palestine over the last 500 years, there existednaiderable level of cooperation and
interdependence in areas like housing, businesis¢atural/social activity. At the same
time, structural realities promoted segregationtimer areas like the legal system, public
facilities, and the minority status of the Jews.

There exists a range of assumptions about whatetatipe coexistence is, and
failure to understand this point is bound to resulfurther confusion. Indeed, many
Arab-Jewish coexistence programs today have féliiett participants because of a lack
of understanding about dynamics and structuresmany cases, programs have been
created with little or no input from the diversity groups they are meant to be serving.
Some critics observe that many of these initiatd@snore harm than good by preaching
the principles of equality and pluralism, while senutively promoting an agenda of

assimilation.

*1 Abu-Nimer (2001), p 3
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The Work of Mohammed Abu-Nimer

One of the leading scholars in the area of Arafsiste Encounter Programs in
Israel is Professor Mohammed Abu-Nimer, a Palestirgitizen of Israel lecturing at
American University in Washington DC. ProfessoruAlimer is both a supporter and
critic of many Arab-Jewish coexistence and encauptegrams, and has conducted
numerous studies into their dynamics and effecégen His most exhaustive work on the
subject is presented in his bobkalogue, Conflict Resolution, and Change: Arab-i&w
Encounters In Israel (1999)Looking at six different encounter programs in é&rdne
probes each one in-depth and from a variety ofeangHis conclusions suggest that the
most established and popular coexistence prograrsael seriously fail to address the
needs of their participants, and often reinforeesitens by ignoring essential issues at the
heart of the conflict. He suggests a critical vateation of these programs and their
most basic premises.

Abu-Nimer brings up the whole idea of ‘Contact Hipesis Theory’, a central
concept in modern inter-group relations. This tlgestates that bringing people together
to increase interpersonal relations will affect ridpes in attitudes and opinions of one
another. Contact Hypothesis Theory comes largetyobthe human relations movement
that arose after the Second World WWarModern psychology is largely rooted in this
understanding, and the premise of many therapysapgort groups rest on this thedfy.

With respect to Arab-Jewish encounter groups, AlméM says that the focus on

2 Abu-Nimer (1999), p 166
>3 Abu-Nimer (1999), p 1
*ibid, p 1
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individual psychology may be unable to affect digant changes at the macro level,
where the roots of the problem may®eFurthermore, Arabs and Jews in Israel vary
significantly in the modes of interaction they aczustomed to via their cultural context.
Arab culture tends to stress the value of inteoactitual, in which acts towards the
subject is held in high esteem. Jewish culturésiael tends to adopt more of a direct
manner of interaction and individual self-exprersfo Abu-Nimer notes that all of the
encounter programs he studied overlook this faud, facilitators bring in the Occidental
techniques of “emotional clarification”, where afpapant is expected to expose herself
to others. Since this is not intrinsic in Arab tavé, which looks more to collective
processes, many Arabs in these encounter groups offias more polite and less direct
in the encounters, which makes them appear mopecinss to the Jewish participarnts.
Abu-Nimer points out that many encounter groupssiael consider themselves
to be apolitical, and avoid political discussionaasule. The focus is on personal and
cultural acquaintance, with the final goal of lawdifor common ground and focusing on
similarities and solution® Skipping the political discussion phase, “thehpem” is
framed as a lack of communication between ArabsJavds, or a misunderstanding of
culture and identity. It is assumed that oncedgh@®blems are cleared up, both groups

® Abu-Nimer's research

can move forward towards coexistence and peacefations’
reveals that many of the participants, intervenarg] facilitators of these programs do

not believe that the main issues of the confliet@ealt with in these prograrffs.In fact,

5 Abu-Nimer (1999), p 8
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this leads him to ask if these programs act asyatveelieve the Jewish participants guilt
at being associated with the oppressor group, winididing the Arab participants a
release-valve at feelings of political and strughaisempowermerit. At the same time,
Abu-Nimer stresses the value of encounter prog@srthie only opportunity for Arabs to
interact with Jewish Israelis without being accydedred, or humiliated, and for Jewish
participants as a safe space to look deeply atitere and perceptions of Araffs.

The Ministry of Education, a branch of the Isragvernment, funds many of the
largest encounter and coexistence programs inlIsiides subjects these programs to the
Ministry’s inspection, policy, and authority, angeates an immediate bias because of the
link to Israeli government polic}’. Many critics ask if coexistence is being used &sol
for cooptation of the Arab population in Israel.btANimer asks if such programs are a
clever attempt at making Zionism more palatablétabs living in Israel by presenting
the universal face of Isra8l. He critiques that many of these programs seékd®ase
the Israeli identity of the Arabs participants, ighdecreasing their national Palestinian or
religious identity. In fact, all of the programséNimer studied use Hebrew as the
spoken language in the encounter, generally meet dewish space, and have more
Jewish involvement at the leadership I¥el As political discussion is restricted, the
guestion of the legitimacy of a Jewish State asoepg to a state of its citizens is not
broached, which places the assumption of Israehgoe “Jewish, pluralistic, and

democratic State with equal civic rights” on theaBrparticipant® The inherent

1 Abu-Nimer (1999), p 152
62 Abu-Nimer (2001), p 237
%3 ibid, 161
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assumptions in this definition are not discuss€lere is even a history in Israel of some
dialogue organizations being run by ruling politiparities to mobilize political support
among the Arab minorit{’

In her work on majority-minority interethnic digoe, researcher Amy S.
Hubbard concludes that participants from each graew dialogue differently. She
states, “Majority participants are more likely tppaoach dialogue with an interest in
communicating with minority participants. Minoritgarticipants are more likely to
expect political action to come out of their dialegefforts.®® She defines ‘majority
participants’ as those “whose people or communityation are in the relatively more
powerful position”, whereas ‘minority participantare in the relatively less powerful
position®® She also discovered that majority participants more likely to view the
Race Relations process in the context of ‘confliesolution’, whereas minority
participants are far more drawn to the ‘socialipestframework’® The first context
suggests that everyone must change in some wayirig bBbout peaceful relations,
whereas the latter approach suggests that peaeddtibns can best be accomplished if
the majority group changes their ways and jussderought forward?

When determining what “success” means in many af #ncounter and
coexistence programs that Abu-Nimer studied, ppditts often had very different ideas.
He found that many Arab participants define “sustess reaching an agreement on a
conflict issue, convincing the Jewish participamitsheir ideas, and building friendships,

in that order. Many Jewish participants definectass” as building a friendship, having

67 Abu-Nimer (1999), p 157
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fun, and getting to know the Arabs better, in thater’> Again, the majority of these
programs are designed to facilitate success basé#tealewish participant’s perspectives,
reflecting the asymmetry at the organizational/alip level of the program.

In approaching cooperative coexistence in |dPaddstine, separating the
political context from the personal context dirgdthvours the majority participants by
protecting the status quo and its inherent strattumbalances. Abu-Nimer’'s work
suggests that schools in Israel have become sag&icies supporting and preserving
government policy by implementing encounter programmid of any political discussion.
An even greater risk is the promotion of non-catiand non-analytical thinking skills
when designing and implementing encounter prograAisu-Nimer says, “An effective
encounter program is one that is able to provideérticipants with critical analytical
skills to understand and systematically analyzesthactural as well as perceived causes
of a conflict situation. To do so, the model ofexkstence program should focus on
power imbalance analysis, to6.” Many coexistence and encounter programs in Israel
today are designed with the perception that stgpest miscommunication, and
interpersonal experiences are the sources of thiiato As long as these assumptions go
unquestioned, and terms defined only by the mgjgribup, cooperative coexistence will
never develop into a relationship based on equadityalism, and all of the values many
proponents claim to espouse.

Abu-Nimer recommends some major changes to theamagunter programs are
designed and implemented in Israel. Among thesemenendations are that directors

and decision-makers be both Jewish and Arab, bting equal influence in shaping the

2 Abu-Nimer (1999), p 124
3 Abu-Nimer (2001), p 251
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program. As well, funding and financial support foograms should come from both
Arab and Jewish communities, even if the Arab resesiare often restricted or scarce.
When it comes to accepting government support amlifig, any conditions that

influence or limit the decisions of the program ssldabe rejected?

While Abu-Nimer’s bias is obviously geared towale Palestinian side, his work
becomes important in clarifying majority-minorityramics, and advocating programs
that look to meet some neglected and overlookedset participants. | have focused
highly on his work so as to include a Palestiniantered perspective on coexistence
programs, which is often missing in a Jewish leddfiin Israel. In implementing his
recommendations and insights, it is important ootld so at the expense of the Jewish
participant’s established needs, or risk creatimgvarse vacuum effect. Politicizing the
encounter, a major need for Arab participants, roasione in a way that does not cancel

out the major Jewish need for personal relationshifling and cultural acquaintance.

Understanding The Political & Social Contexts

In looking at cooperative coexistence initiativas Israel/Palestine today,
understanding the political and social contextsisestial to informing a critical analysis.
Without this basic understanding, efforts beconmwitied from current realities, and the
ability to perceive the needs and responses ofcpmants become more difficult. At
present, Israel has been militarily occupying bibt West Bank and Gaza Strip since
1967, protecting a series of Jewish settlementdt lthere. Over three million

Palestinians live under Israeli occupation dailynd ahis involves regular curfews,

74 Abu-Nimer (1999), p 166

35



checkpoints, and other harsh measures imposedeoartiire Palestinian people. West
Bank and Gaza Palestinians are restricted fromriagtésrael proper, and Israeli law
currently prohibits any Israeli citizen from traiej to these TerritorieS. This makes
the prospects for joint Arab-Jewish initiativestime West Bank and Gaza very difficult,
if not nearly impossible at points.

Also, Israel defines itself as a Jewish State, evhlbout 20% of the population is
Arab.”® This includes Palestinian, Druze, and Bedouin roomities. On the whole,
Arabs living in Israel are subjected to a rangeis€riminatory policies, especially in the
area of land ownership, where non-Jews are linfitet leasing land$’ The education
system in Israel is highly segregated, with bothiske and Arab schoolf&. Further, Arab
communities, towns, and cities generally receivecimlower levels of government
services and resourcEs.These imbalances in government policy make mheasing
communities a challenge to set-up, with only onevikm running project at presefit.

Jews are coming out of the most gruesome peridbdim history, where acts of
genocide claimed six million Jewish lives through&urope some 60 years ago. This,
coupled with thousands of years of oppression athhnds of majority groups, has
spurred many Jewish people to seek self-deterromaii their own national homeland.
Anti-Jewish racism has not ceased, continuing &o its ugly head in many parts of the
world today. Ongoing persecution and genocidesframed the collective Jewish

psyche, as Jews gathered to find a refuge wheyedh@ld be safe and determine their
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own affairs. While many Jews continue to live adasof the State of Israel, the large
majority supports political Zionism, the idea odewish State.

Arabs are coming out of hundreds of years of callismn at the hands of foreign
powers that often abused and violated them in ndhffigrent forms. In the process of
shaking off colonialist influence, Zionism broudmindreds of thousands of European
Jews to settle in Palestine at the same time it uvader British military occupation.
These settlers came with an ideology to erect asbeState in Palestine, and overlooked
the fact that there were other people living thefide famous Zionist slogan, “A land
without a people for a people without a land” iggabthe existence of Palestinians. The
Zionist movement remained largely ignorant of Acamcerns and struggles. When the
State of Israel was declared in 1948, over 750f4l@stinians were uprooted from their
homes and made refugées. This happened again in 1967, when 500,000 more
Palestinians were forced to flee their villages amellings®® Palestinians and Arabs
that remained in the newly formed Jewish Statedliveder military rule from 1948-
1966%° They continue to live as second-class citizeenduday.

Both peoples are coming from authentic places n€em and need. Arabs refuse
to live under military rule, systemic policies ofscrimination, and be subject to
extremely harsh and brutal living conditions. Thefuse to allow Jewish settlers to steal
their ancestral lands, deplete their water resaiaed have preferential status. The large
majority of West Bank and Gaza Palestinians aregdir their own self-determination
in a Palestinian State, and the official positidntlee Palestinian government is to

establish a State in the West Bank, Gaza Strip, East Jerusalem. Palestinians and

8 United Nations (1979), p 71
82 United Nations (1984), pp 55-56
8 Dalal (2003), p 30
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Arabs living within Israel are asking to be treatesiequal citizens, and not have their
non-Jewish status held against them in any way.

At the same time, most Jewish Israelis remain cittechto the idea of a Jewish
homeland, where they can determine their own affamd not be subject to majority rule.
The memories and traumas of the Holocaust are fetih in the collective Jewish
psyche, and Israel is the only country in the waohlat defines itself as a safe-haven for
Jews. Palestinian terror groups likamashave targeted and killed Israelis in buses,
shopping malls, and other public spaces. Jewistelis are determined to live in a safe
and secure homeland, and the threat of terrorkattaakes this impossible for them.

Efforts at cooperative coexistence must take theakties into account. Simply
ignoring the Jewish and Palestinian plights dodking to heal the roots of the conflict.
Jewish concerns about security and safety, and Aoalcerns about self-determination
and equality, are crucial in understanding the exindf the conflict in Israel/Palestine.
Coexistence efforts that skip this stage, and dbimegrate the social and political
spheres into their efforts, risk becoming ineffeetin meeting their participants needs.
Jewish concerns about safety and security musbealismissed as mere “paranoia”, as
this amounts to insensitivity and devaluation. Bsaoncerns about equality and self-
determination must not be reduced to “propaganda’this overlooks fundamental
structural imbalances and daily realities for mangbs.

The three case studies examined in the followingptdrs are attempting the
difficult and rewarding task of building bridgestlween Arab and Jewish communities in
Israel/Palestine. They are doing this in ways #natcooperative, democratic, pluralistic,

and sensitive to both people’s needs. They haga belected because they most closely
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reflect the process of renewal, critical analyaisg empowerment cultivated throughout
this thesis. Also, these projects span a rangiffefent coexistence areas, from housing,
to political activism, to education. In analyzittgese projects, | will be looking at the
strengths and weaknesses of each according toetispgetives and criteria outlined in
this chapter. The work of Mohammed Abu-Nimer igafticular value in this analysis,
as it highlights some major areas of importanciaénset-up, design, and implementation
of Arab-Jewish coexistence programs. The chathemext page lists these major areas
of importance, and will be used to assess eaclegrojWhile exploring key elements of
each case study, the framework of this analysimaant to be a general overview and
introduction to using critical thinking skills. domprehensive, methodical, and in-depth
study of each project is beyond the scope of tiesis. My intention in this exploration
is to spur the reader’'s imagination to begin thgkicritically about the future of
cooperative coexistence efforts in Israel/Palestmel stimulate dialogue about the issue
on the whole. There is no magic formula for “makeace” happen, and none of these
case studies are presented as the ultimate oritdefianswer to the ongoing separation

between Arabs and Jews in Israel/Palestine.
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Major Areas of Importance In Assessing & Analyzi@b-Jewish

Cooperative Coexistence Programs In Israel/Pakéfibu-Nimer)

Major Area

Contact Hypothesis Theory

Political Vs. Apolitical

Majority Vs. Minority

Language

Leadership, Facilitation &
Decision-Making

Funding

Critical/Analytical Thinking Skills

Factors & Considerations

*Cultural contexts &w@asptions
*QOccidental Vs. Oriental approaches
*Modes & models of interaction
*Psychological Vs. Structural Approaches
*Interaction Ritual Vs. Individual self-

expression

*Who defines the terms?
*Political/Apolitical assumptions
*Relationship to status quo
*How is the conflict framed?

*Different needs of parijgants?

*What is “success” and who defines it?
*Zionism & Jewish State assumed?
*Political & other influences?

*Neutral space? Arab/Jewish space?

*Symmetry/Asymmetry in language?
*Hebrew as the main language?
*Translation?

*Arab/Jewish symmedtyleadership level?
*Organizational structure?
*How are decisions made?
*Mandates/mission statement/goals?

*Subjected to evaluation/critique/esttic
*Political influence(s) of funding sources?

*Conditions/restrictions of funding sources”

*Balance between Arab/Jewish sources?
*Hidden agendas?

*Developed oepressed?

192}
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Chapter Four
Rekindling The Fires: Three Case Studies

(1) Hand In Hand: The Center For Bilingual Educatio Israel

Lee Gordon and Amin Khalaf began with a simple gretfound vision: to bring
together Jewish and Arab children for desegregdtidgual education in Israel. Eight
years since the founding of their organizatibland In Hand: The Center For Bilingual
Education in Israelhundreds of children have been educated in thanizations three
schools. Gordon and Khalaf, citizens of Israel@ivish and Arab origin, set out with a
mission “to catalyze the creation of a networkmiegrated schools around the country,
providing Jewish and Arab parents the option taldéeir children to schools where they
can learn and interact with all their neighbodfs.” The Israeli education system
continues to be highly divided along ethnic linegith Jewish schools receiving
significantly more money and resources per studéfuman Rights Watch reports that
Arab schools in Israel are often overcrowded, ustdéied, poorly built, badly
maintained, or simply unavailabi2. In looking for receptive communities to host Hand
In Hand, the city of Jerusalem and the Regionaln€Cbwf Misgav, along with the Arab
town of Sakhnin and the village of Shaab, weraraéirested in working to help open a
school®®

Hand In Hand opened its first two schools in Seybter 1998, with 20
kindergarten level children in Jerusalem, and B&-firaders in the Upper Galilee. These

were Israel’'s first bilingual schools implementedmixed residential areas. Only one

8 <«www.handinhand12.org>
8 <www.hrw.org>
8 <www.commongroundnews.org/article.php?id=188>
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other such school, Neve Shalom/Wahat Al-Salaanstexiin an isolated community
ideologically identified with promoting Israeli-Radtinian coexistence. Currently in their
sixth year of operation, the Jerusalem school lso&st classes, starting from junior
kindergarten to grade six, while the school intipper Galilee has expanded to include a
junior high school program. In September 2004ialtschool opened in the Wadi Ara
region of Israel, with 100 students ranging fromdargarten to grade three. Over 500
students currently attend Hand in Hand’s three cisti6

The schools are set-up so that each has two pailscipne Arab and one Jewish,
as well as two teachers per class, also one Ardboar Jewish. The student body is
divided roughly to contain half Arabs and half Jewslixed classes offer a bilingual,
multicultural, and egalitarian learning environmensith emphasis on symmetry between
Hebrew and Arabic in all aspects of instructiorhislis accomplished by having the two
homeroom teachers speak their mother tongue, cttegawith each other, elaborating
each other’s sentences, and offering no translatidre children are encouraged to reply
in whatever language they feel comfortable usirgl aspects of the curriculum are
taught in both Hebrew and Arabic, with teacher'susing on equal language use, and
making sure the children understand the contemte visual school environment is also
bilingual, including the books, signs, letters, @uier keyboards, and numbers
displayed®

School policies and decision-making practices aaglanin local school steering
committees, which are made up of the two principadsents, and government education

representatives, who all meet once a month. Handand is recognized by the Israeli

87 <cwww.commongroundnews.org/article.php?id=188>
8 Beckerman (2005), pp 5-8
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Ministry of Education as a nonreligious public ssheystem, and is funded in the same
way as other nonreligious public schools. Thedsdinistry of Education has separate
departments for Arab and Jewish schools, each gatsrown curricula. Hand In Hand
is developing its own unique curriculum by drawfngm both stream®’

Aside from language and curriculum challenges, ding together peoples with
very different and often opposing historical naued has also proved to be a complex
task. Holidays like Israel’s Independence Day,kedmwith celebration by many Jews, is
marked as théNakbg or Day of Catastrophe, by many Palestinians. @ittad to
multicultural education, the school has decidedhtok both events by holding separate
ceremonies, one for Jews and one for Arabs. Thisupplemented with in-class
discussions between all students, exploring thsises subject matter by presenting a
plurality of historical narrative¥ Another related internal conflict arose when
Palestinian President Yasser Arafat passed awa@id. Many of the school's Jewish
parents objected to any commemoration of Arafailemnany Palestinian parents felt it
was very important to commemorate him. After muokightened emotion and
disagreement, it was decided to compromise by pdgasbme photos of Arafat in one
corner of the school, allowing anybody who wishegay tribute’

Hebrew University ethnography researcher Zvi Beckar spent two years
researching Hand In Hand schools, conducting o2€r ifiterviews with parents, staff,
and students. This research included sitting ima@merous classes, attending all school
events, and recording all steering committee mgstirHis conclusions reveal that while

the organization is making a serious, committed] anstained effort at bilingual

8 Interview with Ala Khatib (2005)
% Beckerman (2004), pp 596-598
L Interview with Ala Khatib (2005)
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education in Israel, symmetry has not yet beereaeli. Palestinian teachers were found
to be fluent in both Hebrew and Arabic, while thé@wish counterparts had only a very
limited, if any, knowledge of Arabic. Students geally preferred to interact with
teachers and other students of their own natiomekdround. Students also generally
used Hebrew when in a mixed group, even when theoritya of children were
Palestinian. Beckerman’s study reveals that basedthe children’s language
proficiencies, bilingual instruction was more swssfal among Palestinian students.
Hebrew was also the dominant language during teaalteractions, at teacher’s
meetings, training sessions, parents meetingsst@eding committee meetingfs.

Ala Khatib, one of the Jerusalem school principatéimnits his school still has a
ways to go in achieving a fully bilingual schoolveonment. He is committed to the
objective, though, and believes it is within reaclie points to the school's rapid
expansion in the course of a few short years, withie kindergarten classes than ever
before at his school, including the addition ofuaipr high program planned for next
year. | ask him about the curriculum, and how shbool contends with some of the
challenges around devising an integrated Arab-Jeajgproach. He replies that staff in
his school work extra-hard by not only integratihg regular, standardized curriculum
streams, but also going beyond it to incorporabérational, multicultural, and bilingual
approach that aims for balance and inclusivity. selgs that the greatest challenge facing
the school is to finish and finalize the curriculdin

If stories make memory, then languages give meanirEthnographer Zvi

Beckerman explains that languages “produce andesgpdentity, create connectedness

92 Beckerman (2005), pp 5-10
% Interview with Ala Khatib (2005)
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in political and social communities, and are consedjal in the marketplacé® Hand In
Hand has taken on an extraordinary task in the tnoidsenewed sociopolitical unrest. A
quick cross-reference with the chart on page 4@catds that the organization seems to
be making notable headway in the creation and ptiomof multiculturalism, pluralism,
and bilingual education in Israel. This is evidescnot only by its rapid growth,
expansion and popularity among Arab and Jewistzeris of Israel, but also by its
inclusive decision-making process, which sees joMrab-Jewish leadership and
symmetry at the internal level. Critical analytidhinking skills also seem to be
encouraged and developed through open forums, finpont parents and administrators,
and engaging students to question and examine-sattioral assumptions and narratives.
Where Hand In Hand falls short, though, is in #8ure to meet its own goal of a fully
bilingual educational institution. Arabic contirsu® be a secondary language, even after
continued attempts to balance the dynamic by apglyaffirmative action” approaches
to its use in the schools. In fairness, the cursegiopolitical realities in Israel make it
extremely difficult to promote Arabic as a centtahguage. Hebrew far outweighs
Arabic in its use in the workplace and in econorsigheres in Israeli society.
Nevertheless, by creating one of the first compmelve models for bilingual education
in Israel, the prospects for a truly multiculturaluralistic, and inclusive society are

already underway.

% Beckerman (2005), p 15
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(2) Ta’ayush: Arab-Jewish Partnership

Arabic for “living together”, Ta'ayush came abourt the autumn of 2000,
following Ariel Sharon’s controversial visit to th€emple Mount with 1,000 police
officers, and the ensuing violence that eruptedethfter. Started by both Jewish and
Arab peace activists living in Israel, this grassso nonviolent, direct action organization
has two main goals: an end to the Israeli occupatiothe West Bank and Gaza Strip,
and full equality and civil rights for all of Isrb citizens. With no set ideological
doctrine or manifesto, Ta’ayush prides itself onngea joint Arab-Jewish movement
invested in nonviolent direct action as its maiou® In its short history, the group has
captured headlines by coordinating bold and syrohadtions aimed at challenging the
status quo, and drawing attention to issues coewdgi overlooked by the mainstream
Israeli public and press.

Ta’ayush’s first major public action, beginning iBecember 2000, was
organizing convoys of food and medicines to besle@alestinian villages in the
Occupied Territories. These convoys were led byajiash activists directly, in trucks
and private vehicles, and implemented more as idastl/ action with a humanitarian
tone. The police and army had a difficult time lexping why they would wish to
prevent aid from getting through. More than termhseonvoys reached Palestinian
communities in the midst of renewed war and viogenproviding essential relief.

Thousands of Israelis crossed checkpoints andebsyexposing themselves to the daily

% <www.taayush.org>
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realities of occupation, seeing first-hand the iotpd roadblocks, settler-only highways,
military abuse and harassméht.

What makes the organization unique is its rejectid hierarchal leadership
structures, and its commitment to inclusive, preemsented decision-making. Working
committees open to all members come up with ideasa¢tions and projects. These
ideas are taken to general meetings where thegisecassed, and then either approved or
rejected. Decision-making is done through consgnsind supposedly actions are
rejected if even one member objects strongly. kestdp roles are shared, and there is
no formal leadership level. As an Arab-Jewish nmo@et, everybody is encouraged to
use their own mother tongue, and the meetings elckih both Arabic and Hebrew with
the use of a volunteer translator. In reality, tbaversation usually defaults to Hebrew
when there is no translator available, as most@flewish members do not speak Arabic,
while many of the Arabic members speak Hebtéw.As part of the organizations
attempt to be non-patronizing, all actions are dogether with the community Ta’ayush
is working with®®

After a year of continuing to lead food and meuakcisolidarity convoys, the
situation became more complicated as the army @lofiemore roads in the Occupied
Territories. This did not stop Ta’ayush from waergiwith the half-nomadic, indigenous
cave-dwelling inhabitants of the South Hebron Hiktgion, who were being forcefully
driven and expelled from their dwellings by Israsditlers and army. Ta’ayush members
acted as a protective human chain so that the lexpghabitants could return to their

dwellings. This proved successful, as they did aganto return. Ta’ayush continues to

% <www.taayush.org>
" Interview with Leena Dallasheh (2005)
% <www.taayush.org>
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work closely with these people, monitoring the &iton regularly. With ongoing
regional instability and decay, Ta’ayush actionth@ Occupied Territories faced harsher
resistance from the Israeli army. One demonstrtatd A-Ram checkpoint, which
brought together over 3,000 people from a ranggrafips to protest the occupation and
deliver a relief convoy, was tear-gassed and vibletispersed. Still, the humanitarian
supplies managed to get through to Ramallah. MNduture convoys were as lucky,
though, with some held-up for days or even deniegjather?®

In recent years, Ta’ayush has moved away frondaoty convoys, which can be
seen to weaken the political message. The mainsfoow is on the separation wall
being constructed in the West Bank, and tryingtop st. This wall has been a grave
source of land confiscation, entrapment, and glzetion for many Palestinians. Aside
from educating the Israeli public on the impactha wall, Ta’ayush activists have taken
part in numerous demonstrations with West Bank d#aians leading nonviolent
movements against it. One such demonstration sawl000 Palestinians, Israelis, and
Internationals gather in the West Bank last Aug@@34, with speeches from Mahmoud
Abbas, the current Palestinian President, and DunAGandhi, the grandson of the late
Mahatma Gandhi. In some cases, such resistangeswwked in pressuring the Israeli
government to change the route of the wall closdstael’s own borders. Ta’ayush is
working closely with several other Israeli and Btlgan peace groups on this campaign,
including Gush Shalom, The Israeli Committee AgaiHsuse Demolitions, and the

villagers of numerous West Bank Palestinian vilktje

9 <www.taayush.org>
100hid

48



Leena Dallasheh, a highly active Palestinian mendfeTa’ayush, joined the
organization in the autumn of 2001. She explaiomes of the challenges facing
Palestinian members of Ta’ayush, and how they amegbaddressed. On a practical and
logistical level, it is generally more difficult fd?alestinians to come to meetings, as they
usually take place in highly Jewish urban centies Haifa and Tel Aviv. Palestinian
women in particular are challenged, as it is cusfomthem not to travel alone. To
remedy this dynamic, some meetings have been mvedlestinian centres. Another
factor in the Arab-Jewish dynamic is that most ya&h actions fall on a Saturday, this
being the only full day off for many Jewish memberSome Arab members are
prevented from attending because they must wor8atnrday. Leena mentions that the
Arab-Jewish demographic of Ta’ayush is roughlysame, and even slightly higher, than
the national average: 20% Arab, 80% Jewish. Watdianal Ta’ayush groups across
Israel, including Tel Aviv, Haifa, and Jerusalerhe tgroup can claim no more than
between 1,000-1,500 active members, and generadlgages to get a few hundred
members out to regular actions. What appeals endeabout the organization is its
“very fluid dynamic” that lets individual membersake their own personal decisions
about what they feel comfortable doing, and the faat Palestinian concerns and input
are taken seriously. Indeed, the idea of an Amtish movement in Israel is a totally
new idea, and a learning process when it come®tkimg as a joint activist groufs*

Examining the working chart on page 40, it is qaitguable that Ta’ayush is one
of the best working models for Arab-Jewish coopeeatoexistence in Israel/Palestine
today. From the decision-making and planning psecéo the event level, the group is

open to challenging itself through an open foruBath Jewish and Arab members work

191 Interview with Leena Dallasheh (2005)
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closely together, with no set ideological doctrin&xplicit political goals leave little
room for confusion about what brings Arabs and Jeygether. Critical and analytical
thinking skills seem to be encouraged through eedadialogue and a relatively
symmetrical power-sharing structure. Sensitivisy given to the majority-minority
dynamic, with a willingness to balance asymmetryfogusing closely on Arab and
Palestinian concerns and needs. In the wordszafiBdeir and Yasmine Halevi, two
active members of Ta’ayush, “It [the word ‘Ta’ay{sineans living together, struggling
together against alienation, against the separatail, discrimination and racism,
mastery and patronism, humiliation and boycott,|@it@tion and occupation:®* This
expanded definition of the word has brought togeflesvish and Arab citizens of Israel
to challenge their society, and create a workinglehthat seeks to end injustice, while

promoting power-sharing strategies between AralsJaws.

192 «www.taayush.org>
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(3) Mosaic Communities

Mosaic Communities arose from the need and visibaesegregated housing
communities in Israel. At present, the laws of 8tate of Israel do not provide equal
access to housing and land. The government oélls@ntrols 93% of the land in the
State, and leases out to its citizéMsArab citizens have very limited access to thigl|a
as most communities are segregated through zolsingd,use planning regulations, and
requirements such as army sen/i¥e. Mosaic Communities mission statement is to
“establish integrated housing communities operllteeaidents of Israel, thus challenging
housing policies that institutionalize legal se@tdon. Mosaic Communities will lease
and purchase land, facilitate planning, developmand construction of homes. It will
also sell or lease the homes, and provide suppgostnvices to communities when they
are established"®

The idea of Mosaic came about 20 years ago, diliechshes of the desegregation
movement happening in the United States. Mosdmsder and current Executive
Director, Fred Schlomka, was very involved in thevement to buy homes in white
residential areas, and sell them to black familidgen he came to live in Israel in 1985,
he had an idea to start a private development coynpath an interest in affirmative
action for mixed communities. It became quicklypagent that a private company would
not be enough to deal with the institutionalizedregation in Israel. After meeting and

discussing with interested Arab and Jewish partoges the course of several years, it

103 <www.mosaic-coop.org>
1%4ibid
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was decided that a housing cooperative could bedtody the goals and objectives
envisioned. A cooperative is a member-run orgdinaahat is democratic by nature,
and can also do business at the same fifne.

Mosaic Communities officially launched in 2003,thvia Board of Directors
made-up of both Jewish and Arab members and difiedl-Executive Director. During
the process of being established, it was decidatl ttie city of Ramle would be an
excellent starting base. Ramle is a microcosnh@fthnic divide between Arab and Jew
inside Israel. Its population now reflects the dgnaphics of the country (20% Arab,
80% Jewish), and it has become one of the mostueghed locales in Israel. The low
standard of living is coupled with a poor historfy Arab-Jewish relations, with highly
segregated sections and a municipal administrdéeouring the Jewish residents in the
areas of municipal services, education and houSing.Based in Ramle, Mosaic
Communities has developed a youth project thatgbritogether Arab and Jewish
teenagers for workshops and dialogue on conflsetas. This includes the use of drama,
art, and photography, with an upcoming plan to tgve youth training and business
cooperative. The youth meet on a regular basa path Arabic and Hebrew are spoken,
with the use of a translato¥®

The current goals of the organization are to dgved membership base by
outreaching to the Ramle community. Already argstgecommittee of Ramle residents
has been formed, with the task of deciding howreate the conditions to bring Mosaic
Communities into their community. Mosaic’s intemtiis to spend its first few years of

development on projects “entailing joint activitieed common action by which their

198 |nterview with Fred Schlomka (2005)
197 «www.mosaic-coop.org>
198 |nterview with Fred Schlomka, Executive Director
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nature generate cooperative narrative, rather teuelop the less productive route of
Arab/Jewish dialog groups® The intention behind this is to begin creating th
conditions for the establishment of mixed commesitin Ramle. This includes
expanding the current youth project, deepening theerstanding of Arab-Jewish
demographics in Ramle, and building local contackbe youth project in particular is
meant to become a joint business cooperative amdirtg program that can increase
economic prosperity in the city, and provide logatvices for Arabs and Jews in a mixed
setting. This includes a variety of courses andises that will be discounted for
members of Mosaic Communities, with the underlygaal of building a membership
base. It is intended that through this uniqueiatitte the larger aims of Mosaic
Communities will be made known to more Ramle resisfe®

Mosaic is currently in negotiation with the Anglit Church for the lease of a
property in downtown Ramle to serve as an admatist and activity facility for the
organization. This space will serve as a regulaeting spot for all of the courses and
services that will be offered as part of Mosaidgategic plan. Some of the planned
activities include additional youth groups, computiaining, language classes,
performing arts, computer/internet access, a badtwork, and summer camp. Some of
these activities are already available in Ramlé,dmly within segregated environments.
These programs will bring the diverse members efRamle community together under

one roof, and expose them to the organization'sesénd philosophiés!

109 <www.mosaic-coop.org>
HOibid
1 Interview with Fred Schlomka (2005)
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The process of registering as a cooperative igesulbo stringent government
rules and regulations in Isrdef. For this reason, Mosaic is still in the proce$s o
petitioning to be officially registered as a hogsitooperative. Until this happens, the
organization remains under the sponsorshidloBEIT: Association for the Defence of
Human Rights In Israellts funding currently comes from several soureeth the main
benefactor being’he Green Foundatiom New York City. This private foundation
awards fellowships to non-profits in their begirmstage, and has provided Mosaic with
enough funding to hire a full-time Executive Direcfor three years. The other main
backers includelThe New Israel Funda non-profit funding agency with a mandate to
promote equality and pluralism among all of Israeitizens, andhe Mennonite Central
Committeg a religious organization interested in issuesumdo peace and justice.
Smaller donations come from private individuals atiter organizations. None of these
donations subject Mosaic Communities to conditionsestrictions in the way it operates
or implements its mandat&®

Mosaic’s first mixed housing community is mteed to be ready for occupancy

in the next five years. By growing its memberslupnstituency, registering as a
cooperative, and being in the public eye, the amgdion is planning to transform from a
top-down structure to a bottom-up one. This mehas all members will be offered
participatory planning status, enabling them topghdecisions on the whole. Once a
potential building site is secured by Mosaic Comities, it is almost certain to elicit a
reaction from the government and residents of Raedpecially through the process of

applying for development approval. Mosaic views ths an opportunity to stimulate

12 |nterview with Fred Schlomka (2005)
13 ibid
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public debate on the issue of segregation, enhtveeisibility of the Ramle project,
attract more interest in membership, and offer tamital public relations opportunities.
Legal action will be initiated if the authoritiesject the development plan. If the plan is
approved, however, then the impact on Israel anchl®avould be enormous, as the
government would have to consider providing sesvitmeall of its citizens on an equal
basis for the first time. In this way, Mosaic Coomities is planning to be a catalyst for
dramatic social change in Isrdé&f.

Based on the working chart on page 40, Mosaic Coniiles seems to be
developing in ways that consider power imbalant@sking to correct them. This is
evidenced in the use of both Hebrew and Arabic lhtlewels of operation and
implementation, and the critical analytical thingiskills cultivated through open forums
and public consultations. The organization id b early in its beginning stages to
accurately assess some of the deeper dynamicaygtsuich as the specific needs of its
participants and their definitions of “success.hekey challenge is in the organization’s
own goal of transforming from a top-bottom struetuas it is currently designed, to a
bottom-up one, where members share power and@#ide-making. This factor may be

the single most important component to creatingféactive program.

14 <www.mosaic-coop.org>
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Afterword

The revolution towards Arab-Jewish cooperativexeience in Israel/Palestine is
underway. As highlighted in the previous chaptieousands of Israelis and Palestinians
are spearheading joint movements aimed at elinmgabiarriers that keep them apart,
working together for peace, justice, and recorttdima While still small in number and
size, these people and their projects are the ftiones for a future where Arabs and
Jews live side by side again, in a society grounidedquality, diversity, and mutual
respect. It is only in such a context that thent&doly Land’ can be redeemed, so as to
value the holiness and sacredness of every livimgton its soil.

In considering political solutions to the IsraBilestinian conflict, we can refer
once again to the chart on page 40 and ask ousséhtke basic requisites of power-
sharing, joint decision-making, and inclusiveness lzeing developed and implemented
in the process of negotiating and formulating atstgy. Who is making the decisions?
Do they represent the interests and needs of theritgeof their people? How will this
solution be implemented to address the needs &f pedples? Under which conditions
could a solution work? These questions are thé&dmae of devising and executing a
negotiated political settlement that will actualprk for both sides both in the short and
long term. The failed Oslo Accord lacked this viriynking, and was especially removed
from the ordinary lives of many Palestinians itrtlad to be serving.

| agree wholeheartedly with visionary activist RalMichael Lerner that our
central goals in this historical moment for IsrRalestine should be to end the oppression

of the Palestinian people, and ensure Israel's\girand security, eliminating terror as a
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daily reality theré!® Israel’'s ongoing military occupation of the W&sink and Gaza
Strip, coupled with discriminatory policies agaimstab citizens of Israel, means that
Arabs continue to suffer as underdogs. Jewislitie=sabf the last century have created an
intense need for a safe and secure homeland, ansefiedetermination. The world
largely failed Jewish refugees seeking to escap®oagi@e and persecution by not
allowing them entry into their borders. Israel eens the only place committed to
embracing Jews from the world over. So long asJawish racism continues to rear its
ugly head, the need for such a homeland remaindy i@ a climate where the pressing
political needs of both Arabs and Jews are adddess®l remedied can cooperative
coexistence flourish, and move beyond isolatedgé&iprojects. While the framework of
this thesis has been post-nationalist, it is mgngrbelief that the best way forward for
Israel and Palestine right now is within the conhtek a fair and suitable two-state
solution. Such a solution that is embraced bygaiitant majority on both sides will
help end the pressing and immediate human righigscmn Palestine vis-a-vis the
occupation, and ensure Israel’s survival as a deswygc As life gets better for ordinary
Palestinians, extremist terror groups lidamaswill find themselves more isolated and
weakened. Their ability to carry out deadly temtincks in Israel will decline.

Several detailed and comprehensive two-state peaates have been devised
between Israeli and Palestinian leaders. The rfaabus, known as ‘The Geneva
Accord’, came about after secret negotiations betwtp Palestinian negotiators and
senior Israeli leftist politicians. The agreemeas generated much dialogue in Israel and
Palestine, and received worldwide attention. Tiagomdetails are as follows: Israel, for

its part, withdrawing to pre-1967 borders, with orilborder changes in exchange for an

15 erner (2003), p 143
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equal amount of land on a one-to-one basis. A#ds settlers would be returned to
Israel proper, based on the newly formed bordarsb sections of East Jerusalem would
be handed over to the newly formed PalestinianeSts¢rving as its capital. West
Jerusalem would remain the capital of Israel. Aternational fund would be established
to provide compensation for Palestinian refugee®atpd in 1948 and 1967, with no
significant right of return. Palestine, for itsrpavould fully recognize Israel as a Jewish
homeland, concede any major right of return foeB@bian refugees, and agree to live in
a demilitarized statg® The majority of Israelis and Palestinians todapport a
negotiated settlement to their differences basea owo-state solution compromise.
The Geneva Accord puts forward just such a commenand has gained notable support
among both the Palestinian and Israeli public sihnee&as announced in November 2003.
While the Palestinian government has been opent,tdhe current Ariel Sharon
government has rejected it outright.

From the perspective of Arab-Jewish cooperativexistence, The Geneva
Accord lacks a strategy to transform the heartsmamils of Israelis and Palestinians, so
that a lasting peace can be better embraced aildated by ordinary people. Rabbi
Michael Lerner advocates some concrete and immeedsps both Israelis and
Palestinians can take to initiate a citizen-basssce movement. On the Israeli side, he
calls for a far-reaching campaign to collect anlivee food and other necessary supplies
to the Palestinian people currently living in redegcamps. This includes sending
medical care and services to refugee camps, a épeaps” of volunteers dedicated to

improving quality of life for Palestinians livingnder occupation. He also calls for

18| erner (2004), pp 20-58
17 <www.geneva-accord.org>
18| erner (2004), p 60
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Israelis to invite Arabs, Muslims, and Palestinidnstheir homes, and get to know
them™® Lerner calls for more Palestinians to speak gatirest violence and terrorism
directed at Israelis, recognizing their humanityHde calls for a mass non-violent
Palestinian movement aimed at ending the occup&tion

Arab and non-Jewish citizens of Israel must alsoehsured full civil rights,
including equal economic entitlements to any Isnaib has served in the army. Israel’s
commitment to Jewish self-determination must neerfiere with the rights of its non-
Jewish citizens. Many would argue that this is asgble, since the idea of a Jewish
State is by default discriminatory to non-Jewsvolld respond that Israel’s creation was
an international remedy for the plight of Jews,ided upon by a vote of the United
Nations, and as such an act of “global affirmatetion” for the Jewish people. Israel
continues to hold a special role as the only natwith an affirmative action policy for
Jews. This need not take away or clash with tletsiof any non-Jewish citizen living
there. Israel today still has a considerable waygbd in ensuring its non-Jewish
population full equality. Among some positive aimimediate steps Israel would be
served by taking include compensating for power alabces by implementing
affirmative action programs for non-Jewish citizeesbracing Arabic more fully as an
official language, and continuing to commit to piees and policies that are democratic,
secular, and pluralistié*

Once a fair and suitable two-state solution is enpnted, the stage will be set to
catalyze a revolution in the area of Arab-Jewisbpawative coexistence. With more

symmetrical power dynamics and less boiling cridise message of cooperative

119 erner (2004), pp 133-134
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coexistence will be easier to sell to the publ@ne of the first major steps is to set-up a
Peace and Reconciliation Commission in charge witplementing efforts aimed at
healing and transforming relations between Arabd dews. A host of cooperative
efforts could be launched, including joint citizbased dialogue groups, exchange
programs, and entrepreneurial ventures. In additibe creation of a Truth and
Reconciliation Commission could allow victims frdmoth sides the chance to tell their
stories publicly, having their truths acknowledgaedd work to provide reparation and
rehabilitation. Perpetrators could seek potemtnmhesty if they agreed to full disclosure
of their violations. Such testimonies could he§pablish a fuller picture of the nature,
causes, and extent of human rights violations cdtachi Such a process could very well
trigger public apologies from political leaders ftive pains caused by their nation’s
action. This would be a powerful symbolic gesture.

With continued efforts bringing together Arabs alavs for peace building and
cooperative coexistence, massive transformationtheatsociopolitical level may very
well follow. This could lead to a climate wherevidions along ethnic lines no longer
remain a major dividing factor. A renewed spirit generosity and goodwill could
eventually lead Israel and Palestine in the dioectf joining a confederation with other
West Asian countries for economic and political pe@tion. Energies devoted to war
and militarism could be directed at stopping thattmed deterioration and destruction
of the planetary environment, clearly the biggestlern threat facing Arabs, Jews, and
all of humankind. Global cooperative efforts avieonmental sanity could very well

lead to a stateless and borderless world dividedednyregions. Israel and Palestine
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could become two of the first 20% of nations toroeene the trappings of nationalism
and militarism by abolishing borders and achievirgdisarmament??

If these images of a connected, related, and iependdent world seem too lofty,
than rewind to a time where Arabs and Jews livedeaghbours and friends in relative
peace for centuries. Whether in some small Jeznsddakery sharing an oven, or in
some creative futuristic vision of a new West Asiapperative coexistence has served

us, and can continue to.

122 erner (2003), p 147
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